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How then may we dcTiie one of those falsehoods ia 
the hODi of Deed, I said, which we lately tpoke of— just 
one royal lie [yn-i^ii' n if ^uittifi^faut] which nmj 
deceiTe the rulers, if that be possible, and at aoy rate 
the rest of the city? 

Plato, R^utlic, iii. 414 

(Jowett's Translation). 

Xtllittg. I'm fostering the Tital lie in him, 
Grtgiri. Villi lie 1 Is that what you said ? 
RcUing. Yes — I said vital lie — for illusion, you know, 
is the stimulating piinciple. 

Ibseo, ThtWiUDwk. 



TmnUttll &' Spears, Printer!, Edinburgh 
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" On pragmahe prtne*ple», if ihe hypo&eait of Ood taortt taUi- 
faetorUy in the viideat »ente of &e toord, it m true. Noa, wHafevrr 
iU rtaiduai difficultia may (e, experience Aoun thai it eertai^g doe* 
teorlc and Otal the jmblein it ... to determine it ao Oua it mSt com- 
bine viilh ail the other working (rvM4." — W. James, " Progmatiam," 
p. 299, 

" T%ere ie towni hwnan naliare ieAtnd Ote intUnet, <u tee mag 
propeiiy eaU it, which leads men to dietnttt an 'oAeiaV " — Cnwtej', 
" Tree of Life," p. 296. 
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CHAPTER n 

ANTHROPOLOGICAL APOLO- 
GETICS AND THE WILL TO 
MARE OTHERS BELIEVE^ 

I 

FROM the Witl to hdieve we pass on to the WiU 
to make others believe. 
Modernism, represented by Father Tyrrell's 
very beautiful poethumooB book, hae afEorded me an 
example of how statements admittedly false in the 
usual sense of that word, may be accepted as true in the 
sense of truly adapted to certain spiritual demands. 
It is in the books of an anthropolc^t, of all improbable 
people, that I have found the ezphcit theory, no longer 
that opinions may be true because they are desirable, 
but, on the contrary, that opinions which are false 
have been and should continue to be fostered because 
of their usefulness. 
Mr Ernest Crawley is not himself a behever, or at 

» Emest Crawley, "The Tree of Life, a Study ot Beliglou." 1906, 
Same author, " The HjBtic BoM : a Study id Primitive Marriage." 

1902. 
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least, be does not proceed aa if he were one ; for tlie 
critical chapters of Father Tyrrell's " Christianitj at the 
Cross Boads " make one cautious in the presence of the 
amaang apparent openness of minds which reveal 
themselves afterwards as quite amaangly made up. 
Be this as it may, even as Father Tyrrell b^ins by a 
thorough critical demolition of the Catholicism which 
he intends to rebuild, so Ur Crawley sets out with a 
half volume destructive of the official, the usual, claims 
of Christianity in particular and of supematnraUsm in 
general A Priest-Eater, according to the Italian 
phrase, could do no better tiian to carry about and if 
possible get by heart those chapters of " The Tree of 
Life " which deal with the historical genuineness of the 
Christian Myth. If toleration had not taught f^ostics 
a certain perhaps prudish respectfulness, what a store- 
house of Voltairian jests those chapters would be ! 

And now I come to think of it, are we latter-day 
rationalists so absolutely r^t in behaving as if we 
really respected every " honest religious opinion " ? 
Should we be less serious if we honestly laughed at 
the ideas of our adversaries ? And are not certain 
ideas grotesque, or merely deUghtfully, childishly funny 
when held or taught nowadays, which may have 
been venerable and tremendous in their original intel- 
lectual surroundings ? Why should I have restrained 
delighted laughter at the sight of a certain Madonna's 
complete trousseau, handkerchiefs, garters and all, and 
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copied the embarrasaed aileace of the Catholic friends 
who accompanied me, merely because of our modern 
theory that one must respect every mncere beUef and 
accept every insincere one as if one did not recognise 
its insincerity ? But I have not the courage of my 
opinions on this subject of respectfulness, and indeed 
I am not quite sure what my opinions are, nor is this 
the place to go into them. 

This parenthesis is really connected with the subject 
in hand, since it is such books as Mr Crawley's which 
have taught us some of that respectful attitude towards 
beliefs, sometimes poetic and channing, but oftener 
also fooliE^ and disgusting, as the ideas and habits of 
barbarous people are likely to be ; since it takes a 
stomach fortified by much science not to be sickened 
by t^e contents of anthropolc^sts' diedging-nete, as 
they are pulled up out of the fertile prinueval filth of 
nonsense which was once wisdom, and obscenity which 
was once morals. 

For after the chapters on the historical evidence of 
Christianity, or rather historical evidence against 
Christianity, come the chapters in the style of Fraiier's 
" Golden Bough," on the prehistoric origins of religions 
in general, as deduced from the comparative study of 
obsolete mythologies and of what travellers can tell us of 
the ideas and habits of existing savages. The anthropo- 
logical chapters of " The Tree of Life," like the whole 
of Mr Crawley's more pm^ly anthropological volume. 
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" The Mystic Bose," aie minate Btadies of tlie concstena- 
tiona of ideas, the frequently faulty concatenations of 
absurd ideas, out of vtiicli, according to Mr Crawley, 
have arisen practices and standards, not only restric- 
tioDs and sanctions, purifications and atonements (the 
whole compUcftted and often self-contradictoiy system 
of taboos and saoiifices), but also actual religious 
opinions to which Mr Crawley traces the ori^ of 
dogmas like that of Ori^al Sin and even of the 
Trinity. 

All this amounts to saying tiiat the religiouB doctrines 
and observances still taught in our days, do not answer 
to the origin assigned as a reason for their acceptance. 
The ins[dration of Scripture, the tradition of the C9iurch, 
the Teaching of Christ, the Conunandmente of Jehovah, 
are mere fallacies and falsehoods, bolstering up other 
faUaciee and falsdioods, as the false Decretals 
bolstered up the false donation of Constantine. The 
" Truths of Religion " are reduced to so much myth- 
ology, mist^en scientific hypotheses, and futile 
practical regulations of primgeval savagery, rendered 
still more mistaken and futile by successive interpre- 
tations, emendations, and interpolations without end. 

With Mr Crawley as our Vii^ we descend Dante-like 
throu^ layer after layer, depths within depths, of 
supeistitaons we can scarcely conceive, and practices 
we dare scarcdy describe ; and at the bottom of 
that pit we find ourselves in the presence of . . . 
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well, let as say, of that mystic musical instnuaent, 
which conseciates and feitilises and exorcises : tlie 
Boll-Roarer. This is the veiy reason, according to 
Mr Crawley, {oi continiiiiig to teach the doctrines of 
religion, for conforming to its customs and endowing ita 
ministers ; the only one, above all, against disestab- 
lishing the Church of Sngland. 

Thus crudely stated, the thesis of Mr Crawley sounds 
too grotesque to be taken in consideration. But taken 
— I will not say critically examined — in detail, it 
embodies, however questionably, a huge amount of 
unquestionable fact, both psycholc^cal and sociological, 
and sets forth, however sophistically, an even la^er 
amount of suggestive hypothesis. It constitutes, in 
short, one of the finest achievements of Uiq " WiU- 
to-believe." 



n 

And now let us return to the BuU Roarer, which may 
be taken as a convenient symbol (the volume should 
have been called after it, not after the Cross) of the 
functions attributed by Mr Crawley to Religion. For 
the BuU Roarer consecrates and purifles, makes things 
lawful and unlawful ; it awakens fear, and " there is an 
a^^dcU connection between the Churinga [or tacred BuU 
Roarer) and the transmitsion of physical life in the 
AustraHan philosophy : the applioation of a Churinga 
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it suppoted to catae conception." In short, the Bull 
Roarer presides over primitiTe man's version of what 
Ur Crawley uaoally aUudee to as tlie Elemental View 
of Life. 

And first of all : please do not confuse elemen&ij with 
«Iemenftiry ; for nothing can be less etementaiy than this 
view of life, as will appear from my difficulty^ in doing 
what Mr Crawley- never attempts, namely, defining it 
in a few words. 

We may make a first shot at what Mr Crawley is 
talking about, by sajdng that the Elemental View of 
Life is concerned with, or arises from (both in fact) the 
consideration of what may be called the elements of 
human life, individual and social, to wit, births, deaths 
and marriages. And one meaning of El&netOal View 
of Life — for instance, when Mr Crawley is speaking of 
the Elemental View of Life of primitive peoples — is the 
view oonc^ned with the dangns, real and imaginary, 
connected with these d^nenta of human existence, and 
hence with the rules and proceedings, taboos, exor- 
cisms, purifications, expiations, prohibitioDB, which are 
supposed to diminish the dangers besetting man's Ufe 
throughout, but most particularly at its most critical 
acts, points, and stages, namely, as akeady said, birt^, 
deat^, and marriages.^ 

• P. 2*4 et atq. : " But every man, teien he happent to he brought 
doom fact to faee viith &e eletnental realitiet of exieteitte, birth and 
death, htmger and thirtt. Ipso facto heeomu a TtHijioiu tvbjeet." 
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Dangeni besettmg life ! IVo-thirds of Mr Crawle7'fl 
aDthropolc^cal work, both in tliiB vcjiune and in " The 
Mystic Rose," are intended to bring home to as the wa7 
in which primitiTe man is hagridden by the notion of 
danger lurHog in every object and attending every act. 
Kow ve civilised persona also know that oni hfe, oar 
comfort, our fortune, are at the mercy of a hundred 
contingencies. But we have learned to Uiink of sick- 
ness, droughts and draughts, storms, accidents, as 
concatenations of outer ciicomstances which, even if 
we cannot forestall, we can in most cases understand. 
Primitive Man, on the contrary, has not. What he 
thinks most about are his own desires and habits ; 
these alone are connected in his experience ; all other 
facte are scattered, ragged and ragbaggy, takii^ what 
order they get from intermittent connection with 
himself. The object of primitive thoi^^t is barely 
considered apart from the needs and customs of the 
subject ; and when this object assames some sort of 
independent existence this objective existence is bat 
a copy of that of the subject.* In otlier words, thinking 
Uttle, he thinks in confused personal terms and associ- 
ates all that happens with a will, with passions and 
habits like his own. The malignity inherent in things 
is for him a hteral reality ; evils are evU-ones ; and 
whereas etnb may be prevented, evil ones must be 
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appeased. The Will, which FriiDitive Man imagiuee 
inherent in all, things, is a personal will, and it is met 
by personal feelings : not only fear, but hope, and 
most of all, respect as towards another more powerful 
and utterly mysterious self ; mysterious because the 
peisonality is, after all, in thmga, not in men ; mysterious 
because undefined, bafOing, unintelligible ; mysterious 
above all, because this which is human and yet not 
human, this monster-personality compounded, chimera- 
like, of incongruous b^ngs and objecte — man-animal 
bat also man-stone, man-flame, man-plant, man- 
sickness or man-stonn — expresses its will not in definite 
words but in the inarticulate and enigmatic language 
of benefits and injuries. This being the case, Primitiye 
Man's unceasing efforts to circumvent the evil possi- 
Inlities besetting life begets what is more important 
even than any system of sanctions and prohibitions, 
namely the habit of propitiation of one knows not 
what ; the tendency to conform and obey, only the 
more that one is not sure why one conforms or what 
one obeys ; the habit of bowing to an imperative whose 
origins cannot be traced, and whose nature it is far 
better to leave unquestioned. 

This particular religious habit of obedience to the 
mysterious, is, I beheve, another element, if I may use 
the word, of what Mr Crawley means by the el&neaUH 
in human life ; elemental because, being automatic, 
it is treated as instinctive, and being unreasoning, it 
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is taeated as unconsciooB ; in short, elemental, because 
you cannot see your way beyond,* 

Now this attitude ot obedience to a mysterious will 
is, I need scarcely remark, of very great advantage to 
Primitive Man ; the families and races which it welds 
together are likely to survive by the poseession proxi- 
mately of unity of purpose, and ultimately of self- 
control in their sngle members ; and the survival of 
those who possess these advantf^ee meuis the survival 
and increase of the advanti^eous group of habits.' 
Racial selection will have confirmed this obscure 
element of racial existence ; and what we call selection 
being automatic, unreasoning, and such that we tliink 
of it in company with the " Forces ot tlie Universe " 
is itself surely something el&nenud — at least I think 
its operation goes to increase that Elemental character 
which Mr Crawley speaks about with all due elemental 



And here I would open a parenthesis : It is curious 
how ea^ly, in talking about things which are difficult 

» " The Tree of Life," p. 260, . . . " In dose eonnexion viith Ihe 
ftemenUd limit of rdigton U &e fael Ihai id acUon generally lata plart 
in the myiteriotu Imligkt of tub-etmwitmaneta. This is one r<a»on why 
man it M ^oio to rtaiixe, eo dtary of dixutging and «o tenacious in 
holding arhat it to him a aaend poteettion. The impidtt itadf, which 
tnaket ut regard a lAinjr at laaed is a radiation from the rdigiona 
impulte." 

■ " The Tree of Life," p. 332. " The mar and tear of eeohiHon 
has, to to say, brought the neeettary dementi info their proper jiiaces 
by a noluniJ process ihe motive forces of uAicA we have attempted to 
deteribe. . . ." 
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to undeistand and difficult to express, one developee 
a certain imaginative, almost sestbetic, complacency 
towards confasion and obscurity ; and how an instinct 
— shall we say an elemental instinct ? — arises, ad- 
monishing us in vague and irrefutable words oi no 
words — that where we do not understand there must 
be many greater and finer things than where we do 
understand ; a feeling akin to that of the sublime, 
as of finding oneself in a huge building dimly lighted ; 
a feeling which has doubtless had its racial advan- 
tages in making us patient with the still mysterious, 
and impatient with perfunctory explanations. In 
this sense it seems to me that Mr Crawley's concep- 
tion of rehgion as a function of the " Elemental Life " 
or of the " £lemental View of Life " is reinforced by 
a Bei^sonian Vitalism identifying Life with some 
kind of intuitive will, and a knowledge of reality with 
instinct as opposed to reason. In some confused 
fashion — and we have no right to ask for clearness 
(and stiU less chance of getting it) in dealing with 
such subjects and such philosophers — the original 
anthropomorphism of primitive man is justified in Mr 
Crawley's eyes (if one may talk of eyes where all is 
dark) by coincidence with a philosophical anthropo- 
morphism to which the evolution of the race is itself 
the manifestation of a mystic racial will ; the Bull 
Roarer is not only venerable for what it symbolised 
to our remote forefathers and our remoter savage 
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coQsins ; it becomes sacred, or at leaat aemi-sacred 
as ttie possible STmbol of some dim philosophic cceed 
of Hub very modem philosopher. 

Be t^ as it may, it is bo suppoaition of mine, bnt 
clearly ezpreesed fact, that there is another important 
^de to Mr Crawley's notion of the part played by the 
rehgious behefa and attitudes of Frimitive Man. As 
there was " an explicit cotmedion between tke Chur- 
m^a {or Sacred Bull Roarer) and the trantmission of 
physical Life," so there is an explicit connection, in 
Mr Crawley's theory, " between the rdigiout and the 
sextial impulses, and even in the normal subject there 
must be points of contact hd,ween the two dominant ex- 
pressions of vitoi force." Basing himself upon the 
evidence of primitive mythology and ritual, and 
adopting rather hastily the hypothesis of certain 
schools of psychology and psychopathy, Mr Crawley 
informs as that " the religious emotion springs from the 
same source as the sexual " ^ and thence infers " that 

' Hr Crawley baa considerably dutorted tbe evideuoe of Mr 
Sbtrbnak's valuable " Pajchology of Religion; " lor Mr Storbaok 
ooDBidKa religiotis ezaltotioa not ae a oonsequeaoe, but as a co- 
incident accompaniment, of puberty. In the following passage Ht 
CtKwley incorporatee another of Hr Stoibnck's views. I would 
point out that Mr Crawley's wbole tbeeds is never dearly organised, 
bnt diiKuent, putting ideas in oontaot rather than in connection. 
" II u at puberty that origirialitt/ iegiia . . . and if menial devdop- 
meni ekitfiy itpende on diverting Hit texw^, or rather On phytiealiy 
vital imjmUe into other channda, then tte may infer &tat At deferring 
bolA naluroJ and artificial of the texuai life it one of the chief faelort 
of ■progress. In Ihia matter religion has piayed an important part" 
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by preterving sexual integrity and by o(mae<»ating thU 
teoondary sotirce of life, rdigion performa a service on 
which the vOaHttf of the race depends," adding in aapport 
c^ his theory that " there is a curious awUogy to be 
found in what may be called the shynesi of religion. The 
resentinait shown by rdigioua persons when their deepest 
convictions are doubted or attacked, is an instinctive 
recoil from danger threatening the sources of being." 

Religion in this sense of " being sprwtg from the same 
source as sexual emotion " and ol " preserving sexual 
integrity,'" appears to Mr Crawley as more than ever 
Elemental and Vital. And this is why the demonstra- 
tion of the antjiropological, nay, physiolc^cal, origins 
of reli^ous beliefs is, in the eyes of Mr Crawley, not 
an attack but a defence of religion, the very finest 
defence that can possibly be made, since it validates 
rehg^on's claims by the very facts which have hitherto 
been set forth to discredit and disgrace them. Vol- 
taire himself, re-incarnated in Anatole France, would 
be flouted by anthropoli^ in the person of Mr Crawley ; 
for could not Mr Crawley cap every absurdity and 
indecency with a greater one ? and has not Mr Crawley 
appropriated to the service of relipous orthodoxy, 
that most grotesque and venerable of instruments of 
music, the Bull Eoarei T 

Now I want to say at once that, so far as an igno- 
ramus can say so, I think Mr Crawley is probably 
quite right, and that, in a way, Voltaire, with his jests 
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about Kebutdiadnezzat, the tritcli of Endoi, and those 
sacied onionB of Egypt, " qui n'itoient paB tout k fait 
dee Dieux, mais leui NBsembloient beaucoup," wm 
quite viong. Many of t^ese beliefs and rites, which 
appear to us hdiculoos, obscene, or ferodooa, may 
have been at the time of their origin, respectable 
scientific hypotheses and moral and humanitarian 
practicee. Moreover, they were not only useful in 
keeinng our savage ancestors alive, and inducing them 
indirectly to b^t and to nurture ub, but they 
were even more useful in fostering certain standards 
and commandments, and more useful even than that 
in securing mental attitudes of reverence, of obedi- 
ence, of conservatiBm : in fact, being part of the 
Elemental Life (as well as of the elementary), they 
were useful in producing Elemental Views of Life. 

In short, so long as Mr Crawley wishes us to be grate- 
ful for some of the extraordinary misconceptaons of 
Primitive Man, I am, so to speak, quite ready for a 
sort of posthumous and platonio enshrining of the 
Bull Roarer. In fact, I am more willing than Mr 
Crawley himself ; for I do not mind saying that a respect 
for tru^i and, indeed, for moiidity of any kind, is a 
purely human requirement, and does not seem to have 
presided over the proceedings of t^e Forces which 
fashioned t^e Universe, or the Gods which made Man, 
thank heaven, in an image which was not their own. 
So tliat when I was told, quite casually, that a rude 
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mofflcal mstminent, still used foi calling &% futUul 
duiing the Fasaion-dayB-Bilence of the Bells, was in 
reality the Bull Roarer, I felt I should like to visit the 
church vh.«n it was, and bum a grain of incense in 
its honour. 



m 

But how about Real Believers ? Hov about those 
who still kneel like children at the knee of God, looking 
with unquestioning faith into the eyes of the Father ? 
Those whose passionate loi^ing for the sacraments 
is checked by t^eir passionate reverence, those for 
whom the drops from the chalice, the wafer between 
t^dr unclosed lips restore and refresh the soul as no 
ewctidy food or wine ever comforted and strengthened 
their body 1 How about those for whom the cosmos 
is held together by moral forces, for whom the heavens 
still teU the glory of God, and for whom, even as for 
Dante, the soul of man in moved by the same Love 
which moves the sun and stare — " L'amor che muove 
il Sole e I'altie steUe ? " I have a right to speak of 
diem, because, in these days of Will-to-Beheve, of 
dogmas interpreted to mes^ something else, of futh 
justified and recommended for its moral or social 
utility, it has been given to me to behold, even if only 
through a glass and dimly, the loveliness and gloiy of 
souls which really believed : believed as a child, 
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because they were and could be no other than ex- 
quisite children, with a good child's absolute trust 
in the words of tiiose that it lovea. 

What of them 1 The bare idea revolts me, and jet 
I feel bound to bring them in, and ask what would 
they think of such pasat^es as these, which I cull from 
Mr Crawley's " Tree of Life." 

P. 261, et seq. — " The arwUogws from aavage cuJtvre 
ahoto that reliffum it a direct outcome of elemental human 
nature, and that this elemental human nature remains 
practieaHy fmchanged. . . . If a savage eats the flesh 
of a strong man or divine person, and a modem Chri^ian 
partakes saeramentally of Christ's body and blood under 
the forms of bread and wine, there is evidently a Htanan 
need behind both acta which prompts them and is respon- 
aible for their simHemty." 

And then : 

P. 224. — " Anthropologists seem to he agreed that 
the primitive conception of the force which underlies 
tabooed persons and which we here identify with the 
sacred essences of Ufe, is an undifferentiated idea ; that, 
while we shouid ooZI some of the persons tmd things to 
which ' sacredness ' attaches holy, and other unclean, 
early man made no such diairuiion. The vndeanness, 
for example, of girls at pvberty and the sanctity of holy 
men do not, to the primitive mind, differ from each other." 

" Many a term, translated ' unclean ' in the BQAe, is 
to be interpreted in this way." 
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Again : 

" Payne . . . has suggested, on phUohgical grounds, 
that the distinction between good and bad first arose in 
connection wUh food. The hunga- and thirst after 
righteousness is more than a Tnetaphor." ^ 

Or this: 

P. 264. — " It seems at first paradoxical that our 
higher imagiamgs should be rooted deep in our animal 
nature, but the conclusion becomes a truism as soon as it 
is formulated. . . . 

" Women are, in the general sense, more religious than 
men. Their life ia k^ by orgimic pee^iarities nearer 
to the primitive." 

Or this passage about the origin of the conceptioii 
of the Deity : 

P. 253. — " But he (Ood) was neither a spirit nor a/n 
abstraction, hut a superhuman man . . . man being tAe 
chief or onJy " Maker " known to man. In early thought, 
therefore, Ood is not nature personified . . . to the 
savage, ' spirit ' means something both more and 
less than it mea/ns to us. The same is true of 
' God ' — the term in early language is more of an 
adjective than a noun. The idea of God is compZex, 
the sorcerer, as an ' embryo-God ' has a share in its 
formation." 

' Mr Cranley has et&rted witli a quotation from Staibnck that 
" Physiologieal Aimjei- mden* ite appropriatena» . . . htaigering 
afUr n^UaoaaneM U an iTradiaUon of lAe ervdt inttinct of Food- 
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Oi this one, with its BergBonian and biological 
treatment of that immoctal essence, the soul : 

P. 237. — " Fir^ of aU we must note a common fallacy 
of the animietic theory of religion, namely, that it ie the 
smd which gives Ufe. The truth is that the life is the 
soui." 

Or these quotations bearing on the relations of 
Beligion and Ethics : 

P. 266.—" Religion affirms not morality nor altruism, 
but het^th and strength of body arid (Aaracter, physiodl 
and moral deanliness and decency, deference to age, 
experience, and position, principles which are bound up 
wUh the demental view of Ufe" 

P. 273,^" , . . If ever a conviction seemed to be 
mortized in adamant it is perhaps the belief that religion 
is essentiaUy altruistic. But the facts unmistakeably 
point to the exact opposite. The moeA powerful instinct 
in humtm nature could hardly be expected k priori to 
show in its second stage such a rev^sal of type." 

P. 277.—" The lesson of religious cruelty, like the 
lesson of martyrdom, is that if religion, the permanent 
expression of vitality, am show such invincible strength 
of crtteUy on the one hand, and of endurance on the other, 
the fact is due to an increase of vitality" 

Above all, what would Real Believers say to the 
diapters in which Mi Giawley expounds all the con- 
veiging though sometinies conflicting facts and hypo- 
theses sguDBt the divine c^igin of the faith which 
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tiiey liold T " We miMt not unduly emphtuite thit 
point of view," as Mr Crawley concludes after quoting 
antliropological authorities in favour o£ a primitiye 
identification of " liolinesa " and " uncleanneefi," and 
of "sacred" with "dangerous." 

Decidedly not. And least of all with Real Believers. 
A generation ago t^ey would have ceased to call on us ; 
in 1842 they would have imprisoned us Ilka Holyoake ; 
in 1812 pilloried us like the bookseller Eaton ; ^ and a 
couple of centuries earher, they would have burnt us 
like ServetuB or Bruno. Nowadays they would only 
be inexpressibly surprised and hurt. And, para- 
doxical though it Bound, one would not hurt with one's 
opinions these self-same people who, if we had not got 
the upper hand, would have hurt us yery zealously 
ad majorem Dei gloriam. 

But they will not read Ur Crawley's book nor mine. 
And Mr Crawley's book is not intended for them. 

For are not such Real BeUevers themselves t^e 
perfect product of that gradually developing elemetUat 

' In 1S12, Eaton, aboobsdler, waapnMeoutedforeelliiigthe"Age 
of Beaton," and aentenotd by Lord EUenborough to be impriBoned 
for ^hteea monthB, and to stand iot on hour in the pilloiy 
(" Modem England," by A. W. Benn, vol, L p. 123). lu Aognat, 
1842, Q. J. Holfoake was condemned to iiz months' impiisonmoit 
In Qlonoeater Oaol for declaring disbeUef in God's eiistenoe and 
saying " in the present elate oj dUtrets Iht peifple were loo poor to have 
a Ood," and that a« a measure of eoonomy the lecturer (H.) would 
" put the Daty on halj-pay," meaning that he would devote half 
the levenue of the Churt^ to seonlar pnrposM (A. W. Benn, 
" English Rationalism in the Nine(«enth Century," toL L p. 405). 
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view of life, with all its incomparable efficacy of mis- 
nnderstaiiding and mysteiy, its safe subconscioufl 
vital egoism, \t& loots in the instinct of physical pro- 
pagation ; in fact, are they not teUgiotu because they 
can nevei undeistand the true functions of religion I 



IV 

I think that this is the distinctly ezpreaBed, rational- 
istic and indelicate core of what Mi Crawley would 
snggeet in terms leaving more to the imagination and 
the sentiment of his Reader. The book is evidently 
written for other kinds of — I scarcely know whether 
Believers or Unbelievers. However, before accom- 
panying Mr Crawley to his real audience, I want to 
make qtdte soie — or rather I want to stir about in 
my thoughts — whether the Eeat Believers are really 
so completely dominated by tiie subconscious elemental 
view of life as we are apt to take for granted. 

The Real Believer believes that he ought to believe. 
This ougU to believe might possibly be resolved into a 
habit of the demesUal view of life, a habit socially, if 
not physiologically, trannnitted. But what do we 
mean by tiiis? That the habit should result either 
from imitation or from precept. Precept we have, for 
the purposes of this inquiry, ruled out. The habit 
is therefore transmitted by imitation ; and imitation 
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is indeed a non-iational, instinctaTe matter, qmte 
Boitable to the Element<d View of Life, and extremely 
useful foi its propagatioD. So far we agree witli Mr 
Crawley. There is even something more to be said 
in favour of his thesis, although, cimouBly enough, 
I do not remember his having said it : BeUef is, psycho- 
logically speaking, itself of the nature of a habit ; it 
is, in the first instance, the ezpectatdon that what has 
happened before will happen ^ain, that what is 
affirmed is rightly affirmed ; it represents a Une of 
leatt reliance for mental activity ; since, were this not 
the case, we should not beheve in the most necessary 
things but go straw-sphtting and cavilling along our 
way, or rather along no way at all Psychologically 
the tendency to beheve is merely a differentiation of 
the tendency to acquiesce, and when there is no counter- 
vailing stimnloB man is an acquiescent animal. Thus 
we get a tendency to beheve quite apart from all 
primeval habits, as a result of something underlying 
all habits primeeval or otherwise, something rballt 
very elemental, namely, mental inertness. Bat here 
it seems to me that the elemental business comee to 
an end. In " Our Fathers have told us " there is 
imitation, there is habit, there is inertness. But there 
is also the active observation that our Fathers, nine 
times out of ten, have proved right ; and the active 
deduction therefrom that if it is in their nature to be 
wise, they will probably prove right again, more par- 
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ticulaily if their experience and their thought happen 
to have dealt with the subjects involved. This is ihe 
intelligent, the reasoning portion, as distingnished 
fiom the " elemental," as Mr Crawley calls it, of the 
principle of authority. Now it is quite as mnch to 
this side, to this actively intelligent side t^at religious 
" belief " has been due ; exactly as it is, I venture to 
say entirely to the actively intelligent, and not to the 
" elemental " side of the human mind that religious 
beH^g, that is, things believed, are due. Mr Crawley's 
antbiopologjoal facts, both in this book and in the 
puiely scientific (not openly apologetic). " Mystic 
Koee," demonetiate that what seems to us so much 
laving fdly is merely the best common sense which 
could be supplied by excesuvely onskiUed minds, 
pressed for time and perpetually scared by the fear 
of practical dangers, and mshing from conchision to 
conclufflon without our leisurely habits of definii^ 
our meuiing. The view of things at the base of the 
leli^ous practices of primitive Man are associations 
of ideas, generalizations, deductions, none the less 
intelligent for being nustfUcen ; and accepted by those 
who hold th^n because the enormous majority of 
cognate associations of ideas, generalizations, and 
deductions have stood the test of experience ; and 
because a proportion of those which have not stood 
this test have appeared to do so to the unpractised 
mental eye of the savage believer. 
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The perpetual tiansformatdon (and inddental con- 
fusion) of tiie items of primitive belief, tliat protean 
self-contradictioa of all those views aboat vliat is 
or is not dang^ous, that changing and wavering from 
the notion of sacredrundean to aacredrpttrift/ing is, 
in fact, the result of primitiTe man's dissatisfaction 
witJi bis explanation of things, and the proof that those 
explanations are rational and progressive. This Mr 
Crawley, anthropologist and historian as he is, cannot 
fail to admit. He tells us (p. 262) that— 

" Christianity is no survival from primitive religions, 
but a higher development from the same ■permanetU 
sources." 

Agreed : if hj permanent sources ore meant man- 
kind's tendency to observe, to question and to reason, 
as well as mankind's tendency to acquiesce in what 
it is told and to be frightened of inquiring any farther. 
If these are Mr Crawley's "permanefit sources," wo 
f^ee with his tautological addition " these are con- 
stant." 

But that is only the beginning of Mr Crawley's 
sentence ; here is the whole of it : " Christianity is 
no surviv(d from primitive religion, but a higher develop- 
ment from the same permanent sources. These are 
constant, and the beliefs to which they lead are constant 
also, recurring spontaneously or rather through the same 
functional causes ; tradition simply supplies them with 
a groove." 
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Here we cease to agree with Mr Crawley, in so far 
tliat we cease to be clear about liis meaning. Of 
coBTBe if we accept the " permanent sources " boUi of 
developed Ctiristainity and of crude primseval myth- 
oli^ and ritual to be tiie that dualism of mental 
activity and mental inertness, th^ b^ng constant, 
would produce condata beliefo ; dnt those beliefs 
would surely be the axioms at the base of all sdence, 
rather than any religious formula. But Mr Crawley 
makes an end to our indecision as to the functional 
causes to which he ascribes permanence and constancy 
by specifying the kind of bdiefs to which they lead, and 
whidi are themselves constant and spontaneously re- 
evrrent. 

" Sdenoe" goes on Mr Crawley — (immediately after 
the clause " tradition simfly supplies them (the spon- 
taneously recurrent beliefs) a groove) — " Science can 
thus endorse the words of a thoughtful writer {Church 
Times, 28th August 1903), that these rites and beUefs 
decUtre doquenthf that there are spiritual needs common 
to the whole of mamkind.'" 

Let ua pause and think over this double assertion ; 
or rather sixfold ; for we have : {1st) Mr Crawley 
asserting that (2nd) science endorses, that is to say, 
aasertfi the truth of (3rd) the words of Uie Chmch 
Times' Thoughtfoi Writer, which assert (4th) that 
certain rites and beliefs (6tb) declare eloquently that 
(6th) there are spiritual needs conuaon to the whole of 
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mankiiid," which comes to eaying that Mi CnTley 
and Bcience both admit the existeQce of " spiritual 
needs common to the whole of mankind." Ttus seems 
profoundly trua And all the anthropological-psTdio- 
logical evidence placed before us by Mr Crawley really 
seems to come to that : numkind has needs of tTiqwiry 
and needs of ac^iesc&ux which are common to aU 
its branches ; thus : Primitive peoples ahowed their 
spiritual needs in their elemental philosophy of fetish- 
ism, taboo, and, generally speaking, of the Boll Roarw ; 
Mediaeval Christianity displayed its spiritud needs in 
that mixture of Hebrew history and classic philosophy 
and cosmogony of which the poem of Dante is the 
immortal expression. And as to Mr Crawley and me, 
we show our common spiritual needs in regarding 
both PrimitiTe Religion and Mediaeval Christianity 
as of purely human and not at all supernatural origin, 
with the Uttle divergence that Mr Crawley's common 
sjnritual needs lead biTn to affirm (what my spirituiU 
needs lead me to deny) namely, that this non-super- 
natural but eminently human origin of Christianity 
is the very reason why Christianity (being spontaneous) 
had better continue to be taught. . . . 

But I have run on too fast, and left the Thmghtfvl 
Writer of the " Church Times " too far behind. Let us 
turn back and resume our, or rather Mr Crawley's, 
quotation of hie thoughtful words : 

" These rites and beliefs declare eloquently that 
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tiiere are spiritual needs common to the whole of 
mankind.' 

We had got BO far, and Mr Crawley had agreed, 
and agreed also to diaagree, aboat what I imagined to 
be those spiritual needs common to the whole of man- 
kind — the whole, mind you, Buddhists, Mahometans, 
Shintoists, Agnostics, materialists, etc., etc., etc. 
Now mark how the Thoughtful Writer of the Church 
Times enomerates tiiese common spiritual needs : 

" The need of an Incarnate Saviour, of a Triune God, 
of a Sacrament of Communion, ore fundamental aspira- 
tions of the human race crying im/periously for satis- 
faction, and that He by whom alone they can be satisfied 
completely is in no mere ph-ase, but in very truth ' the 
desire of all nations.' " 



All these aie indeed spiritual needs of the Beal 
Behevers, of those leal ChiistianB whom I mentioned 
before, and for whom, not without a quite unintel- 
lectoal sense of relief, I shall now part company with 
the Thoughtful Writer of the Church Times of August 
28,1903. 

How have these Christiana (for, I think, bdieyera 
in Buddha, Mahomet, and Jews and infidels may be 
l^ out of count) come to feel the need of ftn Incarnate 
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Sa-vioui, of a Triune God, of a Sacrament of Com- 
munion, above all, of Him who is truly the desired of 
all nations 1 Is it because their remote, undreamed-of 
ancestors made no distinction between the unclesoiness 
of girls at puberty and t^e sanctity of holy men, con- 
adered the sorcerer as an embryo God, ate the flesh 
of strong men or divine persons, in short, let us say, 
believed in the sacred Bull Boar^ ? We may know 
that it is BO ; Mr Crawley, the Chwch Ttmea, and my 
unworthy self. But let as a^ the Christians (and 
I should advise no allosionB to anthropology I) them- 
selves, why they believe in an Incarnate Saviour, in 
a Triune God, in a Sacrament of Communion and 
more especially in Jesus Christ : I think they will 
answer that they believe in it all becaose it has been 
revealed by Ood, registered in the Holy Scriptures, 
and taught by the Church. They will refer us to a 
thousand texts, a million ecclesiastical authorities, 
and, if we press them further, to the consensus of 
Christianity as expressed in the Creed and the Cate- 
chism. In other words, they believe because they have 
been taught. They have been taught about tm In- 
carnate Saviour, a Sacrament of Communion, a Triune 
God, and a " Jesiu Ghnat his only 8o» our Lord who 
uiaa conceived by the Holy Qhoet, Bom of the Ywgin 
Mary, suffered under Pontius Pilate ; was crucified, 
dead and buried, he descended into heU, the third day he 
rose again from the dead, he ascended into Heaven (md 
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siiieth at the right hand of God the Father Almighty," 
exactly aa they have been taught (or should have been 
taught) the multiplication table, the geography of the 
worid, and the chronology of the kings of England 
(or kings of some other place). Indeed, they have 
been taught it far more thoroughly, since tiiai tuition 
b^an at least by proxy at the first act after their 
birth ; and that, after passing strict examination in 
these matters (even in the countries where no reading, 
writing, or arithmetic get taught !) they have been 
made to repeat the whole lesson not only on every 
important occasion of their lives, but on every Sunday 
and holiday most regularly. And to make the lessonB 
if possible still more effectual, these Christiana have 
been taught that their godfathers and godmothers 
promised and vowed for them that Uiey would beheve 
all the articles of the Christian Faith, and taught tiliat 
they themselves axe bound to believe in them on 
account of thor godfathers' and godmothers' promise. 
Thu course of instruction (so indispensable that it is, 
very reasonably, begun by proxy) is carried on, not 
only in Christian conmiunities, but is pressed, as the 
one thing needful, upon every other community what- 
soever, teaching the Heathen or the Infidel having 
begun with the apostles and been continued through 
the ages, at the price of immense sofferings endured 
tmd inflicted in the process : for what are all the 
martyrs and all tiie inquisitors save people who have 
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wanted others to believe in t^e Catechism aa taught to 
and by themBelvee T 

This necessity of teaching religtoos bdiefe has been 
moreover declared by the fact that, with the exception 
of the Hebrew Patriarchs and Prophets and the Em- 
peror Trajan, no single human bong, however virtuous 
and wise, has been admitted to heaven if bom before 
the teaching of these truths had begun, or bom in 
places and circumstances where they had not been 
taught. And finally, what greater proof that religious 
beliefs required teaching than the practice of the 
Almighty Himself, who found it necessary, not only 
to make (perhaps rather sketchy) revelations ai 
them to Moses and the prophets, but eventually 
to send his Only Begotten Son to complete the 
information, followed by the Apostles, Uie Evan- 
gelists, St Paul, the Fathers, and all the Councils 
and Doctors to settle tiie details of tliis necessary 
instruction. 

Surely in the face of such a consensus on the need 
for special reli^ous tuition we must dissent from 
Mr Crawley and his Thoughtful Writer in the Church 
Times, and recognize that the recognition of the need 
for an Incarnate Saviour, a Triune God, and a Sacra- 
ment of Conunonion, let alone the recognition of 
some omitted but important items like Everlasting 
Reward in Heaven and Everlasting Punishment in Hell, 
could scarcely be trusted to elemental philosophies 
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snbcoiiBdousl^ inhented from cftnnibat and taboo^ 
{fltisIiiBtio BavageB. 



VI 

ChriatiaD beliefe require to be taught : that much 
we have upon the very best autiiority. I scarcely 
Hunk Mr Crawley would be of a different opinion ; 
nor, to do him justice, have I found in all his book a 
single word suggesting that the truths of anthropology 
and comparative mythology {however much they 
jostify those of Anglican Christiamty) should be taught 
in the place of, or in addition to, the catechism. This 
is one of tiiose questions where modem philosophy has 
shown its sup^ority by recognizing the existence of 
different pUmes of thotight, a conception lacking equally 
in the crude systems of ideology and in Hie theology of 
the past. The plane of cauml^y, for instance, is now 
recognized to be different from the plane of freedom ; 
the plane of natural science and peychihgy is a different 
plane from that of metaphtfncs ; and it is because these 
pUmes are different that our mind can go from one to 
the other and even co-exist in several at a time (time, 
like space, being outside the plane of pure heing) 
without the smallest contradiction or inconsistency.' 

> Thii iuTsJnable addition to obsonr&ntist pMosophy has been 
admirably BjaUiraa.tixed in a work of Profeaaor Munaterberg, vhoae 
MOpe and importance ia dearly set forth on the paper wrapper in 
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Similaily the plane of tiie antbiopolo^t and mTtb- 
ologiBt 18 independent of the plane of the Christian 
believer, and the connection between the two mast on 
no account be interpreted as a causal or merely scientific 

which, aa In a mantle of honour, it Is preMnted to Uie leader by an 
appteoUtive pnbliaher. I will oopj out this docnmeat in extetuo, 
a» affording a perfect Bchematlo view of those varioiu planee of 
tiiODght which (although oooauonallj oonneoted io practice) must, 
aooording to this school d philoaophj, be kept inteUeotnaUy apart 

"A book which ought to appeal to every serious reader who 
seeks a deeper meaning for bis life. 
Tn 
ETERNAL VALUES 

Euoo MirNSTiBBiBo 
Proftttor of Fiychoiogy, Harvard Univertilj/ 

(I. nijsical Nature, 
n. The Peyobioal Nature, 
in. The peiaonalities. 
IV. The obligations. 
V. The aalisfaotloD of the WilL 
VI. The Eternal Values. 
Part IL 
The Logical Values. 

Part III / IX. The Talues of Unity. 



{ 



The .^thetioal VoIum. \ X. The vbIobb of Beauty. 

Part IV. / XI. The vaJoea of Development. 

The Ethical Values. \ XIL The values of Achievement. 

Part V. / XIII. The values of Holiness. 

Metaphysical Values. I XIV. The values of Absoluteness. 

" We have tome to fed Ihatlife does not become more morlli livinfb) 
a mere heaping «p of sdenti^ facU. We eeek a phiIo«ophg wAicA can 
do juetice Io <dl the experiences and all the aspiralioTU of the twtTtHelh 
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one ; it ia lar more probably one of those connections 
whidi beloBg to the domain of WiU. The ex- 
planations (^ the anthropological mytbologiBt are 
tlierefore not intended to confirm the religious beliefs of 
those who already possess such ; tkat possession as the 
Church (while teaching those beliefs) has always taught, 
is a matter of free will. The anthropological myth- 
oli^t's explanations being purely scientific, r^ard 
only the causes why that belief — which from the 
scientific (cansal) point of view is, of course, determined 
(though from the metaphysic or theologic point of 
view, of course, free) has been determined, in other 
words, has had to exist. These two planes — that of 
the believer and of the anthropological mythologist — 
do not conflict, because they never come into contact : 
nothing, even in the most empirical sense, is rarer than 
that a Christian behever should be an anthropological 

tentury, and get wAich avoid) Ae thtdtoamat of modtm jmntiriigm 
and Bcepiieitm. Mere preaching and mere enihusi<um are irumffitienL 
Wtiat ie needed it a ilarlivfg point for any new (ietwiopmtnf, it a 
thorough n/atem oj thought in which our right and our dtitff to bdieve 
in Ste eternal ideals are proved la the trxptital thinker. Truth and 
}>ea%ly, progrett and morality, rdigion and mela'pHytics muaf 6' 
recognized at abtolule vaiuei in ekarpeet contratt to the Fragmatitm 
of OUT time. The ' Eternal Valuet ' aimt to fvifii Oiie demand." 

After which valoation, not only o£ Eiistence, Beauty, Develop 
ment, Acbievaiaent, Holinesa, Abaoluteneas, etc, but of Profeesor 
Mdnsterberg's attempt to value them oa Eternal there Tsmaina to 
deal with only one other value, and this acoordiogly olosea the list 
In ospitsla only one size imaller than the " Eternal Values " (rf the 
title: 

TZS SHILLIIiaS AND SiXPBNOB NiT. 
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mythologist, or vice versa ; and on tlie rare occasiooa 
when these different planes co-ezifit in the same indi- 
vidaal, they ore nevertheless parallel and distinct, 
e.g. the anthropological mythologiBt, as is shown by 
this very book, never dreams of addressing his purely 
scientific [causative] and deterministic remarks to minds 
on the purely metaphyaic {i.e. free, non-cauMiltve) 
flcme of bdief. And therefore it is not only legiti- 
mate, but inevitable (if one may use the word in such 
philosophical discussionB) that Mr Crawley's book is 
written for persons who are on the plane of not 
beheving in Anglican Christianity. For instance I find 
on page 261 : 

" When we recognize, as the anthropological evidence 
enablea us to do, that U {Christianity) is rooted more 
firmly than other systems in the good grownd of humom 
nature, and that its vUal principle is the instinct for life 
in its purest form, we have, I think, seemed a new 
method of defence which is both positive (md sdentifie." 
You see by l^ose two last adjectives that we are on 
the causative plane, that of mere science, not of meta- 
physics, of the Will and Belief. My own remarks in 
answer exist also, be it well understood, on tiiat merely 
scientific and positive plane, for I have no sort of hope, 
that any genuine Christian believer will ever come 
across, or coming across, ever be influenced by, them. 
And here are some of these my purely rationalistic and 
quite causally determined reflections. 
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vn 

(Excwaua) 

" Concentrated vitality" writes Mr Crawley, " it in 
itself neither good nor bad, but for practical purposes it 
is a blessing only if it can be safely guided into proper 
channels." 

What practical purpoeea ? Whose practical pur- 
poses? The CultUB of "Concentrated Totality," the 
" Elemental View o£ Life " — would seem, from Mr 
Crawley's admiration for it, to have been a blessing for 
primitive man ; since, had it not been a blessing, even if 
only in disguise, why should it be pointed out as the 
honoured eincestoi from whom less primitive religions 
inherit their rights 7 The praotic(U purposes must there- 
fore extend to more recent times ; and Mr Crawley must 
mean that although the cultus of Concentrated Vitality 
was a blessing once upon a time, and perhaps a blessing 
in its indirect influence upon the future, the only cultus 
which could be a blessing later on would be the cultus, 
not of Concentrated Vitcdity as such, but that of the 
Safe Guidance of such ConcefUrated V^lity into Proper 
Channels. Instead of the Concentrated Vitality, it is 
the Safe Guidance which has become the blessing, or 
else the Proper Channels. But this means a change in 
the cultns, corresponding to the change implied in the 



^cbv Google 



36 Vital Lies 

passE^ from the notion " holy-dangerous-unclean " 
to the notion " holy-desirable-pure," — the change, in 
fact, from a religion of sorcery to a religion of morality. 
The savsge, or the half-dviUzed man, may worship a 
" Concentrated Vitality " because he conceives it as 
Bomettung vaguely human and amenable to propitia- 
tion ; his worship depends not upon some kind of 
admiration for " Life " and whatever symbolizes 
" Life," but upon the notion that " Life " may play 
him a trick unless " Life " is respectfully treated : 
indiscriminate veneration depends upon undiscrimin- 
ating fear. But once man guesses that " Life " is 
not a kind of human being, but a way we have of 
thinking of certain processes, such wholesale worship 
cornea to an end, and mankind b^ins to agree with 
Ur Crawley that " concentrated vitality it in Hsdf 
neOher good nor bad, hvt for practical purposes it 
is a blessing only if tt can be safely guided into proper 



Civilization imphes the gradual development of a 
principle of human selection, of a choice by whidi man 
encourages what makes for his safety and happiness, 
while discounting what does not ; and it implies, of 
course, also the gradual replacing thereby of the notion 
of man being in the hands of forces which must be 
propitiated because they are stronger than he, and 
which can be propitiated because they have the same 
natuio as himself. 
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Mankmd giaduaUy learns that only other human 
beingB can be propitiated by human civilities ; and 
that while that which is more powerful than mankind 
cannot be propitiated in any way, that which can be 
averted or turned to man's purpose need no longer be 
pro[atiated ; we do not compliment the bacillus of 
malaria, we destroy him ; we do not pray to the 
lightning, we conduct it away from our houses. The 
sacredness of beneficent oi malign natural forces and 
outer objects is gradually replaced by the sacredness 
of such of our feelings and actions as conduce to more 
uniTersal and enduring safety and happiness. What 
becomes important is not life, however concentrated, 
but how life is lived. 



vm 

speaking of the chaotic mentaUty of primitive 
mankind, Mr Crawley informs us (p. 252), that in this, 
may I call it dementary, if not elemental, view of life 
discoverable in savages, " not only can the Speciee 
not be iMvgkt of apart from the individiial, but the 
' indiviiaal * is not an abstraction either, and the species 
inheres in this or that other individual only. Take 
away (^ the mdividuals, and no conception of the species 
remains." 

Yet, on an immediately preceding page we were 
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t(Jd, as if co-eziBtence with sncli jnmbles could be a 
tecommendation for any idea, that " doctrines like 
that of the Trmity are not auperimpoaed upon mono- 
theism, but are implicit atready in the primitive mind." 

Implicit. ... A great deal has been done by 
theology, orthodox and unorthodox, with that modest 
word, and it would be interesting to know the 
precise meaning of thereof in this quotation. " Not 
superimposed " si^geste that in^dtcU means that the 
doctrine of the Trinity really is in the Primitive Mind, 
imd that the Primitive Mind, if only it could get over 
its little difficulty (above mentioned) of disentangling 
the notions of individual and species, woold, without 
ceasing to be primitive, discovra or unwrap the doctrine 
of t^e Trinity which lay, like the petals of a rose, 
dose-enfolded in the aheath of that confusion between 
indimdudl and species. Or is it perhaps Mr Crawley's 
opinion that the confusion between indwidual sai 
species so characteristic, he tells us, of the primitive 
mind, is exactly the stufl — let us say the rosebud — out 
<A which the doctrine of the Trinity will, in a genial 
geological summer, be sure to unfold its hitherto only 
iovfiidi existence ? 

Be this as it may, tiiat statement about the primitive 
miud's little difficulty with the uiditnclual and the 
speaes, might suggest to some mete rationalist that 
the implicit existence thetein of a particular theo1(^cal 
doctrine is not necessuily an argument in favour of 
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that doctrine b^g acceptable to a mind, or even to 
minds (for we have cUstinguished between the indi- 
Tidual and tbe species), having long ceased to be 
primitive. 

Bat in all this that Mr Crawley calls " a new method 
of defewx which is both positive and sdeniifc," there is, 
OS in cognate less scientific apologetics, a very curious 
and recurrent oversight. In their anxiety to prove 
that reli^ouB behefs, specified or unspecified, are 
desirable and indispensable, oui apologists ignore that 
the essence of a religious belief is that it should be held 
to be tme. They forget that although such behefs 
may be quite wonderfully usefal as long as they are 
held, they are not held except inasmuch as they are 
held to be true. And they will cease to be held as trae 
so soon as it is understood that they originate not in 
Divine revelation but in the jumbled abortive thoughts 
and panic-ridden rituals of savage men. 

" These analogies from savage cvUwre" writes Mr 
Crawley (p. 261 et seq.), " show that rdigion . . . is a 
direct outcome of demental k-uman nature, and that this 
elementai human nature remain* practically unchanged 
. . . if a savage eats the flesh of a strong man or dimne 
person, and a modem ChHstictn partakes sacram&^llif 
of Christ's body and blood under the forms of bread 
and wine, there is evidenily a human need behind both 
acts which prompts them and is responsible for their 
similarity." 
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But need to eat a strong man'a (or " divine person's ") 
flesh in oidet to get his strength, is piecisely not a 
contUmt need. What is constant is the need to get 
increase of strength somehow. The cannibal habit is 
due to a Qustaken inference, namely, that, since some 
of the bodily elements of an oz are transmitted to us 
when we eat a beefsteak, the enviable qualities of a 
strong or holy man will be transmitted by the same 
process ; the wrong inference being further compli- 
cated by a confusion between various kinds of desirable 
quahties and their modes of transmission. This being 
the case, once the mistake is cleared away, the need for 
eating strong men comes to an end, »nd the need of 
increasing one's own str^gth — ^which alone is really 
constant — resorts to " Flasmon," or Sandow's method, 
or electric belts, or Swedish mAssage, or some other 
substitute for the eating of " Long Pig." And the 
same would apply to that sacramental communion 
which is, according to Mr Crowley's hypothesis, but a 
more refined substitute for ritual cannibalism. With 
the difference that the desired and transferable virtues 
ceasing to be bodily, to become more and more spiritual, 
and spiritual conditions being more dominated by 
expectation than bodily ones, an increase of holiness, 
or at least of the feeling of holiness was actually obtained 
by partaking, in their most bodily manner imaginable, 
of what WBS believed to be the Divinity's mystic 
substance, teas actually oi^ained, and undtnMedly still is. 
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Bat will such a sense of Bfnntual elevation accompany 
the taking of the Eucharist once it is clearly ondeistood 
that this rite is not a mystoy instituted by Christ as 
the seal of his unending sacrifice for man's soul oi the 
symbol of his unbroken communion with man's spirit, 
but a survival, transformed by successive interpretative 
misconceptions, of the savage's mistaken theory that 
since eating dead ox furnishes us with bodily strength, 
so partaking of the flesh of deceased men of mark must 
similarly endow the eater with some of thai character- 
istic superiority ! 



IX 

The religious practices and prohibitions of Primitive 

Man have been shown by TiSx Cravdey to have had very 

. utihtarian objects. " The taboo " he tells us (p. 295), 

" is mtended to preterm the integrtty of human nature, 

to keep intact the aowves of Ufe." 

So also is that very unreUgious modem equivalent, 
Hygiene ; with the difference that it succeeds rather 
better. Mr Crawley's account of the Taboo-religion, 
with its thousandfold precautions f^nst " influences " 
from other individuals, from goods and chattels, from 
surroundings, from places, from food and drink, even 
from the Taboo-ist's own wife, who had better have a 
brief pre-nuptial idyl (if possible with some " holy " 
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man), for the removal of sucli " influenoee," the anthro- 
pological diapters of this book and the whole of Mr 
Crawley's " Mystic Rose " have left in me, at least, an 
overwhelming impreaaion not only that savages are in 
constant terror about their life and health, but that 
the precautions on which they spend mnch of theii 
time and thought, are jost those which, being utterly 
mistaken, do not preserve the " integrity of their 
nature" or "keep intact the souices of their life." 
But stop ... I think I have misunderstood Mr 
Crawley's thought. Or is it possible that he has 
misunderstood it a little himself ? The itttegrUy to 
be preserved was not the integrity of Uie nature of 
those poor heathens taken individually, or even collect- 
ively ; it was not the wholeness of wind and limb 
which they themselves believed to be threatened by 
some of those everlasting tn^uences (whence Influenza /) 
neither are the sovavea of life which were kept intact 
that which our primaeval ancestors discosaed in less 
elevated phraseology. The imegrity was the vmegrity 
of Human Nature «u& sjiede cBtemHatis, or, at least, sub 
specie hi^orics ; and keeping intact the sources of Ufe 
meant, as appears by comparison with other passages 
of Mr Crawley's writings, desisting from hiibite, let as 
aay, for pohteness' sake, excesses in infanticide, which 
would have put an end to the race or the tribe 
altogeUier. 
Of course integrity of Human Nature was not con- 
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templatfid by the untutored minds of those poor 
Indians (or poor whatever they were) when they gave 
themselves such trouble to invent and observe Taboos 
entirely miscalculated for their intended purposes. Oi 
rather — since all this matter is extremely comphcated, 
and we must aee to no confusion of those various irre- 
ducible j^nes of thought above mentioned — or rathei 
what was intended by those primitive people was not 
in the least the intention for which those taboos were 
TeaUy intended ; that intention being such as could 
exist only in the Will . . . no, not of Providence, for 
we are on the strictly Scientific, Causal (anthropological- 
comparatave-mytbolofpcal) plane at present, where 
Providence can't be — well, shall we say, that this 
intention about the integrity of human nature and the 
intadness of the sources of Life, could exist only in the 
Will of the Bace ? or could exist perhaps in the mind 
of philosophers, more particularly Mr Crawley's and 
minflT 

Because what we really mean is that although those 
taboo-customs of primitive mankind were not very 
well adapted to their objects, at least not at all as 
adapted as good hygienic rules perhaps supplemented 
by some rough and ready police-measures, yet they 
produced habits of refraining from definite acts, and of 
shrin H ng from general disobedience such as the mere 
oommon-sense imperatives of more soientifio times 
could not have produced, partacularly when they 
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themselves did not exist. We mean, at all eventa, 
that Buctt Taboo-beliefs and customs begat habita of 
massive, nndiBcriminatiiig, automatic acquiescence and 
repulsioD, such as alone could impel and restrain our 
gross and violent ancestois. 

Ancestors ? But are yon sure it is only anceston ? 
Why not descendants also, and more especially, why 
not contempocariea T 



X 

But before enterii^ upon thia question we mnat 
return to that essential philosophical distinction, always 
implied in such apologies for religion : the distinction 
between the plane of scientific (causal) thought and 
t^t of immediate ea^perience, undetermined Will, 
morahty and expediency, the plane — shall we coin a 
Bergsonian phrase? — of "lucid instinct." For 
returning to it we shall find dependent thereon a 
farther development of separate planes ; and first and 
foremost, the phne of the Subject and the phne of the 
Ohjed. The subject is I and is also you, when tou are 
thought of as part of we, that is to say, when tou and 
I are of one mind about something or somebody that 
is not we ; the Object is, of course, he, she, or it, or 
they, Man, Humanity, in fact anybody who is not / 
nor you, you thought of as part of we ; in fact, the 
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Object is anybody who is talked o/, but not talked to. 
Now, it is petfectly evident that on the plane of the 
Subject, it is no use ho[ang for the moraUzing and 
civilizing results of religioas beUef (say in the Trinity, 
the Fall, the Sacraments, to which I really must add 
Paradise, or at least Hell) by insisting to our«eIve», to 
you and me tiiat such beliefs would make as more moral 
and more really prt^jreaeiTe. The Svbject always 
beheves exclusively because what he beheves is true ; 
besidea, the Subject is very rarely in need of being 
improved in any way whatsoever. 

But it is, naturally, entirely different when we pass 
on to the plane of the Object. The Object, remember, 
is the person, or group of persons (say matJcvnd, for 
instance) who ia being tdUted aboiu, and as such is, of 
coarse, not taken into our confidence. It is the most 
obvious thing in the world, and indeed quite one of 
the commonest, to remark upon the Object's possession 
of desirable qnaUties like those of moraUty and that 
happy mixture of conservative tenacity and readiness 
for improvement which is so necessary for true pro- 
gress ; and to discuss the causal reasons for his having 
held or still holding the particular religious behefs 
whidi, owing to mere causal reasons, will result in an 
increase of such a desirable blend of qualities ; for X 
need scarcely remind the Serious Header (and all my 
Readers are, I hope, serious Subjeett, not Objedt) that 
so soon as we are on the plane of the Objeci, we 
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get back to causality and determination, which ate 
evidently out of place when We — You and I — ate 
talking as Subjects. 

To return then to the question left behind doting 
thie indispensable philosophical a -parte. 

Of couise thete can be no question {si^ecUveh/ 
speaking) of out believing in any doctrines because 
they have conduced and may still conduce to human 
welfare ; and their utihty has depended upon theit 
being believed. But, having discussed (most objectivdy, 
of course) all the advantages ^lich accrued, thanks to 
our ancestors having held these beliefs, it is perfectly 
legitimate to consider whether similar advantages 
might not be obtained, or at least retained, by those 
beliefe contiDuing to be held by our contemporaries. 

The phnea are being kept separate. The Reader 
and Mr Crawley and I ate talking of other petsons, 
not of ourselves. 

And this is how we talk : Mr Crawley doing for the 
moment the talking, and the reader — perhaps that 
serious Thinker of the Churck Times of August 28th, 
1903 — doing the listening, all of us, bien etOendu 
Subjects. 

Mr Crawley loquUur (" Tree of Life," p. 266). 

" Religion affirms mri morality nor altruism, nor science, 
but iiealih and length of body and character, physical 
and moral deanUness and decerwy, deference to age, 
expm-ienoe and position, principles which are bound vp 
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wi^ the elemental viem of Uje. . . . It is objected to 
religion that tt has opposed every new movement whidi 
in the end made for human devdopmetU and happiness. 
Thia is true, and it is weH for human^ that it is. Every- 
thing that is new needs testing, and the best test is that of 
the permanent in human nature. It is no leas true that 
in the end rdigion has accepted every new movement 
which has been made for human development and 
happiness. . . . 

" The end of science is knowledge, the end of religion 
is life. . . . 

" Rdigion rianda for -progress ; not only is ii the 
permanent fovndation of character, but it is bound up 
with the roots of being. . . . Reason has dhoays a tendency 
to interfere with the normal, and the tendency is kept in 
ch&^ by rdigion." 

There ia much truth in this ; very much and very 
practically valuable truth. In lact, so much truth that 
we had bett«r go and preach it to those believers, just 
to show them how important it is that they shoidd 
believe. 

Tut, tut I You are forgetting that we are discussing 
belief objectivdy ; the believers are objects of discussion ; 
you mustn't go and talk to them as if they were 
Subjects/ You can't — ^logically can't — talk to, or at 
least talk with, an Object. An Object is on a different 
plane ; it's like belonging to a different caste or class : 
it can't ever be we. 
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Mr Ciftwley continues to quote from page 301 : 
" The religious vpirii alwat/s tends to separate from 
the rational and to confine itself to the elemental sphere of 
human energy, while the rational tends to iveak aioay 
from the vital instinct. . . . We can say that religion, 
becoming itself a cause, has guided and influenced t%« 
whole of human evolution. Institutions, when once 
formed, are preserved by the religious iwipulse which 
produced thrni, and their life is then protected hy a veil 
of rdigious mystery covaing what is holy and not to be 



XI 

Kow that again, I say, is wonderfully true. The 
only thing is, how about people — not you or me, of 
course, since tee cannot be Objects, but people like you 
or me, who have somehow developed their reason, even 
to the extent of being able to foUow such aigumente 
as the above and such evidence as is famished by 
anthropology, the BuU-Boarer sort of thing, I mean. 
Well, would you say that we are, so to speak, " breaking 
away from vital instincts f " 

Answer : Of course not. Is it not written on page 
305 that " . . . in modem civilization the process of 
differentiation has gone further, and the religious sphere 
is narrowed urUU it mthraces, as a rule, merdy the sub- 
oomdom life of the average indimdwal, <md the domestic 
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relation of the family drde, and not ali ihete, but only 
sfieh part aa is not eoneemed with practical life." 

To be sure ! I iras foigetting the gtA-txmteious &ctioD 
of religion ; the discovery of 8t^>-amseiousnes8 is leally 
one of the finest achievements of modem thought ; 
you must admit that Uie rational prindple was doing 
useful work for once in establishing that. Or peihaps 
it was not the rational principle that discovered sub- 
consciousness T 

But without answering this question, llSi Crawley 
merely emphasizes the importance of sub>con- 



" Psychologists " he tells us (p. 296), " are now agreed 
that instinctive tendencies have paramount influence over 
our mental processes." 

So they have ; and quite right too ! 

" WeU then," continues Mr Crawley (p. 305) "... 
£ven m oases where the influence of rationaUam or 
expediency has completdy excluded religion from the 
eonseiousneas, yet the malervtl from which it may grow 
Sim remains." 

That's evidently the case with You and iSs — I beg 
your pardon, not you and me pretnaely, for it's impolite 
as well as unphilosophical to discuss present company — 
I mean it's the case with a category of minds of which 
ours may be considered typical. Pray forgive my 
interruption. 

" Yet the material from which it may grow still remains 



^cbv Google 



50 Vital Lies 

and givM rise sub-consdouely to prindplea which act 
essentially though not consaioush/ religious. . . ," 

[The whole tiling is, of couFse, st^conscious — the 
sub-conscioua is full of religion, and the prindples, 
although conscious in themselvea, are not consciously 
but sub-consciouBly religious.] Yon mean that it 
gives rise Bub-consciouBly to principles " wAtcA are 
essentially, though not consciously religious, at in the 
relations of domestic life, the persontd rules of honour 
and decency, duty, commercial and social, rdtgion stiU 
inspires these. In such cases region has become «u&- 
consdous once more. ..." 

[Was it sub-conscious originally ? I had imagined 
that all that " elemental view of hfe," and the taboos, 
and the eacredness of the Bull-Boaret, had been con- 
scious 1 But perhaps savages aren't really ever very 
consdoufi, and, of course, their rationahsm is quite 
rudimentary ; not yet at all destructive to normal life.] 

" And," continues Mr Crawley, " when we are told 
that sane and normal characters do actually live without 
religion, the reply is that they are «(tH religious stA- 
consdously, and in many oases have turned against the 
ancient faith through some misconception of its meaning." 

[Quite 80. And Mr Crawley's book is intended to 
show just them — people hte me, for instance, who are 
reli^ous in their sub-consciousness, the anthropological- 
mythological facts, and the sociological-evolutional 
reasons, why they had better cease turning against 
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their andent creed and now snb-conedous. For who 
would turn against the Trinity, the Sacraments, the 
Fall and the Bedemption, the whole catechism in fact, 
once he undeFstood that their meaning was only to 
keep up the Integrity of the Elemental Life and the 
ItOactneas of the Springs of Existence, and is, for all 
philosophical purposes, identical with the meaning of 
eating the flesh of a strong man or divine person or any 
of the other, not quite 8o quotable, practices of 
Primitive Peoples ? 

And this makes me think. . . . Now let me see 
whether I have got hold of my thought properly, for one 
had best be careful of one's steps among all these different 
logical planes, and this consiwus and svb-ccnscious. 

Well, what occurs to me is this : Since, as Mr Crawley 
says, (and, of course, he must know !) religion was 
originally rab-conscious (so I gather from his words 
" rdigion has become siA-conscioua once more "), and 
since religion can, in some cases, safeguard the relatums 
of domestic life, the personal ndes of honour and decency, 
duty, etc., by means of prinraples not consdtnishf 
rdigious, and when itself religion has " become 8^A-coT^- 
sdous once more " — why, since the reUgious spirit is 
distii^uished from the rational sfnrit by its sub-conscious 
charact«r, may we not trust ourselves in the hands of 
such s^consdous religion, and have done with the 
teaching of the catechism ? And, of course, that is 
exactly what Mr Crawley is driving at ; for has he not 
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explicitly sud (p. 312), " True rdigion ccumol Uve and 
amnot be understood for what it is, tmUaa its forms are 
0(m«ftin% changing." 

True religion, we now know, is svb-contdous religion ; 
and how obvious (now tliat Ni Cnviej has drawn 
attention to it) tliat those doctrines imported into 
siA-^xmsdoua religion by the historical rationalism of 
the Hebrews (with all their boring chronological 
literature) and the metaphysical rationalism of decadent 
Greece, should be a mere changing form, and the sooner 
chained away altogether the better. Also as long as 
all that dogma is beheved in, true reli^on cannot (as 
Hr Crawley wishes it) " be understood for what it is." 
Since how can a man who beUeves the Creed under- 
stand that true reli^on has nothing really to do with 
God the Father, or the Virgin Mary, or Pontius Pilate, 
or even with (p. 266) " morality and altruism " taught 
in those historical fabrications the Gospels, but is 
concerned only with the Integrity of the Elemental 
View of Life and the Intactness of the Springs of Exist- 
ence ; and is founded not upon a most partial and 
local revelation, but upon the universally existing 
elementel view of life of prelusteric man ? 

Did I not always think that Mr Ciawley and I, being 
both of us on the subjective plane, and only (strictly) 
siib-oons<nously reUgious, must, despite apparent differ- 
ences, arrive at the same conclusions T 

But, behold how little one should trust to the 
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rafdonal prindple even in discuaBing the uses of the 
inataonal I All this is preciBely what Mr Crawley does 
not mean, either consciously or sub-consciouBly. Those 
cases where rd^ion has once more become ayb-conseiotu 
and given rise snb-coiiBdotisIj to the person(U ndes of 
honour and decency, duty, commercial and aocitd, and a 
feiB other itemg, are merely exceptional ; they lefei 
only to people like yon and me, thinking and willing 
subjects, not thought of or urSled oftoirt objects. The 
Objects meanwhile, the people whom we are talking 
ahout but on no account talking to, and who (being like 
all objects, determined and with no will in the matter) 
must on no account be left alone with a religion " become 
once more sub-eonswms," nor can their sab-consdous- 
ness be trusted to send up (as ours does, and that of 
primitive savages did) sub-consciously, {vindples in 
support of hmow and decency, duty, oommordal and 
social, etc., . . . They, unlike us, are in danger of 
losing their Elemental View of Life, and Mr Crawley 
tells ns from what causes (p. 318) :" mthe fir^ place, 
the ne^ect of the jmncvples of heredity " (the context 
shows that Mr Crawley does not refer to the principles 
of Mr Bateson, Mr Saleeby, or the Laboratory for 
Eugenics, but rather to the principles of the Primrose 
League), " and the encouragement of such practices ^ as 

' There ia do indication of Mr Crawley meaning the practice of 
drinking beer^aDd^apirits, encontaged on tiie contrarj' by the prasent 
inoonifitionB of^the Principle of Heredity. 



^cbv Google 



54 Vital Lies 

•produce nervous degeneration ; and, tn the second place, 
the realization of ab^ract theories like Socialism." 



xn 

These Objects we are speakii^ about, bat not 
speakii^ to — shall ve call these Objects briefly the 
lower classes ? — are, in fact, in terrible danger (their 
Elemental View of IJfe, that precious heritage from 
Bull Roaring days jeopardized) from Socialism. For, 
as Mr Crawley explains (p. 379), Sociahatic proposals 
make for " not reed development, nor even equalization 
of opportunity, nor the bringing dovm of the weak from 
the high places and the raising of the strong from the 
diMf, but an unfair bestowal uqxm the weak of larger 
rewards than they deserve." And (p. 276) he adds " it 
vxis no Socialist who died upon the Cross," a solid 
historical fact extremely valoable after Mr Crawley's 
masterly recafdtulation of all the conflicting hypotheses 
of his fellow-anthiopologiets and mythologists as to 
whether any person did die upon that particular cross, 
which cross was itself a derivation from some primnval 
mythical Tree of Life. . . . 

Bat even at the end of this, my pozzled attempt to 
follow JSx Cra^ey's conscious or sub-conscious 
principles, T find myself once more in uncertainty 
about his real meaning. AU those early chapters on 
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the yariooa scientific attacks upon the truths of 
Ohristiamty, all that masterly exposition of the theories 
and hypotheses of H^her Criticism, of History, of 
Mythology and Anthropology — can they, is it possible 
that they should, be intended by 1& Crawley to 
demonstrate that t^e orthodox doctrines are true, 
and that this array of science is all nonsense ? For 
what should I find on page 310 but the following 
statement : — 

" The hiiter attack wpon rdtgion and Chrigtianjty, 
some arguments of whick we have awrveyed, is chiefly the 
work of a soeiaUstie party exploiting the claims of the 
lower classes. . . . The object is to discredit the nMional 
religion as the abode of privilege, and the dergy at its 
depositaries and representatives." 

Chiefly the work of Socialists ! Think of that ! 
Strauss and Colenso, Tylor and Frazer, and all those 
scholarly persons for whom these names may stand, 
were in reaUty bat the representatives or the tools of 
Socialistic agitators ! 

These revelattons of the aubconscions activities lurk- 
ing in scientific consciousneBS are positively sta^er- 
ing. And as I reel under this great discovery there 
recurs, bell-like, the question : And the Tree of Life ? 
And the Mj/stic Rose, and all about Taboo, and the 
El&nenUU View of Life, and the Bull Boarer — is all 
that a trick which the SociaUsts have been playing 
(representing no doubt the rationalistic principle] 
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upon iSi Crawley's own subconscioua belief in 
Christitinity f 

No. Mr Crawley's thonglit is not BeU-contradictory, 
and his consciousness and liis sub-consciousness are 
in perfect agreement. The whole matter lunges upon 
the difference of those two planes eo dear to obscuiantist 
philosophy, the plane of Free Will and the Plane of 
Scientific Thou^^t ; the Plane of the Subject viixo is 
doing the thinking and the Plane of the Object who 
IB being thought about ; in metaphysical terms it 
hinges upon the eternal (and Obscurantism likee things 
to be eternal) difference between We and Th^. We, 
iSi Crawley, you t^e Reader and I, who are dis- 
cussing the matter, are tree to believe in Higher 
Criticism, Anthropological Mythology and Evolution 
which {p. 322) " has so to say, brought the necessary 
elements itUo their proper places, the motive forces of 
iehick we have attempted to describe " ; to beheve also 
in the Elemental View of Life and the close affinity 
of the religious and the sexual instincts ; in the de- 
rivation of morahty from taboos and the derivation 
of the Eucharist from the eatii^ of the " flesh of a 
strong man or divine person " ; in short we are free 
to beheve in the theories expounded in the Tree of 
Life. But they, who are not Mi Ciawley, nor you, 
nor I, nor perhaps anyone witJi whom ve should care to 
discuss tiitese subjects — th^ who are likely to lose 
respect for tibie national religion, they who cannot 
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Bpoutaneously appreciate the remarhaUe fact {p. 322) 
" that the traditional Ckri^itm ideal of the organisation 
of the Universe is so dosdt/ paralid, both socially and 
politically, if the phrase may be used, to our own " (viz., 
that of the British Empire ; ^ they whose " daima " 
are liable to " exploitation by a Socialist Party " — 
They had better be left to the " instind " — " behind 
which " (p. 296) " there is sound human notupe, which 
leads men to distrust an atheist." 

In fact, the perusal of the Tree of Life is to persuade 
Vs that Th^ had better not peruse that book, bat 
stick to the Bible and the catechism. " For," says lib 
Crawley (p. 279 el seq.), " a broad swvey of human history 
and an insight into human possibUitiea might enable us to 
maintain . . . that such a use of suck a means of control as 
religion is eniirdy right and furthers the best interests 
of the race. For the weaker and less successful members 
of any community are apt to attribute their grievances 
to the ■present social system whereas they are due to the 
laws of evolution and the inevitable working of natural 
selection." 

Such a separation of the planes of the Subject and the 

I The origiunl ammgemenl of eenUatcee is as follows : " 3%c taear 
and tear of etwIuftiMt Ao*, to bt toy, bnmghl Ae neeenory demaUa into 
lA«tr 'proper places bg a noAiraJ proeetg, Ae taotive fortes of vAieh ux 
hove atlempled to deKribe. Even in Ae pojtftcot enoItiMon of At 
Britiek Empire Hm may be teen. It ie a remarkable fact and more 
than a coiitcidence that Ae tradttiottal Ohrittian ideal of the orgamxa- 
Uoa of the Universe it to dotdy parallel boA todatti/ and poliHeaUy, 
if the phrate may be Mted, to our oum," 
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Object, of t^e We and the They, althougli (perhaps 
because !) the highest achievement of apolc^tic meta- 
phyacs ig akeady adumbrated in the auboonsdoumeM 
of peoples still undisturbed in their Elemental View of 
Life : For in the Tree of Life (p. 144 et seq.) Mr Crawley 
tellfl us, on the authority of Messrs Spencer and GiUen, 
that among the Northern Tribee of Aostiaha the youi^ 
man who has been " initiated '* is taught by t^e eldras 
that the Bull Boarer is a musical instrument just Uke 
any other, and " (hal the spirit creature whom up to 
that time he has regarded as aU^powerfid ie merdtf a 
myth, and that such a being does not really exist, and is 
only an invention of the men to frighten the women and 
children." 

So let this be the last but not least lesson of com- 
parative mythology and its sacred Bull Boarer I 



xni 

But stay I there remains another one, although this 
lesson is not the one intended by the candid mytho- 
logist who has been guiding us among the Yital 
Lies of PrimitiTe Peoples. And this last lesson I 
will present as a parable. 

Ethnc^aphers tell us of the fasts and vigils and 
mortifications of all kinds, varying from enforced 
chastity to the elaborate wounding and hacking of 
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their own body, with which certain eav^e tribes induce 
the spirits to favour theii bear-Btalking. And it is 
added t^t these mistaken piactices have fostered habits 
of self-iestraint, endurance, discipline and hercuan, 
which those savages might otherwise have lacked. 
Moreover, when these practices indoded ritual dances 
and music and omantent, they have also conduced to 
sesthetic development. In fact, the only good effect 
these practices did not have was their intended one 
upon the bears ! 

Now, I will readily admit that these great moral 
results may be obtainable in no other way from savage 
persons with thoughts entirely bent upon the killing 
of bears. But, given that we have recognised the 
deaiiability of self-restraint, chastity, heroism and art 
lot other purposes than that, might we not be trusted 
to take about these spiritoal gifts a httle of the trouble 
which the savages took about their bears ? Or must 
we keep up not only mistaken views about bears, bat 
an artifida] archaicixing interest in these animals ? 



XIV 

Already nearly a century ago, the Bridgemuer 
Treatiaee showed that leUg^on was no longer a matter 
of assent (in Newman's phrase) but already a matter 
of inference. There must be a Qod, they argued. 
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because what could be better made to grasp than the 
IiuiaaQ hand, to see than tile human eye, to smell than 
the human nose ? 

More recent investigation has shown that there could 
quite well have been something better if grasping, 
seeing, smelling, etc., had been the original purpose of 
an all-powerful creator. Indeed we have been taught 
that what is called grasping, seeing and smeUing has 
resulted from the possibihtiee of the hand, eyes and 
nose rather than these organs being devised for such 
puiposea. Be this as it may — (and Bergson and others 
are beginning to tell us that the eye may have been 
the expression of the blind beast's tnU to see rather 
than of the blind Cosmos' will to nothing in particular) 
— ^be this as it may, the Bridgewater argument is 
a weapon dangerous to the user when inverted by 
religions apologists : For yon nua/ persuade people of 
tiie ezistence of God by showing how very well (ra 
how indifierentiy well) an eye is suited to see, or a hand 
to grasp. But to show the extreme suitableneas to 
human requirements of a beUef in God is, somehow, 
scarcely the way to persuade people of Grod's real and 
independent existence. It was, after all, Voltaire, 
and not St Augustine or St Thomas Aqninas who made 
the cogent remark, " Si Dieu n'ezistait pas, il faudrait 
I'inventer." 
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CHAPTER III 

M. SOREL AND THE "SYNDICALIST 
MYTH" OF THE GENERAL STRIKE 

Vi in qualo acopo giu^che com lit rdigioto e di eruliano .' CaUua 
di un mondo nw/vo, che non vari le non altravtreo i marlirii. — 
PrezsoUni, " La Teoria giodaoaUato," p. 115. 



SPEAKING of Frofeseoi James and Doctor 
Schiller, I remarked that it takes bolder men 
tlian they to call mistakes mistakes, lies lies, and 
jet assert that both may have usefuluess and goodness 
and valae folly as much as tmth, and even occasionally 
more. The bolder man, the ultra-pragmatist, has 
actually appeared ; not indeed among ns " practical " 
Anglo-Saxons, but among those French folk who are 
never afraid (for M. Bergson is a half Engtish Jev) 
of poshing intellectual formulffi to their utmost 
consequences. 

A Frenchman, H. Georges Sorel, has, to use Nietzsche's 
phrase, re-valued our valvaiion not of truth, but of 
falsehood ; he has ceased to call the useful, efficacious 
untruth [the vital he] trtuh, trath-in-so-far-forth, tnitk 
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in so far as good for, etc. He has called it, when 
sapiemely efficacious, " t^e myth " ; and he has 
imdsted that the myth is potent for good just in pro- 
portion as it disdfuns to be a partial truth. He has 
not used pragmatism as a convenience, pragmatically 
hemtatjng betveen yet and no, bat, like a thorough 
believer, a genuine apostle, he has carried his doctrine 
to its own gloriooB logical death. 

Mysteriously impelled, one mi^t say (as the apostles 
were impelled to forsake Jesus " in order that the 
scriptures should be ful£Ued "), to give the reducUo 
ad absurditm of his own doctrines, he has actually 
pubUsbed in the chief Syndicalist paper, and cheek 
by jowl with furious preachings of the Qeneral Strike, 
a series of essays setting forth tiiat the General Strike 
must be preached because it is on unreoUzable myth, 
and because only unrealizable mji^hs can beget un- 
hesitating belief and wholesale action. 



"Nona vivons de Tombre d'nne ombre. De quoi TlTi»-t-on 

So wrote Renan, repeating the very same words in 
two separate contexts. Monsieur Sorel has been not 
only a student of those historical and psychological 
" origins " of Christianity which took up so much of 
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Benui'e activity ; he lias been a stadent of Benan 
himself, and in quotLng that famouB passage he is 
giving ns the genealogy and also the premiss of his own 
theory of the Syndicalia Myth. 

The " Ombte d'une Ombre " occurs, as I have said, 
twice in M. Kenan's works. Let me pat t<^ther the 
two contexts which happen to complete each other. 
In the Preface to FeuHlea DOachiea we read : " A^otw 
pouvons nous passer de religion parceque d'autrea m ont 
eu jxmr nous. Ceux qui ne eroieni pas sont entratnds par 
la masse plus ou moins cfoyante ; mats le jmtr oii la 
masse n'aurait plm d'Slan, les braves eux-m(mes iraimt 
mfMement & Vassavt. Ou tirera beaucoup mains d'une 
hwnanitd ne orotf(mt pas it VimmorttJMi de Vdme que 
(Tune humanity y croyant. 

" Les p&-sonttes reUgieuses vivent d'une ombre. Nous 
mvons de Votribre d'utie ombre. De quoi vivra-t-on apris 
nous? ... 

" Ne d^sespSroas pas sur la dose ni sw la formuU 
de la religion; bomons-nous d ne pas la titer, gardons 
la eatigorie de Vinoonnu, la possibUU^ de r6ver. II ne 
faut pas que la ruine devenue inivUdble des religious 
prStendues rivdies, entratne la disparttion du senti- 
ment rddgieux." 

Here we have the assertion that religious belief is 
necessary for the thorough and sufficient output of 
militant moral ene^^ : " on tirera beaucoup moins 
d'une humanity ne croyant pas d Vimmortahti de ViSme 
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que (Tune hvmaniii y eroyant." Then we an told that 
what religious people Hve oS is an um^aUty — " lea 
personnet rdigieuses vivent d'une ombre." Remark 
that it is the religions believers Renan is spealdi^ of ; 
not ua who no longer beheve and who are described 
aa living only on the shadow of the shadow, while the 
shadow itself is kept for the true beUevere. And 
thirdly, after asking " deguoi vivra-t-on api^ nous } " 
M. Renan tells us that we must not allow the destruc- 
tion of the religious doctrines hitherto tanght to de- 
prive us of this necessary religious spirit. And ^ain 
he repeats that religious belief is of ths nature of a 
shadow, admonishing us to keep " la caUgorie de 
Vvactmnu, la possHyUit^ de r^ver." Then, in the Preface 
of the " Dialogues Fhilosophiques," we again get — 
"Nous vivons de I'ombre d^une ombre. De quoi vivra-t-on 
apris nous ? " but with the immediate addition : " une 
setde chose eat f&re; c^est que Vhumantti twera de son 
sein tout ce qui est nioeaaaire en fait d^iUuaions pour 
qu'eUe remphsse sea devowa et accompUaae aa dealing. 
EU n'y paa faiUi jusqu'ici ; die ti'y faHUra paa dans 
Vavetwr." 

Now let us come to M. Georges Sorel. Mankind, 
he tdls us, being always in need of such illusions — 
shadows of shadows — ^fertile in virtue and heroism, has 
perpetually made and remade them in the past, and it 
is bn^ at the same work in the present. To the great 
historical myths like that of early Messianic Christianity 
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and tlie HumanitariaiuBin of the French Revolation 
is now being added, to lenew the world's needful ideals 
and militant morality, the Syndicalist Myth of the 
Gcmeial Strike. 



Ill 

Before ^Kmnding tiiie theory of the Syndioditt 
Myth, it win be necessary to explain or recall to my 
English reader the nature of the very on-English form 
of Sodalism which takes ita name in Latin countries 
from the Syndicates, or, as we diould call them. Trade 
Unions. I have brought in this word trade unions 
in order to forestall the reader's natural tendency to 
im^ine that Syndicalism and Trade Unionism are the 
same. They are absolutely different,^ as M. Sorel 
and his Italian exponent, Signor Frezzolini, repeatedly 
insist ; indeed, the best way of understanding the 
Syndicalism of Latin countries is to oppose it to British 
Trade Unionism. For the British Trade Union is a 
corporate body within the State, employii^ its special 
corporate action for special corporate purposes, that is 

' " Que la grtve ginimle ne toil pa* poptrfoir* Ann VAn^terre 
amtemporaine, ^ett un pautre argument i fain vfdoir amtn la porUt 
hi»lorigvedtridie,a>rlt*AnglaMaediaHnfueiajiaruneextraorilituiirt 
iiieomprihention ie la luAe de da»*t ...la eorporati<m, priviUgiit 
Ott proUfit au nwiru par let hit, feur apparatt taajouft ammt J'uMoI 
de ForganitaHon ouvriire. Cett pour FAnifiderre que Ton a wtventi 
It terme d'uriatooratie onTiliw pour parltr da tywtiquia " (Sorel : 
" Befl6z(on8 sur la Violence," p. SO). 
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to saj, Id corporate bargains with employeia ; and its 
members, besides being members of the onion, are also 
parts of other collectivities, members of a churcb, a 
township, or a poHtical party ; above all, citizens of 
a State employing their civic powers, municipal and 
parliamentary votes, like any other dtizena. On the 
contrary the member of a Latin Syndicate (at least, 
of a thorough-paced Syndicalist Syndicate) is, or wishes 
to be, nothing but a member of that Syndicate, and 
through it only of whatever confederacy of similar 
Syndicates may have been formed in or outside his 
country. In or outside his country, but not recog- 
nised as ffl or outside of it ; for the Syndicalist recognises 
only his Syndicate and confederacy of Syndicates, 
and the Nation, the State, does not exist for h\m ; he 
pays the taxes, obeys the laws, serves in the armies 
of this country or that, but only as a matter of com- 
pulsion, and denying all its claims. Seen from the stand- 
point of the State or Nation, he is an Anarchist (the 
cosmopolitan ^ndicalists of Chicago seem to call 
themselves by that name) ; ^ seen from inside his own 
Syndicate, he is a completely unindividuahsfdc part 
of a collectivity ; even as the primitive Christian, 
absolutely submissive to his church, was a rebel in 
iAie eyes of the Roman official. But the Syndicalist 
proletariat is not a new State within an old State which 
it disr^iards ; it is a new State erecting itself in oppo- 

* Of. Eapgood'a most interestiag " The Spirit of Labour." 
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eition to an old State which it intends to destroy and 
absorb. 

And to destroy and absoib without emplo}dng any 
of the means famished by that oM State — any means, 
in fact, except its own. Herein lies the pecuUarity 
of Syndicalism, its superficial resemblance to Anarchism, 
and its essential difference from all other forms of 
Socialism : it rejecte, not only all theories of compromise 
and evolution, but all employment of political and 
municipal machinery. This distinctive characteristic 
of Syndicalism becomes easier to grasp when we remark 
that it exists principally in countries which, having 
long possessed a well-oiganised State-sodalist part^, 
have actually seen SociaUsts, if not Socialism, in 
power, and have seen, therefore, that, once in power, 
once installed in municipahtiee or parliaments, or even 
in cabinets, they have failed to carry out the wholesale 
promises made to electors. This inability, doubtless 
often turning to unwillingness, has discredited parlia- 
mentary Socialism in the eyes of the proletariat, let 
ah)ne in those of rival and unofficial demagogues ; 
and the very compromises and concessions of the 
bourgeoisie have been interpreted as attempts to cor- 
rupt, to enervate, and hoodwink Socialism. Hence 
the attitude of the Syndicahst proletariat, or rather, 
of course, of the leaders, organisers, and theorisers 
of Syndicalism : they will not hear of Fabians, of 
sympathisii^ bom^ois, of intellectuals, of members of 



^cbv Google 



68 Vital Lies 

municipalitiea and parliamente. Moreover, the pro- 
letoiiat recognises no bonds and no differences of 
nationality ; no duty towards the State (Syndicalisto are 
logically anti-oiilitariBta), as it accepts no advantages 
from the State. It refuses to employ the mecdianism 
of capitalistic society even against itself ; it makes 
war on capitalism without using capitahsm's weapons. 
The Syndicalist proletariat is to conquer and suppress 
and replace the capitalistic Stat« by systematic ab- 
stention and opposition ; and its means of doing so are 
inherent in the Syndicate constitution and in t^e 
fact of the labourers being labourers. Labour is goii^ 
to besiege and starve out Capitalism. And the battles 
which must be fought in the great class warfare are 
what we call Urikea. 

These stoikes may be ostensibly to gain this 
momentary concession or that, even as a skirmish or 
a si^ in ot^er wars may um directly at securing 
a portion of vant^e or seisng stores or capturing a 
hoetale troop ; but their true importance, and the 
reason for sacrificing to them all individual motives, 
will depend upon their leadii^ to a final, a distant, an 
indefinable, Armageddon called the General Strike. 

Thus has arisen, partly from Mundan and Anarchist 
theorisii^, and partly from thib practical conflict of 
Labour with Capital, a feeUng of class warfare, an 
expectation of t^e day of Uberation, retribution, and 
triumph, of a coming of tlie working man's kingdom 
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ol heaven on earth. We bare all road some of the 
liteiatuie of Catastrophic SociaUsm, from Morris's 
" News from Novdiere " to Eropotkin's " Conquest of 
Bread," and we all know that ideas such as these have 
been pubhsbed in tbonsands of pamphlets and journals, 
and preached in millions of meetings and clubs, for 
the last half-centuiy and more. Moreover, we have . 
learned from Zola, and from the far more romantic 
" human doctiments " of sociological students of 
proletarian life on the Continent and in America, that 
with t^e habit of strike, with the thought of class-war- 
fare, and the expectation of a Socialistic or Anarchistic 
catastrophe, there has grown up among the working 
classes something amounting to a new religion and a 
new kind of altruistic ethic, whose watchword is 
" solidarity," and whose first, and occasionally sole, 
commandment is, " Thou sbalt not be a blackleg." ' 

When will the general strike be brought about, with 
its destruction of the capitahstac rigtme and its kingdom 
of proletman righteousness ? How soon ? Where ? 
In what way ? Perhaps in a remote future, perhaps in 
a Uving man's lifetime, perhaps to-morrow, perhaps 
. . . ? Bnt everyone feels that come it must, and that 
only by renouncing all other dewres, by sacrificing all 
individual superiorities and advantages, by postponing 
wife and child to the Union and the Cause, by lenience 
to all Uie weaknesses and vice of faithful comrades, by 
' Cj. Hapgood, " The Spirit ot La.boixt." 
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rutUessnesB to all disradents and Btiike-breakers, by 
refusal of all comptomise with capitalistic society and 
its institntionB — in fact, only by the nnanimous girding 
up of loins, the watching and praying and preaching 
of the working man, can class warfare be kept up and 
the General Strike brought about. 

All this is well known to us of the bowgeoisie, known 
with hatred or terror or sympathy and admiration ; 
known also, by some of us, in its pathos and grandeur, 
with sadness and indignation tiiat so much religion and 
heroism should be wasted or exploited. 

H. Sorel, who is not a workman, but a retired official, 
and, as I have akeady remarked, a philosophical student 
of Benan, has seen it all with other eyes : — 

"iVotwsottww," he writes ("Reflexions sur la Violence," 
p. 95), " now aavona que la grive g^ende eat bien ce que 
fai dit, vn mytke dans lequel le aociaUsme s'exprime 
tout etitier, une organization d^images capables d'6voquer 
insHnaivennent torn les eentimetUs qui corresfondent 
avx diversea manifeatations de la guerre engagie par le 
sodalisme conire la sociM modeme. Les graves ont 
engendrS dans le proUtariat les serUimerUa les plus noMes, 
lea plua profonds ef lea plus moteura qu'il posside ; la 
grive ginfyuk les groupe tous dana un tableau d^em&rMe 
et, par leur rapprochement, donne it. chacun son maximum 
d'intensitd ; faisant appel H dea sauvenira tris cuisarUs 
de confUta particuliers, die colore d'une vie intense tous 
les d&aHa de la composition presentee d la consdenoe. 
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" Notu oblenotu amai cette aOuition du aociaUame 
que le langage tie pouvaU foa funu dontier ifune manitre 
parfaitem&a daire — et nmu I'obtenona dans xtn ensemble 
perfu instatUan^ieiU." ^ 

MoDsieur Benan bad wondered out of what illusions 
the world would thenceforward extract its virtuee. 
" Noua vivons de I'ombre d'une ombre," he had written 
in that much-quoted passage, " de quoi viTTa-t-on 
apr^ nous ? " Monsieur Sorel tMBweta, " On this " 
— and he christens it (in more senses than one) the 
Sociahst Myth of the General 8bike. 



IV 

Here I must parenthesize and forestall a very natural 
question : Why should the General Strike be a myth, 
and not a comi)^ leahty ? 

In the first place, and more generally, because in the 
multaphdty of historic factors, many nngueased-of 
and most of them incalculable, it is next to impossible 
that anything shovld happen as it is foreeeen, and still 
less as it is foreseen by multitudes of ignorant and 
passionate men. 

The Syndicalist idea of the General Strike is 
essentially opposed to all the hopes of " evolutional " 
Sodalism ; it excludes the co-operation of unintended 

' " C'ettlaconnaiuaiKeparfailidilaphilotophieBergaoitieane." 
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factors, it duduns unexpected improvementa ; it ia, 
for all its vagueness, a programme, and biatory teaches 
OS that programmes are never accompUslLed except 
by compromise with other programmes ; hut you cannot 
imagine the maityre of Neio's persecution going to t^e 
stake either on tiie understanding that Chiiatianity 
dould absorb Pagan institntionB, or in the vague hope 
that, given the condition of antique civilization, 
" somethii^ was sore to turn up." No : the Eingdom 
of Heaven, and nothing short of it, had to come, and to 
come through the very sufieiings of tiiose who believed 
in it. Similarly with the hopes embodied in the notion 
of a catastrophic end of the capitalistic regime. 

But there are also special reasons why the General 
Strike can never be more tiian a myt^. It must remain 
a myth chiefly because (and whatever remains obscure 
in M. Sorel*s text is thoroughly cleared up by his 
commentator, S^or PrezzoUni) the General Strike 
must not be conceived as a mere revolution, a fine 
Bastille day, even a Beign of Terror, after which things 
return to a mitigat«d statw quo. It is not even a mere 
dramatic finale, a GoUerddmmerung of the bourgeois 
Olympus. It is (hke the coming of Christ and the 
Judgment of the Quick and the Dead) essentially the 
beginning of a new r^me ; that is to say, of the 
absorption of all the achievements of cajntahstic 
civilization by the victorious proletariat. The war 
of classes will eud by the establishment of one single 
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dass of syndicated irorkii:^ men. Now sucli a takug 
over by the proletariat of the complex fanctiona, the 
enormoua economic machinery of capitalism (not 
production only, but credit and exchange), would 
lequiie that the proletariat should already have liaen 
to the level of the " directing " classes ; short of which 
the defeated bourgeoisie would return to power in the 
di^uise of foremen and organizers, or a new aristocracy 
would arise out of the proletariat itself ; or — what would 
be quite as bad — all the accumulated wealth of the 
world would be wasted and destroyed. 

" In other words" sums up Signor Prezzolini, " once 
the tcorking dosses are able to carry through their General 
Strike they will no longer require to have it ; but they must 
go on aOtsmjAing thevr General Strike . . . weU, as long 
as a General Strike is imposs^)le to carry through." 

" The so-oaUed General Strike," continues Signor 
Frezzolini elsewhere, " can therefore never be general. 
Its function is educational. It wUl simply, and by 
grouping them together, educate the majority of working 
men to mutual knowledge and h^fuiness, teach them to 
free themselves from all tutelage, to reject the advances 
of over-frientBy cafiU^iism, and finally, it wUl enaUe 
them to constitute, by their various associations, the 
rudimentary organs of a new social organism. 

" To liberate aU classes, to destroy all false ideologies, 
to unite hiow with the faculty of directing it, means the 
frodttotion of a new human being : and this new mankind 
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i» produced hy the wiU of Socialiam, or, more strioly 
tpeaking, of Syndieali^n " (quell' aomo che h la volirione 
del Socialiamo, o meglio del Sindacalismo). 

The wiU of Syndicaligm, but not Decessarily the will 
of one, 01 many, or all, or any of the eyndicalized 
proletarians. It is not tliey, paying Uieir wages into 
union funds and starving in strikes and oat-Iocke, who 
want the " new human being " — spoken of by Signoi 
Frezzolini. The mM of Syndicaliam \b . . . well, first 
and foremost, it is the unU which SyndicalistB, those 
who really beUeve in the General Strike, happen not 
to have. This will is the name for a tendency which 
philosophers find in certain historical events, a tendency 
which is a mere abstract generahzation from what has 
actually happened (or, in the case of Syndicahsm, can 
happen), and which these philosophers like to con- 
template, to personify, and (being, indeed, only in 
their own conBdoosness) to project, as a sort of 
mystic will, into the unconscious depths of . . . one 
scarcely knows whether individuals or the race — but, 
at all events, of people conscious only of something 
quite different. 

"When philosophers of this kind speak of the wiU 
of, say. Syndicalism, the only certwnty is that they 
are talking of what tk^ unU to think about : for philo- 
sophers love to ascend to the high places, whence nations 
and centuries are seen in tidy foie-Bhort«ning and 
colour patterns, totally unhke what any real thing 
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could ever be ; high places where they interiogate the 
titanic abstractions " World-will " and " Eace-will " 
— and now " Proletarian-will " — whom they have made 
out of &&X own brain fumes, theii own burnt pinch 
of historical mummy-duat, and with whom they feel, 
as they truly are, in company wor^y of themselves. 
It is these " wills " who, taking over the business of 
the departed gods — it is these vnUs, particularly the 
historical ones, which, so to speak, wSi the mjrths ; 
t^at is to say, wiU that an enormoiis lot of people, say 
the whole Syndicalist proletariat, should strive and 
straggle to attain something which it does not intend, 
under (he impression that it is struggling for something 
which it does intend. . . . Since that, when all is said 
and done, is what Monsieur Sorel means in talking of 
the Syndicalist Myth. 



V 

{Parentheticcd and MargiTial) 

Since Monsieur Sorel is always adjuring us to look 
at things from the " historic standpoint," I may as well 
remark that Itfonsieur Sorel's myth theory is itself 
historically explicable as a violent reaction from the 
theories of so-called " Historic Materialism " for which 
Marx and other Socialists {like IJoria) are so largely 
responsible. The philosophic, like the artistic, mind 
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is very easily bored with any dominaDt fashion.) 
Socialists had hitherto expluned everything by mere 
economic preasiue and practical interests ; the natural 
revulsion has been that the world's changes are now 
explained by " ideas "—and " ideals "—and, to be more 
unpractical still, by myths. Formerly, to ose a homely 
^mile, dreams were ezphtined as dependent npon the 
state of the digestion ; now, the digestion is ezphuned 
to depend npon mental causes. And thus ad libitvm. 



VI 

And now let us hear Monsieur Soiel expound bis own 
theory of the efficacy of myths : — 

" Vexperimce nous prouve que dea construdiom d'un 
avenir indOemtini dans le temps peimeta avoir une 
grande efficadti et n'awnr que fcten pe« d^inconv^ieiUs 
loraqu^dles aont d^une certaine natiire ; cda a Ueu 
quand H s^agit de mythes dans lesquda ae rdrouvent 
lea tendances les plu» fortes d'un peuple, d'un parU, 
on (Tune daase, tendances qui viennent d se prSsenter 
A I'esprit avec I'inaidance d'instinda dans toutes les 
eirconstances de la me, et qui donnent un aspect de pleine 
rAditi d dea espoira d'action pnxjiaine aw lesquels se 
fonde la riforme de la w^anti. Nous savons ^pic ces 
mythes aociaux n'empSchent d'a^leurs ni^ement I'komme 
de savoir tirer profit de tautes les obaenxUiona qu'il fait 
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ait eours de aa vie, el ne font point obdade d ce qu'U 
rem^isee ses occupations normaleg. 

" Les premiere Chr&iena attendaierU le retour du 
Chria et la ruine toiaie dtt monde paien, avee Vinstaura- 
tion du royaume des Saints, pour la fin de la premiire 
gSn^ration. La catastrophe ne se produiait pas, mais la 
peasie chritienne tira u» td parti du mytke apocalyp- 
tique que certains savants contemporains voudraient que 
touie la pr^ication de Jisus eut port^sur ce sujet unique."^ 

Uoneieui Benan had not thought it necessaiy to 
explain whether mankind ever lived on a substance ; 
the distinction made by him between the diet of 
religious believers and of us who have lost our religious 
beliefs is between a shadow {une ombre) first-hand and 
a shadow (VonAre d'une ombre) second-hand. Monsieur 
Soiel adds the information that, so far as moral growth 
is concerned, reaUty must not be considered sufficiently 
nutritious. That is the g^t of the pages just quoted. 
But lest tliey should have left the reader unpersuaded, 
I will add a few explanations, and an illustration not 
taken from the historical standpoint. 

Suppose you want a child to move off from whatever 
occupatioii, doubtless mischievona, he may be eng^ed 
in. If you say, " Go to the back-door, and you will 
see the milkman filling the milk-cans," you are making 
but a very sHght appeal to the child's imagination and 
sentiment, and you are running the risk that the milk- 

< " Reflexions Bur la Violanoe," p. 92. 
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man and the cans may happen not to be there at this 
moment ; so there are two chances against you, one 
that the child will not badge, and the other that the 
child will be very angry and never again beheve a word 
of what you say. But if you say, " My dear young 
friend, there is a pot of pnie gold at the foot of the 
ndnbow, and you would be tmly wise to go and secure 
it at oDce," you will, or, at least, you may, get the child 
to walk for miles in the direction you teU him, and he can 
never be sure that the pot of gold was not just a little 
further ofi. 

This homely simile explains the superior efficacy of 
myths in cases where you yourself are inventing them, 
lite Plato's guardians making up " noble lies " for the 
preservation of the Commonwealth, or like those 
Bonzes and Old Men of the Mountain to whom the 
eighteenth century, voiced by Voltaire's enchanting 
stories, ascribed the malignant and selfish invention 
of religioua creeds of every kind. Now, of course, we 
modems have got beyond such silly notions (simj^iBmea, 
the French call them), and tlie history of civilization 
and religion (even when treated by infidels like Buckle 
and Michelet) has made it obvious that there never have 
been such deUbeiate virtuoas or villainous impostures. 
Add to this that a course of FragmatiBm (and you 
can be a Fragmatist without ever having heard of 
Professor James or Mr Schiller) has prepared us all for 
t^e practical, if not theoretical, recognition that it is 
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quite aa easy, and a deal more efficaciouB, to begin 
by believing oneself whatever others had better believe 
is true in so far forth and according to its " fruits for 
life." ^ Monmear Sorel's myth is Uieiefote your 
thoroughly up-to-date myth, psychologically correct, 
Be^sonian vithal, for Monsieur Sorel is an avowed 
follower of the great vitalist psychologist, of the 
philoaopher, as they call him, of action. The myth 
with which MonEdeur Sorel deals is therefore the 
spontaneous myth,' the myth which people make up 
for themselves, or accept from one of themselves because 
Uiey might themselves have made it up ; or rather, it 
is the myth which people would spontaneously make 
out of something presented by some one else who 
meant something difieient ; for history shows that 
the Primitive Church had its Evangelists, and that 
Syndicahsm has its Journalists, of neither of whom 
the historic student can affirm tliat he knowB exactly 
how much they did or do beheve. Be this as it may, 
the myth as environed by M. Sorel is efficacious in 
begetting emotaon and action just in proportion as it 
expresses men's desires and dreams, in proportion as 
it is symptomatic of an already esistit^ tendency in a 
given direction. One's myth is, so to speak, Oneself, 

' Of. W. James, " Will to Believe," " Pragmatiein," and " Varieties 
of Rd^ouB ExperieDCe" ; Schiller, " Enmaniam," eto. 

* Prezzolim, "La TeorU Slndaoallata," p. 133: " Lo seiopero 
gentraU i uno ddh piii aponkmte idee neUa daaae opemio, vera fglia 
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and ID so fai familial and comforting ; whereas Reality 
is Bomething outside, indifferent, and frequently' tios- 
tile ; at the very best, Reality is not busy smootiiing 
one's fallow or wuting to answer the bell. 

Moreover (and here we return to the pot of gold at 
the foot of the rainbow), a myth is eminently vague, 
not limited in time and space (being as much an emotion 
as a thought), so that it can fit individual requirements 
ae well as collective ones, and, what is most important 
of all, never disappoint those requirements, similar 
or dissimilar, by realization. 

For, of coarse, the essential characteriatac of a myth 
is that, whatever else it may produce (and H. Sorel 
assures us that it can produce all the greatest things 
visible from the " historical standpoint "), the one 
thing which it cannot produce is its own realization. 
It is part of the Messianic Myth that the Messiah 
never makes his appearance ; did not the Messianic 
Jews crucify Jesus Christ for saying he had come ? 
It is part of the mythical character of the " Genera! 
Strike " that it will never come ofi. Like that, you 
can continue expecting, and getting the greatest output 
of sanctity and heroism out of your expectation. You 
can even, as Signor PrezzoUni has told us, get the 
Superman whom you do not expect or want at all, 
if only you go on expecting something else, like the 
General Strike, with sufScient self-denying fervour. 
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VII 

As a matter of fact, therefore, we are dealing not 
with one messianic expectation, but with two. There 
is the messianic expectation of the General Strike and 
the Coming of the Kingdom of Labour, an expectation 
whose realization is believed in by the Syndicalist 
Proletariat ; and there is the messianic expectation 
of the coming of the new Proletarian Humanity and 
its realization through belief in the General Stiilce ; 
and this messianic expectation is also very genuinely 
believed to be really realizable ; only it is entertained 
not by the Proletariat but by Monsieur Soiel and the 
intellectual bourgeois his discijdes. 

And the puzzling (and yet true I) circumstances 
about these equally truly existing messianic expecta- 
tions (we most not call both myths !) is that their 
lelatioQ is such that while M. Sorel's expectation of 
the coming of the Proletarian New Humanity is strictly 
dependent for realization on the Proletarian expecta- 
tion of the General Strike, this Proletarian expectation 
of the General Strike would come to an instant end were 
the Proletariat to accept or even to understand Monsieur 
Sorel's expectation of the coming of the Proletarian 
New Humanity. 
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vm 

These slntost metaplLTaical compUcationa make the 
situation juBt a trifle delicate, and U. Sorel's book is 
full of fear lest the effects of the Syndicalist Myth — 
nay, the Syndicalist Myth's veiy existence — may be 
jeopardised by lack of faith and fervour ; indeed, wb 
shall see that the " Violence " which he takes for his 
title is intended to keep up the requisite fuiy of class 
warfare and the consequent output of millenarian 
virtues. 

It is here that Syndi&dism — meaning thereby not 
the mere reality of existing syndicates and syndicated 
workmen, but the personified unconscious essence 
which guides that trumpery reality in a direction it 
little dreams of — ^it is here that Syndicalism steps in, 
showing itself to be the true historical WiU, and a Will 
myateriously related to Bergson's Evolution Crfiatrice.^ 

" Le syndkalume," writes Sorel (p. 89), " e'efforce 
^employer des moyens d'expression qui projettevt sur 
les (Aoses une fleine lumiere, qui les posent par/aitement 

' " Cefte ^ilosophie par lajuelk Bergson a renouvdi la psj/chologie, 
M. Sard €t la Soav^ Ecole en font I'a-p^imtion i la Sodologie el 
a VEeonomie j^iU^ue. L'opposiliim dti moi auperfioiel el dv. moi 
profond, du mlcaniqae et da vivani, Ua la trimvent .... en acieTtce 
soeidte dans I'oppoeition entre Tutople et le mythe ; en pdilique dans 
Vantagoniame entre le Ttjormisme ligid et la revolution tottde." 
Q. Guy-Grand : ^'La PhilosaphJe Syndloallste " in " Annates de la 
Jeunesse." 
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i la place que leur assigne leur nature et qui accusent 
tovte la valeur des forces fmses en jeu. Au lieu 
d'att^uer les oppositiona, it faudra, pour auivre Vorienta- 
tion syndicaUate, les meiire en relief ; U faudra donn^ 
un asped auasi soHde que poss^le aux groupemenis qui 
luttevt enire eux ; enfin ou repr^erUera lea mouvements 
des massea rivoUies de tdle maniere que Fdme des rivoUia 
en re^ve une irn/preaaion pleinemerU ma^risante." 

" Une pleine lumUre ! " writes M. Sorel. But it 
is the light produced by the fashionable burner patented 
by Bergson (" c'est la eonnaissartce parfaite de la 
Philoeophie Bergsonienne," M. Sorel infonua us, in 
a footnote, p. 95) and, like that of the place referred to 
by Job, it is Ught which ia aa darkness. For remark 
that the lucidity of the arrangement is to consist in 
suppressing any troublesome " ind^isions " such as 
parliamentary Socialists {farceurs, havards, menteurs, 
and moreover admired by dicaderUs !) may have left 
in the mind of the working man ; and in making the 
parties iu conflict seem as conflicting as possible, 
doubtless by suppressing all mention of the many 
interests which, as human beings, as cousumeis, and 
even as employers and employed they actually have in 
common. Any such reality is to be left out in that 
dynamogenetic myth, left to return {expeUe furca 
one may say of reality, since reality is nature) and 
revenge itself by fissuring and rending the fine myth- 
built edifice. The lucidity recommended hy M. Sorel 
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coQfflflta in " representing thfe movement of the revoln- 
tionaiy maases in Buch a way that the soul of the 
insurgent Bball receive a completely oveipoweiing 
impression " {en refoive une impression jiieinement 
maitrisavte). Language, being but a creation of mere 
superficial logic and a traitor to the " profound reality 
of things," must somehow be supplemented for the 
production of such adequate efEects. 

" Le langage, ne saurait su^re pour produire de tela 
rdavUaia tf une maniire assure, U faut faire ajrpd d 
des ensembles dHmages capables d'evogueT en bloc et par 
la seule intuition {SoreTs underlining) avant toute analyse 
Tifi4chie la masse des sentiments qui correspondent awe 
diverses manifestations de la guerre engage par le 
eocialisme contre la sociiU modeme." 

It is not interesting to meet again, after having 
become acquainted with it in our studies of Professor 
James's views on mysticism, and of Father Tyrrell's 
" Religious Idea" that venerable primieval conglomerate 
of objective fact and subjective associations and 
emotions ? That " connaissance parfaite de la 
PhiloBophie Bergsonienne," that " ensemble d'images 
capables d'Svoquer en bloc et par la seule intuition 
(Mr Sorel has even furnished the very italics I wanted) 
avant toute analyse r^^chie la masse des sentiments 
qui correspondent, etc., etc " ? Here the sentence 
ends oS — " correspondent aux diverses manifestations 
de la guerre engag^ par le socialisme contre la society 
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modeme " — but it miglit equally well have been 
tailed off into connexion with Father Tyrell's " Catholic 
Idea " or with Mr Ernest Crawley's " Elemental 
Points of View " described as a panacea for preserving 
a Tory Church and State from the dangers of Bation- 
aliata and Socialists. 

For here is the mischief (the eternal drawback of 
all Vital Lies) that everybody equally can deal in 
" ensembles d'iniages capables d'^voquer en bloc et 
par la seule intuition avant toute analyse rfifl^hie," 
that is to say, in confusions of whai, is with whal ia hoped 
or feared, in tnaha-in-so-far-fortk and all the varioos 
devices of (however unofficial) WiU-to-beUeve Prag- 
matism. Indeed, as Signor Prezzolini remarked about 
the Modernists, the only objection to such wiU-to- 
ieUeve Pragmatism ia that one cannot keep it for one's 
own exclusive use. And, therefore, in the long ran, 
we have all of us to invoke objective reality, facte 
which take none of our habits and iikii^ into conffldeia- 
tion, as a final appeal against onr opponents and our 
opponents' " beliefs " and " myths." 



IX 

As regards our Syndicalist Myth, these objective 
and opposing factors are already giving M. Sorel 
a good deal of annoyance, and even anxiety. 
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The dangers besetting the pieeent and the future 
are naturally not those inaisted on by orthodox 
economists, for M. Sorel, like, I suppose, all Syndicalists, 
proceeds from Marx and takes all Marx's economics 
for granted, much as the Messsnist Christians of 
the first century took for granted the Law and the 
Prophets. 

The powers of evil dreaded by M. Sorel are various ; 
they are the spontaneous tendency to social improve- 
ment, the more accommodating spirit of capitalistic 
society, the Socialistic hankerings of parliamentary 
governments, above all, the growing humanitarianism 
of an enfeebled bourgeoisie. These nefarious realities 
must be checked at once in the interest of the myth 
which alone can bring us the new mankind and its 
new virtues—" for," writes M. Sorel (p. 45), " si 
. . . tea howrgeoia 4garis far lea blagues ies prSdicateurs 
de morcde ou de sodologie, reviennent d un id4(d de 
nUdiocriU conservairioe, cherchent d corrtger lea abua 
de V4oonomie ei veuletU rompre avec la harbarie de leura 
aneiena, alora une ■partie dea forcea qui devaient produire 
la tendance du capiidl/isme eat employee d Venrayer, 
du haaard s'irUroduit et Pavenif du monde est oomj^Ue- 
ment ind&ermini. Cette indStermination augmerUe 
encore si h prol^riat ae amvertit d la paix aooiale en 
mgme temps que sea maitrea. . . ." 

IndOermin^, of course, in the sense of not being 
determined in accordance with M. Soiel's wishes. 
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and witli the Will — the historic, imconscious Will — of 
that semi-peisonified abstraction Syndicalism. 

From the historic Btandpoint, whence Monsieui 
Sorel directs the future (as other historically-cunded 
persons direct, in a fashion, the past), every real factor 
omitted from the great Marxian horoscope is treated 
as an interloping " chance," very much as theolt^ians 
treat man's disobedience and the wiles of Satan as an 
atrocious accident breaking in upon the harmony 
pre-ordained by a wise and benevolent omnipotence. 
Imagine the scandalous historic irregularity of tolerable 
relations between capital and labour coming about 
by, let us say, a gradual interpenetration of the two 
classes, or the recognition of the common interests 
as consumers ooiting both against the prsetorian 
tyiaimy of special monopolies and rings, whether 
in the shape of oil tnists or of railway servants' 
Syndicates. 

More shocking still would be the disruption in the 
Syndicalist order of the universe if, the parliamentary 
(what we call Fabian) element of Socialism increasing, 
its reforms and reconstructions gradually left the 
catastrophic Syndicalist with nothing to r^e against ; 
and, in a disastrous dulnesa of logical give and take, 
dissolved the jiunble of combative emotional associa- 
tions and Marxian theorisings which alone can keep 
up the regenerating expectation of the General Strike, 

Can any historically-minded philosopher endure the 
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gradual ealntatatioa of Buoh selfish and comfortable 
lucidity for that " csoDnaisaaDce patfaite de la Fhilo- 
sophie Beigsonienne " ? H. Sorel for on« is going 
to oppose himself vith all lus might to any such 
intrusion of " hasard " ; and so he preaches recourse 
to " La Violence," '^lence on the part of the ptfde- 
tariat for the sake of rousing violence on the part of 
tiie bourgeoisie, in order to keep up the violence of the 
proletariat and Da Capo. For without the " con- 
naiasance parfaite " of a state of class warfare, you 
cannot get your crop of heroic and saintly virtues, 
your moral regeneration of the worid, and your Kew 
Humanity willed by Syndicalism. 

We can now understand the apparent contradiction 
of H. Sorel foretelling tJie course of historical events, 
and putting out so much zeal lest that coarse be de- 
flected. 

" Marx supposait" writes M. Sorel (p. 48), " que 
la bourgeoisie n'ooait pas hesoin SUre exciUe a em^oyer 
la force ; nous aommes en presence (Fun fait ttouveau 
et fort tmpr^Ew ; une bowgeoiaie qui cherehe A aitirmer 
la force. Faut-U eroav que la conception Marxiste eat 
morte ? NuBement" answers M. Sorel, betraying per- 
haps more doubt in the answer than in the question — 
" car la violence prolOarienne entre en sdne en m4me 
temps que la paix sodale pr4tend apaiaer les conflils. 
Not* aeulement la violence proUtarienne peut assurer 
la rSvohaion future " {i.e., by frightening the bonrgeoiwe 
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into keeping up the neceeeary amount of class hatred), 
" mais encore eUe semhle etre le aeiU moyen dotU dispoaent 
lea naiions europ4ennea <Arutiea -par Vkumanitariame 
four retrotaxT leur cmcienne ^nergie." 

That famous energy ! The ene^y whicli Gobineau, 
then Nietzsohe, and now Uonaieiir Sorel (let alone 
innomerable other literary perBona incapable of hurting 
a fly) are always looking for in the past and in the 
future ; one might almost suspect because they do not 
feel sufficient thereof in themselves to recognise it in 
the much maligned present ! 



And now we have got to the element of hnmoroua- 
ness, which, by a merciful dispensation, rarely fails to 
grow up, a refreshing prison flower, in some cranny of 
even the grimmest edifice wherein systematic thinkers 
enclose themselves and tjieir readers. 

Violence is requisite to keep up the Myth ; Violence 
to shake ap those miserable boui^ois {vefUea, tArvtis, 
etc., eto.) who have not the spirit needed for their part 
of Antichrist, and who, left to themselves, might leave 
off making the modicum of martyrs necessary for the 
iqtkeep of the Messianic Syndicalist Myth. Violence 
is wanted ! 

Violence (does he not call his book RifUxiont there- 
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npoQ, and give us, heaven knows. Violence of vitupera- 
tion enough behind that led-waving title?), and once 
more Violence ! But not really very much of it. Nor in 
the least of a bad kind : just a little will do the job, 
skilfully applied, made the most of ; but, taken in 
itself, not really enough to put on the point of a knife 
and choke a dog withal. For do not forget that we 
are in the land of Mytbs, and that a myth of violence 
may produce a myth of bourgeois reaction without 
resorting to coarse material facts : the facts, as usual 
when we deal with myths, are to be employed merely 
as symbols — " nur ein Gleichnisfl," as Goethe's Chorus 
Hysticus sings with so much socioli^cal acumen ; 
or, in more modem and lesthetic language, it is a 
question of getting the " values," the values of violence, 
as an artist, by skilful contrasts, gets the full values of 
a tropical mid-day out of a lick of whitey-brown body 
colour. 

Hence M. Sorel (p. 168) enters upon a long historical 
inquiry to prove, more or less on Hamack's authority, 
that the actual number of early Christian martyrs 
was very small ; deducing from the efficacy of these 
few but telling acts of faith, that, analogically . . . 
well, that the Syndicalist Myth of Buthless Class War- 
fare and Universal Cataclysm wiU prove to require, for 
efficacy similar to that which established Christianity, 
only a comparatively small number of deeds of fury 
on the part of the working classes : the terror-inspiring 
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dash and clangour will be out of all proportion to the 
lesl breakage. 

" N<na 'powona done concevoir que le sodaliame eoit 
■parfaUement r4voltUionnaire encore qu'il n'y aU que dea 
confiita amrta et peu nombreux, jxmrvu que ceux<i ment 
tine force suffisante pour pouvoir s'aHier d, Vid6e de la 
grive gdn^rale : tous lee Svinements apparaitront aiors 
toua une forme amj^fi^, et, les notums catattrophiques 
se mamtenant, la adaaion aera parfaite." 

So that, while class warfare will be in all imagina- 
tions {la aciaaion parfaite means each class considering 
the other as an irreconcilable and villainous enemy), 
" la civilisation n'eat point menacie de auccomber soua 
lea conaiqvencea d'un divehppement de la hruUiliti" 

Thus does the apostle of proletarian violence fore- 
stall " I'objection que l*on adieflse aouvent auz ik- 
volutionnaires." 

Surely one of the most admirable peciiUarities of 
the pragmatistic spirit, even where not officially pro- 
claimed, is this engaging tendency to make light of 
obstades ; and, even in the moments of utmost 
partisanship, to show itself ready to oblige everybody. 



Be it as it may with the exact dose of violence, 
M. Sorel adjures the proletariat to apply it in the 
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intereBts of the Syndicalist myth, of the War of ClaseeB, 
and the coming of the New Humanity, himaelf 
apparently regardless of the ciicumHtance that, once 
they have miderstood that the Myth is only a myth, 
these working men may refuse to expend their violence 
OT anything else in its service. For there is a second 
humorous element in the matter, and that is shown in 
the original publication of the "B^exions boi la 
Violence " in one of the principal periodicals intended to 
enlighten and discipline the working man. M. Sorel's 
belief in the efficacy of his Myth is so complete that 
he cannot refrain from explaining that it is a Myth to 
the very people who are required to believe that it is 
not one I 

xn 

M. Sorel'e acute and imaginative mind has been 
busied especially with the lessons of history, those 
lesBons which will never cease to be a field for philo- 
sophical discussion, because they consist for tiie most 
part in merely verbal analogies. Among these many 
alleged lessons of history there is one which does 
seem irrefutable (so long, of course, as the reverse is 
irrefutable also !), namely, that a great many great 
resulta have come about by people having striven 
sufficiently hard to bring about something entirely 
different. It is a safe prediction that something will 
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come of the Socialietic strivings of our own day and of 
the days of our fathers, both of the Parliamentary and 
the Syndicalist sort, both of M. Janrea' and of M. 
Sorel's pattern ; and it is safer still to predict that the 
something commg will not be exactly like what these 
various strivings are deliberately aiming at. For, 
in the first place, Parliamentary Socialism and 
Syndicalistic Socialism must have difierent efEects 
whose co-existence will produce an unintended com- 
ponnd ; and, secondly, the strivings of all the various 
kinds of Socialism (let alone Anarchism also !) will have 
to combine, in however hostile a spirit, with the striv* 
ings of Capitalism, and perhaps with the strivings of 
other hitherto nncatalogued sociological and political 
factors. Tou cannot let loose so much hope and fear, 
80 much effort to take, and so much effort to keep, 
without the face of civilization being considerably 
changed by it all. That much seems a lesson of history, 
and, moreover, a logical necessity, although only a 
Socialist (Paiiiamentary or Syndicalist, as the case may 
be) or a Boui^oia Reactionary can feel perfectly sure 
whether the som^ing will more favour collectivism 
or capitalism ; and it is mere personal guesswork to say, 
as I should be tempted to do, that the new regime may 
be some yet unknown integration of capital and labour 
in the same individuals, and may be brought about by 
the end of class warfare in a united resistance of all 
consumers against the threatened tyranny of the 
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bureauciacy on the one hand, and of the monopoUetiG 
oorporationa of capitalists oi of labourers on the 
other. 

In this sense, something is snie to come out of every- 
thing, and in the case undei contemplation something 
is sure to come out of the Syndicalist Myth, as somethii^ 
came out of Eacly Christian Messianism ; and something 
which is sure not to be like what is expected, for Uie 
very good reason that such expectation alwa^ leaves 
out of connt everj^hing that it does not happen to think 
of, which omitted factor (in the case of Messianism, 
the constitution of Antique Civilization and of human 
nature in general) is sure to assert its presence in a 
product which disappoints everybody. 

In this sense it seems probable, nay, certain, that 
something will come of the Syndicalist Myth of the 
General Strike, with its programme of class warfare 
and violence ; that the something will be different from 
the expected Armageddon and coming of the Proletarian 
Kingdom on Earth. And to this we may even add 
that, taking visible factors for progress into account, 
and particularly the growing capacity of classes and 
individuals to see and defend their own interests, it 
it possible, even probable, that the unknown something 
will be rather less intolerable than the known somethings 
of the present and the past. 

But this is not M. Sorel's conception of the way that 
Myths— especially his own Syndicalist Myth— should 
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act. The new rigitae is not to be a compromise, a 
fusion of diSerent interegts, but a Buboidiuation of 
one kind of interest to another ; or rather, it is to be 
an exclusion of all save one kind of interest. Does 
M. Sorel, therefore, partake in the belief that the 
Syndicalist Myth, the Myth whose ef&cacy is in its 
nxythicalnesB, can ever be realized ? Certainly not. 
It is not the coining of a r^me of proletarian happiness 
which the Syndical myth is to compass : firstly, because 
that would mean realizing a myth, and M. Sorel tells 
na a Myth cannot be realized ; secondly, because 
M. Sorel shows no inclination to accept a future of pro- 
letarian comfort, leisure, and culture when offered as 
the fruit of any cessation of class warfare, and this not 
because the ofEer of such a future appears to him a mere 
lying promise destined to prevent its own accomplish- 
ment. Moreover, and this is a significant point, 
the educative functions of the Syndicalist Myth are 
not conceived by him as conducive to such economic 
and administrative capacity as would be requisite 
before the proletarian could take over the functions 
of capitalism while continuing those of labour. For 
M. Sorel makes a distinct proviso that (he beneficial 
effects of dasB warfare can he compassed only if economic 
progress be not jeopardized ; a proviso referring, 
doubtless, to the levelling down of production in Trade 
Unions, the protection of idle and improvident members 
lest they should become blacklegs, and to the systematic 
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waste of time and damaging of plant at piesent pieaolied 
and practised in Syndicalist milieus uader the official 
name of si^iotage. 

" It remains to be seen" writes M. Soiel, " s'U y a, 
dans le monde des productewe, des forces d'enthousiasme 
capablea de se cowbiner avec la morale du boo travail, 
en Borte que, dans nos jours de ciise, celle-ci puisse 
acqu^rir toute I'antorit^ qui lui est nScesBaire pom 
conduire le monde dans la voie da progrte 6conomiqne. 
. . ." (underlining mine). 

This may seem to many of us a very big if ; and a 
slovenly reader, or one who had not penetrated suffi- 
ciently into the Syndicalist Myth, might imagine that 
it is to this that M. Sorel is alluding when he warns us 
prophetically against " Le danger qui menace I'avenir 
du monde." 

But that " danger," he goes on to state, " peut £tre 
icarti si le proUtariat a'attaeke avec (^atination aux 
id^ r^lwtvmnaires," and as such exclusive attach- 
ment to revolutionary ideas is not diminishing but 
increasing the probabUty of economic barbarism 
and diminished social productiveness, we have seen 
that M. Sorel thinks that such economic decadence may 
possibly jeopardize the full benefits of the Syndicalist 
myth. We must, therefore, seek elsewhere for that 
" danger which threatens the ftiture of the tcorld, and 
which can be avoided if the working class adheres 
obainateh/ to revolutiofiary ideas." 
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xm 

' And that dangei, alluded to time after time in tlie 
whole coDise of the book, is called by its name on the 
very last page of the " Reflexions but la Yiolence.*' 

" J^ai &a/>H . . . que . . . dona la fuine toUUe des 
institu^iona et des mceurs, U reste quelque chose de puissant, 
de neuf a d'intact, c^est ce qui conslitue, i proprement 
pdrJer, Vdme. du j/roldariat r^volutionnaiTe : et cela 
ne sera pas erUraind dans la d&^iance ginirale des 
vdkurs morales, si les (ravai2Ieur« ont assez d'^tergie 
pour barrer le diemin aux corruptevrs bourgeois, m 
T^pondatU A lews avances par la brutaliU la plus in- 
ielUgible." 

The total ruin of instiMums and mortUs. A very 
dangeiooB bnsineBB that would be ! And it is, indeed, 
difficult to imf^;ine how the world would get on without 
institutions or morals ; so difficult, indeed, t^t some 
people feel sure (and myself among them) that the 
future can be trusted to make itself an ever new and 
adequate supply of things so indispensable to its safety. 
But M. Sore!, like many even of his most Anarchical 
countrymen, has no such comfortable though mean- 
spirited utilitarian view of ethics ; for him, institutions 
and morals are not a means, but an end, a by-product 
of human life which human life will neglect and starve, 
like some beautiful and uaeless flower, unless en- 
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thousiatme waters it by sacrificmg some of its poor litUe 
tattoo of hsppineas ; nay, I suspect that in M. Soiel's 
tiioaght, morality can flourisli only on sacrifice, on tears 
perhaps, and possibly on blood. 

For remark, that if the fxileura morales have no chance 
save from the enthusiasm and self-sacrifice begotten 
by Uie Syndicalist myth, that Syndicalist myth cannot 
itself be kept up with its class warfare and militant 
virtues, except by the application of such " violence " 
(however platonic) as will exasperate the selfish rutji- 
lessness of the bourgeoisie, and make, or keep, it just 
as wicked and vile as you may want it. 

Did not the enthusiasm and the " vigorous and 
intact " moral values of Primitive Christianity re- 
quire, according to M. Sorel, a Boil rich in the vices 
of decaying Antiquity, that fertile compost of 
abominations of which St Paul has left us a detailed 
analysis ? 

And there comes to my mind a sentence in the book 
of another moralist relying upon the efficacy (the " so- 
far-forth " truth) of myths. 

" Not the Absence of Vice " writes Professor William 
James ^ " but Vice the/re, and Virtue holding U hy the 
throat, seems the ideal human stale." 

> In tlie volume of eeaa.y» entitled, "The Will to Believe." 
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XIV 

" Et ii le motide cofOemporain" writes M. Soiel (p. 
220), " ne renferme pas dea radnes pour une nouveZIe 
morale, que demendra-t'il ? . . . Pea de temps avant 
sa moTt, Renan UaU fort prA)ccupS, eic. . . . " 

Here we aie back at our starting-point, namely, the 
kinship of tliis preacher of claea warfare with the great 
free-thiuking obscurantist who wrote (and in two 
different places, as already remarked) th&t we are living 
off the shadow of a shadow, and wondered what un- 
substantial moral pabulum mankind would provide for 
the morrow. 

A few pages further (p. 250) M. Sorel again 
qnotes Renan, as follows : — 

" Le aoldat de N(^)oUon savait bien qu'il serait toujours 
un pauvre homme ; mats il serUait que V6pop4e d laquelle 
U travaiUait serait OemeUe, qu'H vivraH dans le gloire 
de la France. . . . A ddfaut de paradis ily ala glotre 
gw' eat une eapioe d'immortaliti." 

This carious ^notation, where La Gloire takes the 
place of religions rewards, has connected itaelf 
in lay mind with a certain new^Miper interview (La 
Voce, December, 1909), in which M. Sorel refers to a 
Latin, what he calls (from Comeille) a Comditm 
conception of virtue ; for, taken together, they afford 
a suggestion of— how shall I express myself?— well. 
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of the teztun of the shadows od whose shadows we ara 
supposed to be living. 

The myth — ^foi that is the original shadow — ^is, as 
M. Soiel shows it us, an obscnie fusion of concepts and 
emotions, and its function conmsts in calling forth in 
the individual a definitely directed — indeed, moat often 
a monoideistic— enthusiasm, which enhances his 
energy and endurance far beyond his normal penonal 
level, and keeps up this exaltation by the contagion 
of a similar state in his companions. Kow such an 
exaltation of individual moral ene^y, and such direct- 
ing it into a single common channel, is what we find 
connected in Classical Antiquity, or rather in Clasmcal 
Antiquity aa interpreted by Renaissance Italy and 
seventeenth- and eighteenth-century France, with the 
particular thing called glory — not the glory of God, 
but the glory (which we Anglo-Saxons sometimes 
paraphrase as vaingloriouaness) of Man. 

" Romaina, faime la ghnre el nt veilx pomt m'en lain : 
Dee Iravavx dea htrntavnt e'ett le digne aalaire ; 
Qui n'oae la vojdoir, n'oit la miriter "— 

{That is Voltaire, doing the Comeille, and not bo 
badly either.) 

And it is with such glory that, as is shown by the 
quotation from Benan by Sorel, both these myth- 
mongers have explicitly connected that OnAre without 
which we can none of us live. 
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"X dfefaut de Paradis il y a la gloire," says 
M. Reaan, " qui est one eap^ d'immortalit^." 

The Tirtue-prodncing myth can therefore be under- 
stood by thinking, not merely of religiouB " revivals," 
but also of the Napoleonic, or other similar miUtary 
^topSes, whose glory, as we are told, will be 
eternal. 

Now virtue of this sort does not merely depend 
for its production (so the mj^h-mongers tell us) on a 
delusion. This extra, this " marginal increment " as 
ecoQomieta would word it, of virtue, uiay itself be 
something delusory, inasmuch as it does not answer to 
the permanent energies and organized habits of the 
individuals and the crowds from which it has been 
obtained. 

Hence, even as each soul-exalting myth sooner or 
later discredits itself by insolvency, and requires re- 
placing by some new myth of still untested credit, 
BO also does the individual or collective soul turn oat 
unable to keep up an output of h^oism surpassing its 
real lesoorces. This explains the distressing manner 
in which great myth-bred movements have either died 
out ii^oriously or been succeeded by the more or less 
cynical turning to profit of the dogmas and rituals 
they bad created. Think of the moral bankruptcy 
of the various Christian revivals, with their sects and 
monastic orders arising in successive reformations ; 
think of the moral bankruptcy of the humanitarian 
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myth of 1789, even before the Directoiy ajid tte Con- 
sulate. Nay, at this very moment stalwart French 
Liberals, believers in M. Sorel like HH. P^guy and 
Daniel HalSvy, are lamenting tiie degeneration of the 
splendid Dreyfusard movement into political intrigue 
and anti-clerical jobbery.* 

And, in the face of eucb a phenomenon of national 
delufiion as Italy (December 1911) at present ofEeis, 
I am led to wondei whethei the political and 
administiatiye, the civic maratma which has grieved 
and disappointed every well-informed friend of Italy 
(" Italy is not yet a nation " wrote Oiovanni Cena, 
alluding to the incapacity shown after the varioua 
Earthquakes) may not be attributable in part to 
the myth-bred enthusiasm which was employed, if 
not required, to obtain her independence as a 
nation. 

Myths and the moral fillip they produce are apparently 
among the automatic means by which mankind, 
historically considered, shoves along on Hb patii. But 
are they not wasteful, perhaps mischieyous means? 
And should we not ask ourselves whether they are not, 
on the whole, vast, even if inevitable blunders, and ask 
oursdves also whether we are not blundering (and 
blundering from intellectual wantonness, not from 
'Halivy, " ApologiepoiuuotrePassi; P^7, " Notre JenueaBe," 
both In "CahieiB de la Quinzoine," 1910-11. 0/. also the kment- 
»ble picture d CVenoh political life in the lattei volumsB of 
BoUaod's " Jesa Cbrutophe." 
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^oiftDce) in the latter-day admiratioQ for them 
exemplified by M. Sorel and his followers ? 



XV 

What IB the balance, the cash^value of a myth ? 
What ate the real fruits for life of that exaltation, 
leligiouB, militaty, revolutionSTy — which, as our 
myth-moi^TB lemind ub, raises men above ^eii 
ordinary selves ? 

I have no wish to sit among the re-valvers of values, 
merely, denying because others have afSrmed. I 
merely wish to try and think oat for myself, and ask 
others to study what may be the complicated, contra- 
dictory, perhaps inextricable truth about this matter. 
I have juat put the case against the myth, pointing 
ont the dangers of this alleged lifting of individaals 
and masses above their natural moral level. Let me 
put the case in its favour, so far aa I myself can 
admit it. 

It seems undeniable that most of us are often, indeed 
nearly always, putting out less moral and intellectual 
powers than we really have, because these powers are 
clog^^ by habit or run to waste in wrong channels. 
Our spiritual health, let alone growth, can benefit 
by the breaking up of rontmes, the opening of new 
directions, by the occasioaal occnrrence of some sort of 
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crieiB : it is not only religions persons vho need to be 
twice-, indeed, thric&iom. The dnuQB and cymbals 
of Myths call forth ooi dormant energies ; the mythic 
expectation supplies a nucleus round which new habits 
can organize. In so far Myths are accomplishing a 
vital function for the race. But there are other 
factors of such necessary disruption and reorganization. 
There are natnisl renovations, re-births of the soul, 
besides these artificial, or at least accidental ones. 
Love, for instance, and in every one of its meanings, 
from the bodily stirring of sex and parenthood, to the 
passionate preference for certain kinds of work or 
surroundings — ^love in each of its various avatars 
elicits the latent forces and brushes away the effete 
habits of the soul. And does not every land of strong 
joy do the same, and many kinds of grief 1 Life is, 
or roi^ht be, fall of its own replenishiaga. And I am 
by no means sure that if it is not, this is not due in 
part to the clogging presence of old myths. For in 
speaking of myths and their functions, we ought 
sorely to remember that a myth is not always spontane- 
ous and new-bom : it is, in most cases, qnite incal- 
culably old and most artificially preserved. Indeed, 
while M. Sorel ascribes all morality to the coming of 
new m3rths, Mr Crawley — who stands in this for a far 
larger number of thinkers — ^has ascribed all morality 
to the survival of old ones. 
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" Lt» pericmna rdigieusea timetit rf" une onOtre. Nona vivona de 
rotubre if ttn^ omJre. De qv/n vivra-d-on aprii noue f " 

Evidently, if any one continues living after uh, it 
will be on something. And if people have lived for 
thousands of years on a shadow, and are now living on 
that shadow's shadow, it seems likely that being thus 
happily accommodating about spiritual nourishment, 
mankind will go on finding or making itself a mythical 
pabulum, or learn to live without such aliments at 
all, who knows. After this long dieting on iUuaions 
and traditions of illusions, it may, in some odd unex- 
pected manner, accustom its spiritual digestion to the 
strong, but not very palatable food of reality. 

But, after much turning it over, I am beginning to 
suspect that all this question of what leiU replace present 
and past myths, is but an idle one. It is due, I believe, 
to the dilettantishness of our philosophic thiokers, and 
even more to us philosophers attempting to appropriate, 
to secularize for our own benefit, the booths and sign- 
boards, the inventories and lechers of former, or still 
existing, priesthoods. Those priests we are trying to 
replace (even when we officially keep them),'eamed their 
livelihood and kept up their dignity by dealing in 
mysteries, dispensing consolations and purifications, 
trafficking in amulets and philtres, explaining dreanis,^ 
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and generally fontelling the future. Have we not 
peiadveDture, taken ovei their busmeas, and led oui- 
Belves, if not our leadeis, ofi tlie manufactuie of fig- 
ments T 

Surely it were well if we pondered over this possibility 
when we see Tolstoi protesting that without hia 
particular spiritual formula the life of man is no better 
than that of cattle, oi no life at all ; when we see poor 
wavering, self-assertiye Nietzsche labouring at suc- 
cessive fashion plates, patterns of Supermen, in order 
that the centuries to come may know once for all " how 
to make themselves noble " (sich veredlen) ' Nay, even 
that nice, wise, kind, sceptical old Renan, full of amiable, 
priestly optimism, asking, with one foot in the grave, 
what delusions unregistered in his pharmacopeia will 
serve as invalid's food for the coming generations ! 
And now, here is M. Sorel, Renan's syndicalist 
disciple, promising an adequate supply of quite fre^ 
morality, an abundant output of heroism and BiMime, 
by the simple device of an artificially fostered myth 
of General Strike and General Class Warfare. 

Thinking over these examples (and sundry others 
not mentioned in this volume), I feel myself growii^ 
suspicious of these stolen Church properties. And the 
suspicion increases when, returning to M. Sorel's 
volume, I re-read the pass^^ from Renan immediately 
preceding the famous " de quoi tn'wa-(-on apria 
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" Lee valeurs morales haissemt " (it is Renan writing, 
fttid Sorel qnoting, but myself imderliiung), " cda est 
8^ ; le aaciifice disparalt presque ; ou voU venir le jour 
oit r^goIoiQe organise remplaooa ramour et la d'^voue- 
ment." 

I have underlined those two sentenceB, not merely 
because their Belf-confidence amazes me, but because 
their meanit^; is Important in proportion to its 
obscurity. 

Does Renan mean that, for lack of the necessary self- 
sacrifice, mankind will rot away and perish ? If so, 
tiie thing to be grieved at is the terrible result of such 
diminished d4vouement and self-sacrifice, not the lack 
of these virtues which has so produced it : after a 
railway accident it is not over the wrong signalling or 
the jerry built bridge that we lament, but over the re- 
sulting draths and mutilations ; if trains and passei^ers 
had been just as safe with no signalling at all, or across 
bridges of lath and plaster, there would be no cause for 
lamentation.^ 

But this is not Renan's meaning. Like many 

' C/. Frezzolini. " Teoiia SindocnliatA," p. 122. 

" AUa loUa di elcuoe inksa come, eonquiala politica e came migtior- 



la eonaiderano mtieee sotlo I'atpetto etico, e pemano pvaUosio oUe 
niunv mr^ che area efte at maggiari talari ehe permeiU e pro- 
melte." The piees oampajgti in iayoac of the TripolitaD War has 
preaentod an amuaiiig interweaving cj piomises of lands flowing 
with milk and honey with juet such " dimnt«ie8tad " readiness t« 
pay half a million (let alone killed and wounded) for the aoqaUitlon 
of I^tiu virtuee. 
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moialists and all religioua penoDB, he has cultivated 
(at least, in others), virtue, parity, altrnism, heroism, 
sublimity, so strenuously for their own sake, that he 
lotgetB that theii oultiTation was originally determined 
by their usefulness ; and he is shocked at the bare 
thought of a worid sufficiently decent to require rather 
less of them. For moralists and religious persona 
have striven, or at least taltced, so long to establish, 
let oa say, strict marriage ties for the greater 
a^ty and happiness of mankind that they would 
willingly sacrifice any human decency and faappi- 
neaa which could dispense wttii such conjugal 
indissolubility. 

And similarly with patriotism, it has cost mankind 
a deal of moral effort to establish it ; and moralists 
cannot admit that the time may come when it will be 
superseded, like liorsemills and bandlooms. 

That Benan is just such a moralist (a gardener bent 
on prize vegetables rather than on feeding the hungry) 
is revealed by hia horror at organised selfishness ever 
replacing the virtues. Bat would organizable selfish- 
ness not be the very perfection of conceivable virtue, if 
virtue is that which conduces to the world's happineaa 
and progress in prosperity ? 

This, of course, is not at all Benan's conception. " Si 
ce globe vient & manquer d sea devoirs " — he writes with 
gloomy optimism — " il s'^n trouvera d'autres pour 
pouaser & outrance le progrmnme de toute vie. . . ." 
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You imagine, perhaps, that Benan means herewith 
that if this globe were to perish from sheer lack of 
dutifataesa, another globe, cultivating those ne^ected 
and necessary spirttual qualities, will take its place 
with a new lease of life ? Nothing bo crass ! The 
sentence closes with a definition of life's proper 
program. listen : " Pour pouaser A ovtrattce le 
programme de tout vie : lumiire, raison, v6rit4" 

So if this poor old world of ours achieved life and 
happiness without compassii^ that threefold reiteration, 
that tautological trinity of Lumi^, Raison, V6rit^, 
another world would have to take its place, a world with 
sounder views about devoirs. Now when a man like 
Renan speaks of devoira, of what is due, we may well 
aek due, duty, to whom ? Due to mankind, coming and 
to come ? But would mankind ask for Lumi^re, Baison, 
V^t£, or be wise in asking, before more humble 
desiderata were forthcoming 7 Surely there would be 
neither light nor reascm in such a choice, and mankind 
would never make it. Hence that devoir is not to 
mankind. It is, in fact quite evidently, from or of 
mankind. And asking once more towards whom, we 
are met by a mere impersonal vi^eness called Dieu, or 
perhaps some new fangled similar abstraction, but 
behind which lurks what Nietzsche (alone, I fancy, 
among philosophers) had the clear-Bight«d outspoken- 
ness to call " My taste — mein Geschmack." In other 
words, there would, in this case be found hidden the 
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habits of mind, tiie standards, nay, the profeanonaJ and 
profeasorial preferences. 

There was, indeed, in Renan another element, of 
straightforward sympathy, of honest, shamefaced, 
sceptical good sense, making him insinuate ever and 
^ain, indeed at times proclaim, that Caliban was 
a safer monster, when all is said and done, than sablime 
Proepero ; that the craving for ease, peace and pleaanre, 
all poor vulgar mankind's pathetic recoil from pain and 
passionate grasping at happiness, might after all, and 
more than any taste for " Lnmi^ " and " Devoue- 
ment " be the force which drives the spiritaal world. 
Who knows 7 the force through which alone the love of 
Lnmi^re and D'4vouement, the very existence of any 
spiritnality at all, could ever have arisen, and can ever 
take significance. 

It is probably for such moments for sceptic^ and 
lowly insight that M. Renan has been denounced 
as nihilistic and dilettantish by some of his fellow- 
obscuiantista, among whom especially Prof. William 
James. But it seems to me that if there was in Renan 
any moral dilettantism, it was precisely of the same 
sort as Professor James' own disgost at the mawkishness 
of an unheroic world. 

Such preachers of morality for morality's own sake 
(as other dilettantes preach art for art's own), like to 
contemplate heroes, martyrs, sages, supermen living off 
ombres and ombrei (Tune ombre as grosser persons like 
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to look at prize milcK cowa or at the forced and seedless 
plants at a flower show. And Benan is only tlie most 
subtle and cIla^miI^;, precisely becanse the most 
sceptical and aeli-conttadictoiy, repieseatative of that 
priestly mind which takes for granted that Gk>d, Ood 
moie, or perhaps less, Almighty — ^muHt have the same 
tasks as himBelf, and therefore have intended the 
Universe for this taste's (a taste refined, ddicat, a taste 
m good taste /), especial cultivation and delectation. 



XVII 

And natuially, for, as already remarked, it is the 
especial vocation and business of men like these to 
sdect and enrich the world's necessary growth of 
virtues. Indeed — and now we may return from the 
Master to the disciple, from Renan to M. Sorel — 
it seems just possible that the philosophical importance 
of the Myth should be sought in its being not a cause, but 
an effect. The myths with which each individual 
among us consoles and ui^^ on his spirit — myths of 
personal ambrtion, activity, of loving and especially 
being loved — are, after all, undeniable symptoms of 
our deep down needs ; and needs, when tiiey do not 
run to waste in just such myths, are the partidea of 
energy, whose summed up minnteneBB moves, rends, 
and reshapes the world. And similarly one may ask 
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vliether the Chiistiaii myth and the myth of 1789 have 
not been operative merely inasmuch as — well, as not 
they, bat the needs and powers they stood for, were 
genniae realities. Is not this why M. Sorel's ^ndicaliat 
myth of the Qeneral Strike may truly represent some 
as yet indescribable change and improvement in 
the condition of the Proletariat T In fact, one 
might profitably ask oneself whether, in the W^l4o- 
Believe, the passive deciduous element b not the Belief, 
and the active, the creative, because real one, the Will 
which b^ts fiction bo long as it cannot yet engender 
reality? 

xnn 

And to return (now for the last time), to M. 
Sorel and his theory of myths. I he interesting, original 
(and also amusing) peculiarity about him is that he 
values the Will to Believe just because it does not lead 
to reality. Let us sum up his aipiment one last time. 
Look round the world. No sooner are we face to face 
with reality, no sooner do we know the true detaihi of 
thii^p and their actual workings, but we have to 
recognise that there is only perfunctoriness, fraud, and 
corruption. Hence you can get no great enthusiastic 
mass-movements, no sustained heroism and saintltness 
out of any realisable projects. But myths have neither 
details nor consequences, hence no drawbacks, and the 
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moie yoQ pursue, the further they draw you on. Reality 
is succeeded by reality, each unsatisfactoiy, and each 
demolished in turn. But the myth eludes all assaults, 
and soars undiminished and imdefeated. Hence the 
world's greatest revolutions : Primitive Christianity, 
the Refomiatioii and 1789, have been brought about by 
belief in a myth. And the next great revolution will be 
brought about by the Syndicalist myth of the General 
Strike. 

Yes ; but the Apostles did not preach that the 
Coming of the Kingdom of Heaven was a myth pregnant 
of other consequences. Keither did the first Protestants 
go to the stake to uphold what they knew to be a mere 
myth leading to the scission of the Teuton and Latin 
worlds and the arrival of David Strauss and the Higher 
Criticism. Still less did the men of the Revolution go 
(and send their neighbour) to death in hopes of the 
establishment of a French Bourgeois Monarchy or a 
Combes-Briand Republic. And one wonders whether 
those syndicalista who read M. Sorel's "Reflexions 
sur la Violence " wiU be quite as ready to spend 
their wages in preparing and keeping up strikes once 
they have grasped that it is the essence of the General 
Strike never to come oS, and the function of tbe 
Syndicalist myth merely to replenish the world's supply 
of early Christian or ComeUan-antique virtues ! 
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XIX 

These VUtd Lies, new>fangled or old-established, thua 
pleased upon UB hj philosophers, are of the nature of 
those royal roads of which we are told there can be none 
in geometry. 

Nor in Truth of any kind. For royal roads are those 
along which, our wishes tof^ically turned into horses, we 
beggars are wont to ride. 

Viewed in this way they become more or less 
sympathetic. For they most often represent, they and 
all their cognate Utopias and panaceas, the expression, 
the passionate desire of some man or men to compass, 
single-handed (and often single- witted), the reformation 
or the preservation of the moral and sometimes of the 
social world. When a man is generous enough to fix 
his imagination npon some of the vast stupid atrocities 
of homan life as it exista, the horror that such things 
should be, easily turns into disbelief of their being even 
temporarily inevitable. The violently stirred human 
nature of the looker-on enlarges, envelopes, obscures 
ever3rthing, and becomes for him nature herself ; his 
violated feeUogs, the mere sample of nature's out- 
r^;ed intentions, as when Tolstoi tells us that what he 
felt on witnessing a guillotining made him understand 
beyond all power of argument that the infliction of 
death on human beings must be wrong ; whereas the 
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r^;ht and wrong of tliat, aa of otiier action, can be 
decided only by comparing the possible liorroTB avoided 
with the evident horror committed. All of db who have 
ever been decently young must recollect similar episodes, 
where the overwhelming of our own feelings has broi^ht 
with it the conviction that there muBt be some way out of 
it, and bid us burst our hearts and brains till that way 
was foimd. Now a way out of many, perhaps most, 
abominations there very probably is : the gradual, 
steady impinging of fact on fact, of interest on interest, 
and will on will, which infinitely slowly, but inevitably 
rolls away the various loads of human horror. And 
optimism consists in recognizing that, however, in- 
finitesimal the share of ourself and our day, we can 
each of us contribute our microscopic will towards the 
purpose ; indeed that the leas each one of us can 
singly do, the more need that each should singly do it. 
But that is a recognition which comes (sometimes, alas, 
only with our own diminished vitality], when we notice 
that there is not one evil only to combat, but a hundred, 
and that concentration on one may neglect and even 
increase the others. Now the minds seeldi^ for royal 
roads see only one direction in which to go ; only one 
goal ; and they become willing to sacrifice all other 
goals and directions, nay, they become jealous, suspicious 
of every other aim and every other effort. For there is 
furious envy and hatred in such reformers ; they almost 
prefer Evil to other proposed Good, or other means of 
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attaining good ; aee M. Sorel'a rage witli parlia- 
mentaiy Bocialiem, with bouigeois ImmaoitarianB, with 
anything that tends to social reorganization, otherwise 
than in hia own way. And (1^ time tr^c instead of 
hnmorouB) think of Tolstoi's destructive hatred (of 
him whose recipe was loving f) of liberalism, socialism, 
sdence, in fact all those means towards his end which 
seemed an interference and a criticism of his own 
panacsea. Such seekers after royal roads would make 
the world a wilderness, and like religious fanatics, 
choke hell with victims to keep their private paradise 
select. 

Perhaps, being so opposed to the -multiplicity and 
complexity of reality, such minds are not really 
dangwous, and representing after all one, however 
warped, moral force, they may be nsefnl. But they are, 
if we look at them calmly, not (as I said) entirely 
sympathetic, and rather figures for farce or tragedy — 
(Tolstoi, the King Lear of morality I)— good for our 
iatellectnal entertainment and moral catharsis, or 
shaking up by pity and terror, rather than genuine 
benefactors of mankind. 

So it seems to me. 

But then, I am the sort of person who believes that 
fallades and myths, and even the noblest self-delusions, 
always leave a heavy debt to pay. 
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THE AUTHOR SOLILOQUIZES 

THESE studies of what I have called Vital 
Lies, have been useful to myself by making 
me think as clearly as I was able on the 
points where my Will-to-beliere Obscnrftntista had 
thought obscurely and ambiguously. 

Bat their chief value in my own eyes is in the trains 
of thought which have accompanied my readings in 
PragmAtJsm, theoretical and applied ; trains of thought 
conveigiDg towards a rough philosophy of my own, or at 
least showing me the gap which some philosophy, at 
once natural and practical, must some day fill up. 

The following notes embody some of these trains of 
thought ; after discussing so long with others, I owe 
these the chance, and myself the satisfaction, of talking 
about Truths and Lies, Vital or otherwise, on my own 
account. 
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Tbue is so pab as HmmnDBSSTOOD 

But, aa the heading of this page will show 70a, there 
aie kinds of truth not usually mentioned in polite society, 
like other offspring of passion, " natural " but not 
" legitimate." Tims Mr Crawley, we have seen, is 
anxious that the machinations of socialists should be 
circumvented by continued teaching of the Church 
of England cat«chism, without any footnotes about 
" Elemental ideas," identifications of religions and 
sexual instincts, and the use of the Bull Roarer. 

And even the dignified candour of Father Tyrrell 
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seems to claim only that he and his learned fellow- 
Modernists be allowed to believe whatever they do, while 
the rest of Christendom is apparently to continue believ- 
ing .. . well, whatever it is told. Aa regards the Myth 
of the General Strike, it would be interesting to know 
the theory, and also the practice, of some Syndicalist 
leader after study of the " Riflexons sur la Violence." 
Would he feel himself justified in preaching Class 
Warfare to workmen who had not studied M. Sorel, or 
not profited by their study ? 

In short, would all these high-and-wide-minded 
persons continue using words with unequivalent equival- 
ences of meaning, employing phrases which subserve 
their purpose just in bo far as they are misunderstood ? 

[In BO far forth true / here is another appUoation for 
Professor James' definition.] 

No two human beings, answer our obscurantdsts, can 
ever mean quite the same thing. Psychology teaches us 
that. Very possibly ; but is the result of this teaching 
to be that those who have been taught it shall go on 
letting those who have not learned this psychological 
fact believe that m their case, at least, human beings 
not only eon mean just the same thing, bat actoally do 
mean it? 

Briefly, is our increasing discrimination of meaning 
to lead to greater accuracy and sincerity, or to greater 
slovenliness and double dealing ? 

Do you remember Faust's theological diBcusedon with 



^cbv Google 



Truths and their Precedence 123 

Gietchen on the gaiden bench ? He was bent upon 
vulgar sednctkm, and had abeady sold his soul to the 
devil when he assured the pooi little giil that he and 
she had, aa fond, the same leligious views. Yet even 
Faust being bnt an eighteenth century freethinker, did 
make some difiSooltaes about that word " God," and 
left himself open to the suspicion that he was no proper 
ChristiaD. 

Oui latter day sages, abundantly conscious of the 
high pniity of their intentions, are less explicit. They 
do not stickle at current nomenclature, but calmly 
found their reconstruction of society or morals on what- 
ever convenient lumps of misapprehension may be 
fumiflbed ready to their hand by the World Spirit, or 
by Macroooamus in person. 



Tbdths and their Pbbckdencb 

We are so desperately persuaded of the supreme 
value of Truth that we have ended by thinking {or 
mminatingly taking for granted) that only Truth can 
have value, and therefore everything which is valuable 
most be true. 

Hence a complicated hierarchy of truths, complicated 
tike the rules of precedence for maish^ling peers and 
peen' sons and foreign ambassadors into dinner. For 
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inBtance, there ia Moral Tintli, which is — Oh, bo high t 
Religious truth makiiig it, nevertheleaa, take a back seat. 
There is Artistic truth, of which some persons suspect 
that, being so singuhu-ly caTalier with things as they 
seem to the inaitiBtic eye, it must be of altogether 
superior rank, or else a hmatic or malefactor. 

There ia also Truth, which we not only know, but 
fed, that is to say, like, and its double appeal must be 
doubly true. In short, among all these various kinds of 
degrees of truth, there seems to be only one which all 
thinkers are agreed to put into a simple and lowly place — 
the Truth which, being neither Moral, nor ArtJstic, nor 
Religious, neither higher nor double, does not appeal to 
any of onr likings, but merely deals with what things 
insist OQ being. 



Wht Vital Lies asb called Vital Truths 

And by one of those poisdoxee wherein this aul^ect 
naturally abounds, there is one particular Vital Lie which 
is oldest, most immortal of aU, perpetually reproduced 
under the stimulus of human desire. That archetype 
of Vital Lies is the one identifyii^ all ideas, notions, 
opinions found comfortable or beneficial by man, with 
Truth. 

For Truth is a thing we all require to get from our 
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neighboms ; and it is, at the aame time, a thing our 
neighbouiB by no meana always lequaro to give to ub, so 
we, by which I mean that vague abstraction of change 
and habit called mankind, have sunounded the giving 
of truth, and finally tmth itself, with a halo of virtue. 
Hence also, wanting it from others, we giow to think 
of it &B good to give to ouiselves, and by a further 
slipshod transition, to think tjiat what it is profitable 
for UB to give ouiselves, is true. So we get Eeats' 
" Beauty is truth, truth Beauty," and the more French 
and normative " Bien n'est bean que le viai, le viai 
seul est aimable " of elegant Boilean ; moreover, the 
Pn^matiste' less poetical definitions, " What it would 
be better for us to think," etc., which are but the 
paradoxical summings up of much religious habit, 
exemplified in Tolstoi's naiif clamour that Science 
should, teach ua to be good ; exemplified also in the 
tiieological identification of God with truth, of anything 
the Church finds opportune to teach with the onfy 
Truth, and the consequent damnation of such persons 
as obstinately refuse to see the Truth. 

All this is due to the value of truth-telling in social 
relations, let alone that of knowing how things truly 
are in all our practical dealings. But as a matter of fact 
the inner life of man, as distinguished from his life 
among material objects and his fellow men, requires a 
constant supply of what is often not truth at all, indeed 
occasionally takes its value from being false. For the 
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endurable cotiabitatioa of the iudiTidnal soul with its 
own seli leqniies food for self-eBteem as much as the 
health of the body requires material susteiiBnce. Hope 
^o is wanted, and a degree of confidence in men and 
things. Many men have, however, lived without much 
of either, and even lived, glorious misanthropes and 
pessimistB, very comfortably indeed. But no man 
has lived comfortably without some amount of 
belief in his own importance; and the deadly 
devitilization of the moments and days when we 
have starved for lack of similar moral sustenance 
proves that no entire life can ever do without 
it. Such is the faith without which life is worthless I 
And all religions and religious persons have distorted the 
need for such faith in oneself into need for faitii in some- 
thing else. For what, I wonder, is faith in the loving 
kindness of Crod, His pleasure in our love, except the 
assurance that we are either worthy of love, or, in the 
case of abjectest seLt-abasemeut, that we are invested 
with extrinaio value by such imdeserved concern for us ? 
The spiritless wretch of Browning's Instana Tyrannm, 
is secure just in proportion as he has no power or wish 
to defend himself. 

" Did 1 say ' without friend t ' 
Say rather, from marge lo blue margt 
The aAofe ity grew his targe. 
With the mn'$ edf for visiMe boss, 
WhiU an arm ran. acrou 
Which the earth heaved beneath like a breast 
Where the wretch was sa/e presl. 
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Do you ue ? Ju»t my mngtaiiee eompUte, 
The muH aprang to hia feet, 
Stood erui, caught at God's tkirle, and prayed. 
So, I tau afraid," 

Just imagine the satisfactoriness of such a view of 
man's relations with the Divinity ! Why, the Tyrant 
himBelf is quite delighted to tell as the anecdote. 

Now such faith in oui (however humble) importance, 
may, of course, be founded upon reality. It may be the 
outcome of tealitiea, of the mere obscure organic 
stru^ings of bodily existence which we do not rec(^nize 
for what they are, mankind mistaking for moral or 
intellectual importance, the mere insistence of vegetative 
growth or animal locomotion and animal appetites. 
But the existence of this faith in our importance, 
fdthou{^ warranted by such oi^anic realities (whether 
apparent or hidden), does not depend on them ; it 
depends on a need which, reality or no reality warrant- 
ing, produces it simply because it is needed. Such is 
the chief, the primaeval Vital Lie. It may be coincident 
with the vital truth, but it is independent of it. Indeed 
iiB main biological function is that of a weapon, an 
armour, a waterproof, against such truths as happen 
not to be vital or vitalizing. 

And this faith in one's own importance (and what 
can assert its reality more tyrannously than onrown 
individual existence ?) may be eked oat, given an 
objective excuse, by our faith in someone else, to whom 
we attribute the importance we lack ourselves : the 
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Divinity, for inKtaooe, in the theolt^cal optimism of 
Instana Ti/rannm. Oltenet etUl — for we all possess 
secondary religions, Lares and Penates, more cherished 
than the great gods — we obtain the needful faith by 
belief in the importance of Bomething — ^family, tribe, 
natdon, creed, regiment, or club — of which our small 
unworthiness is a part. And in each case the belief in 
this other being or other thing, is produced either by 
exploitation of a truth, or, if more convenient, by the 
mere employment of falsehood. For in this case — and 
perhaps in every case — we take truth into account only 
to the extent to which it may help out or jeopardize the 
tissue of beliefs we happen to need, or at least to want, 
whether true or not. Whenever, as often happens, we 
detect this process in some of our neighbours, we laugh, 
or, more humanely, smile. But among all the foolish 
and wicked gods and goblins devised in our own image 
^ere seems to be one lacking ; the divinity who 
beams beuignantly on the uses to which we put our 
Olympus. 

IV 

Belief which is Doubt 

Intimately connected with Tmth-which-is-what-it 
would-be-better-fot-uB-to-believe is another Pragmat< 
istic identificatdon, which, for brevity's sake, I must 
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allow myself to designate as Belief-wluch-is Doabt. 
Of tliis, tliougli not summed up under so paradoxicsl 
a heading, Professor James is fond of telling us that it 
lequiies couiage, shows a love of adventure, and to use 
his own words, appeals to a generous power of risking 
a little beyond the literal evidence. 

" Faith means," he writes (" Will to Believe," p. 90), 
"belief in something concerning which doubt is sftU 
theoretically •possible, and as the teat of belief is the 
wSlingness to act, one may say that faith is the readiness 
to act in a cause the prosperous issue of which is not 
certified to ua in advance. It is, in fact, the same moral 
quality which we cdU courage in practical affairs. And 
there is a very widespread tendency in men of vigorous 
nature." 

Well, in this sentence, as in so many similar 
ones, there is the not-unpragmatistic equivocation 
and ambiguity-mongering in the use of that word 
Faith. 

One of the meanings of Faith, of course, implies the 
willingness to aeanme the attitude of belief when belief 
is not really forthcoming. A person says : *' Will 
you have faith in me T " meaning, " Will you 
trust me ? Will yon risk giving youi time, youi 
money, your trouble, your afEections, as if you were 
certain that in thus giving them to me they 
were safe." In this sense Faith is a substitute for 
Belief, as credit is a substitute for wealth. But the fact 



^cbv Google 



130 Vital Lies 

of the substitution shows that the two things are 
separate. 

On the other hand we may say : " I have faith in 
his wwd," meaning, " I actually believe him incapable 
of telling me a lie." In this second sense, FaUh is 
identical with Belief. And It is in this second sense that 
people have faith in religion, on the occasions (which 
are indeed rare among our latter day obscurantists), 
when they have got religious faith. Now in this latter 
case there is no risk run, and there is no courage about 
the busioesB. On the other hand, when there is 
conscious risk, and in proportion as this risk is known to 
be risky, there is boldness, but tiiere is also lack of belief, 
or more precisely, what belief there is about something 
else ; for in this risky ktad of faith the belief consists not 
in thinking that the friend cannot tell lies, the bank 
cannot be insolvent, or Heaven and Hell turn out 
figments, but in thinking that such things may be 
but that contrariwise they may also not be, and [a 
different added belief] that taken all round, for some 
leaeon of fitness to our temper, of saving of time and 
securing of opportunity, or as in Pascal's famous wager, 
a reason of comparison between possible gains and losses 
— which reason, whatever it is, is believed in quite bona 
fide — one of the two possible alternatives is better to 
face than the other. Such a choice between alternatives 
may imply courage if the odds are great, or imply 
prudence if the odds are small, and whether great or 
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small, it implMB the taldng of a risk. But this taking 
ol a riak can exist only if there is not belief in there 
being no alternative. In otha words riik implies 
doubt as to which of two or more possibilities will tuin 
out true and force itself eventually on oar belief, and it 
is this form of dovbt which obsciuantista, as here 
exemplified by Fiofessor James, call b^ief. The con- 
juring trick JB done as follows : Belief is shown to be, in 
several cases, as when we any " I have faith in hia 
word " the same thing as Faith ; Faith is shown to be, 
in several cases (which are precisely those where there 
can be no belief), the taking of a risk. Therefore, 
ladies and gentlemen, you see that Belief is the taking 
of a riak. 

And all the time that Belief which is consciously 
taking a zisk has a name of its own : it is Doubt. 



V 

The BGNSin of the Doubt 

Much of the discussion of Will-to-Believe arises, I 
am inclined to think, not merely from the slovenly use 
of the word Belief, but also from the fact that much 
which is nowadays called religious belief is not Bdief 
at all. Indeed it might more correctly be termed 
VmM, because it is an alternation, a " forse che is. 
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forse che no," of recognized poBBibilities, or at the 
utmoat, of probabilitiea. There may be Heaven and 
Hell, a Peisonal Divinity, Christ may have been God, 
the Clhaich may know more about it tiian other folk, the 
Pope may be infallible, the may be teBtifying to the 
presence in oar mind of a may twt. This is a condition 
of Doubt, and in the agea of bona fide belief, it was 
recognized aa such, and as such experienced as a 
torture and fought against aa a peril, although it now 
does duty as Belief. What turns such Doubt into the 
thing modem believers call Belief is eitiier the con- 
sideration that it is safer to act as if one did believe, 
namely, go to Church, partake in the sacraments, avoid 
heretical discourse, etc., because dinng so may prove 
a gain and cannot prove a loss. Or real Doubt may be 
turned into apparent belief for another reason and by 
another process, namely, the comfortableness of a point 
of view, the pleasantness of a certain thought habitually 
indulged, as I to&j reiterate to myself the thought 
that " God's sun*8 in the sl^, all's right in the world," 
or, " il faut cnltiver notre jardin," because one of these 
views is suitable and {feasant for my contemplatton. 
But this kind of " Belief " is very different from the 
belief in something being true, for instance, the belief 
in fire burning in the abstract, or a concrete fire having 
burnt a concrete house. Now it was in this latter sense 
that Dante believed in Hell Fire in general, and the 
boming ot his pet evil-doers in particular. 
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This modem stiiftiiig of the woid *' Belief " to 
designate a state of Doubt, has biought vith it tihe 
misapplication also of Hia woid Disbelief. In oui latter 
daj parlance a DitbeUever oi Unbdiever means one 
who denies ; and Religious doubts mean at the verj least 
a b^inuing of denial, an alternation of denial and 
affinnation. With siich a conception of Belief, it is 
easy to understand how Belief may be r^aided as a 
matter of deliberate choice ; and may even be ciedited 
with a power of influencing the realization of its object. 
For if you fix your mind upon the alternative, and 
entirely exclude the opposite, you may, in certain cases, 
increase by your steady push the chances of the chosen 
alternative. Only, if you are aware of this littie opera- 
tion on your own part, you are really believing not in 
that alternative being certain, but only in its being 
possible. In fact, you are in doubt as to what the 
fatore has tn store, and you are giving yourself and 
your hoped tot alternative the benefit of tiie doubt in 
that very act of " Belief." 



VI 

" BeASON UmtSASONABLB " 

All this matter of Belief which is Doubt is due to one 
of those many imperfections of logical thought about 
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which ObscniaatiBts are so constantly eloquent. Or, 
more strictly, it is due not to thought being over 
logical, but to thinkers being too slovenly to examine 
into what they aie thinking about ; the logical nexus is 
not to blame, but the logic being applied to words 
whose meaning is perpetually shifted. 

For the great drawback of all thought, and more 
especially of thought's verbal expression, is that thoi^t 
is necessarily always moving and shiftuig. We are, so 
to speak, always thinkii^ of some other point or from 
some other point. And thought is also moving from 
difEeient points. We are always thinking in com- 
parisons, in exclusions and negations ; we are always 
impEcitly thinking in expectations : Syrup of Tamarind 
may be thought of as sour, or a room heated to 60° as 
cold, because we have started from an expectation that 
syrup means a predominance of sugar, and heated rooms 
mean such that we take ofi our outer garments. Given 
the starting point that willows are gr^n, we may say 
that these particular willowB, in this particular light, are 
pink, meaning thereby that there is a very small 
admixture of pink in their green, and that we distinguish 
their greenness from other greenness by this tiny 
amount of pinkness. We usually know what we are 
talking about. But it does happen occasionally that a 
painter fixea his attention upon the newly discovered 
(therefore interesting) pinkness, and consequently 
paints you willows which are pink in the sense of pink 
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roses. And what this impressionist used to do in my 
young days, ve thinkers and we talkers are perpetually 
doiog in oni discussions, adding to our weU-established, 
and, may I say, Sociatic slovenliness, the new-fangled 
dovenliness of falling foul of thought because we do not 
happen to think oorracdy. 

Moreover, we are perpetually and legitimately shuft- 
ling the present and the future, and (not legitimately, 
but very naturally) forgetting that we have thus 
shuffled. Forgetting that the present is turning into 
past and the future into present even while we think of 
them, BO that when we remark, as is fashionable nowa< 
days, that belief can create its own object, we foi^t that 
if the belief did the creating, why then, before that 
creating had been done the belief was not true, but false. 

SimUfo'ly, and for most obvions reasons, we hasten 
to say that the human intellect is but a poor thing, 
because we have experienced in our person, and more 
frequently those of our opponents, that human beings 
are rather poor in intellect. 



VII 

Bbliep as Acttvity and Belief as Inertness 



There may be dignity, and even a certain safety, in a 
delufflon, if by delusion we mean such as are begotten by 



^cbv Google 



136 Vital Lies 

the demaads of oui nature, for then they tepiesent, in 
proportion to their strength, a portion of reality, that of 
a want, a manner of feeling, of livii^, a necessity and a 
force ; they represent oneself. 

But is it not diSerent with the mere lazy imitation 
of other folks' and other times', often misundeTstood, 
formulee of experience or desire 1 For that is mere 
taking for granted. We take for granted everything 
that is, I will not say pleasant or profitable, but easy, 
what costs no effort to face. We take for granted that 
we ourselves are normal, that others are normal, 
that things are arranged to suit us, imtil we are bruised 
by the contrary. We continue, despite all bruisings, to 
think that we are likely to be in the right, and that 
what we dislike is likely to be wrong. 

All this is lai^ly negative, lack of activity and of 
oi^nizatioQ, weakness, not strength. And from this 
urise the Lies which, far from being Vital, are necessarily 
killed oft by the process of living, tiie Lies which try to 
stop the process of living, to clog it with their presence. 



VIII 

S0OBATE8 AND THE TtRANTS 

Half truths, confusions, transparent sophisms, can, 
when they suit the unconscious convenience of mankind, 
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turn into what M. FouiU^e has taught as to caU 
Id^es-Forces. Thus, for instaDce, the sophism of 
Socrates, in tiie Qorgias, insisting and persisting (and hj 
what a chain of aignment I) that virttte and happiness 
are one and the same thing ; and Tolstoi's newer (or in 
its Buddhistic essence far older) sophism identifyii^; 
Life with the Life of Mankind, and the happiness of the 
individual with that of the race. Socrates was confus- 
ing one single desideratum with that possession of many 
desiderata, including freedom to do as we choose, 
which is one of the causes of happiness. Meanwhile, 
Callicles and the Tyranta happened not to consider 
Tirtae as the one thing necessary for their happiness, 
they preferred power, and went on being happy vicioualy 
in the teeth of Socrates. Similarly, in the teeth of 
Tolstoi, the happiness of nine hundred and ninety-nine 
oot of a thousand human beings (and perhaps Tolstoi's 
own, when he was not thinking about such questions), 
has consisted and consists in dozens of things besides 
the sense of communion with God and of common life 
with mankind. Sophisms, both, ombres d'une ombre, as 
Kenan would have said, and you might add, with the 
peculiarity so remarkable jp shadows, of magnifying, 
but also distorting, even to caricature and monstrosity, 
the solid, small, decent reality behind them. Shadows, 
and grotesque ones, yet which, even as Renan expresses 
it, have been lived on by humankind — lived upon, how- 
ever, in conjunction with the very substantial reality 
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they coatradict. Or lather, perliaps, promisBory notes, 
asgignats like those current during the French Revola- 
tioQ, with very little cash behind them, yet forming a 
system of national credit, and enabling you to buy a 
penn'orth of bread in return for a promise of ten 
thousand francs. 

The sophism of Socrates, and the sophism renewed 
by Tolstoi, have tended rather to t^eir own realization 
than to the contrary, because the convenience of many 
individuals, co-operating unconsciously and selectdng 
automatically, has chosen to give them credit. Man- 
kind made it easier and easier to identify Socratic virtue 
with happiness, by giving those who had not got it an 
nnfJeasant reputation, and an uneasy conscience, 
which both d»turbed what other happiness they had. 
Similarly social, or rather racial, advantage has also 
made it easier (or at least less difficult), to identify Uie 
bulk happiness of life with a constantly trained and ever 
growing sense of obedience to the will of God, nntil we 
have got men like Tolstoi and his kind, in whom happi- 
ness can be destroyed by lack of that sense of living in 
Qod's ways. 

The usefulness of onesided views, of sophisms like 
these of Socrates and Tolstoi, depends not on tiieir being 
of mythical nature, but on the prosaic fact that man- 
kind is perpetually transposing the objects of its 
desires, the ingredients of its happiness ; exchanging the 
emotions attached to various realities and ideas, or 
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rather sttachii^ difieient kinda and degrees of emoHoii 
to the same things and the same ideas : Bubstituting 
pleasure in the means for pleasure in the end, snb- 
stitnting pleasure in relief from pain for pleasure as 
sach, and pleasure in power, in sympathy, in conformity, 
or in rebellion, for pleasoie in the things which power, 
sympathy, conformity, or rebellion can obtain. 

Commandments and ideals are among the aatomatic 
mechanism of such unceasing, unintention^ tranaposi- 
tion and transformation of desires and efforts. And 
by the associative virtue of mere words, the drum-or- 
chuich-beU-power of often repeated phrases, sophisms 
have acquired still more of the utility of promissory 
notes, lying statements if token literally, but with a 
hmuble use of eking oat credit among a race of beings 
still very lacking in the substantial wealth of knowledge 
and self-control. 



IX 

Mm-VioTOEiAN Ethios 

Attempting (though the reader may scarcely believe 
it) to take a brief against myself and do justice to ideas 
similar to those of Hr Oawley, I have been reading 
over again some notes of conversations with a very 
typical English moralist of the Mid-Victorian School, a 
moralist who is (and 't^ the moat genuine kind) merely 
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an intelligent old lady, having snfiered macli and helped 
much, and whose notions have stood the teat of each 
Biifiering and helping. There is mach to commend 
her viewB, if one may call views what consists very 
la^ly in blinMng and even turning one's back on what 
tbete is to see. This straightlaoedness has dignity, 
simplicity, practicality, a sort of manliness, by the side 
of which foreign and latter-day width of sleeve seems 
futile and also decidedly plebeian. Compared with 
their venerable British copy-book of beautiful call- 
graphical precepts and fair blank pages, the kind of 
literature typified {leaving contemporaries alone), by 
Rousseau's Confessions or Stendhal's novels, is foul and 
depressing reading. Among the headings in this living 
book of practical morals, constantly repeated and 
deserving of such honour, I find the principle that self- 
denial is the highest wisdom, and that the human soul is 
never the loser for any constraint or mutilation 
accomplished on itself ; that a man, especially a woman, 
is tiie happier, or at least the more efficient, for every no 
said to the self. Of couise, in point of fact, tiiis KO is 
limited in the main to would-be breaches of the Seventh 
Commandment, and we hear comparatively little of no 
to ambition, pride, desire for wealth, and still less of no 
to desire for domestic peace and apparent decorum ; 
but the principle is tacitly supposed to have been 
applied to other evil possibilities. Or rather it is tak^i, 
for granted that other evil possibilities cannot intrude 
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into decent society, and tliat only decent aociety ezista 
foi decent contemplation. 

As I listen, evening after evening, to anecdotes and 
jodgments embodying these aristocratic views of the 
most aristocratic of all peoples, to wit, ouieelves, I 
feel, aa I said, that everything else, Iheenian notions fot 
instance, are oddly tentative, and oddly compounded of 
furtiveness and aggression ; there is no foretelling 
them, no order about them, whereas this tory morality 
is order and nothing but order. It has a divine right, 
not to say a divine certainty abont it. It is only little by 
little I begin to suspect ita very human, even very much 
too human, origin. Its one-sidedness and hard-and- 
fast^iess reveal it to be one of the many illusions arising 
from hurry and hurried convenience. Despite all ita 
aiis of unselfishness, and even of self-immolation, it 
makes daily life easier, less responsible, lazier, for it 
makes judgment simpler and quicker at the expense of 
truth. Indeed, when I look at it closely, it is rough and 
ready, and ruthless, denying aU appeal to the creature 
judged, allowing every degree of hurry and slovenliness 
to the judges : it savours of the court-martial. . . . 

And this leads me to reflect (though I do not com- 
municate my reflections to my venerable friend) that 
moral codes are, after all, not much finer than the 
economic methods which they accompany, and, like 
these, they are often sadly wasteful and productive of 
shoddy and refuse-heaps. But they are the short cut, 
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at the time they siiae, to some absolute neceasary of 
social life. They sacrifice a portion of truth, they blink 
Bome part of reality, and every such disiegard of truth 
aitaila (however inevitable) a Bacrifice of many 
iadividuala and their powers for good : the Magdalen, 
had she been duly stoned for her adulteries, would 
neither have brought her ointment for Christ's feet, 
nor watched, as we see her on the frescoes, by the side 
of the cross. And here comes another illusion dae to 
life's roundabout practicality, the brutal need, the 
stupid barbarous hurry, which has produced such im- 
perfect codes, manages also by unconscious adjustment 
to surround them with loyalty, love, and awe. And 
the more imperfect our ethics, the more they are 
safeguarded in our hearts and imaginations by the 
reluctance to question, the horror of disobeying. 



X 

Of Racial iNSTmor 

Certain obscurantists (of the Crawley type) find a 
practical proof of the utility of superstitionB, in the 
almost animal anxiety displayed in guarding religious 
and ethical premisses from enquiry and criticism. 
Bad as are the quarrels of men of science and of 
artists, these are confined to the interested specialistB, 
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aod the rest of mankind do not t«ar each other 
to pieces aboat Post-ImpreBsionism or the trans- 
mission of acquired characteristics. It is only about 
reUgioas and moral questiona (patriotism in its varions 
modem aberrations partaking of both) that we 
find, in the field of mere belief and opinion, sach 
universal tigress-and-young fear and ferocity. The 
result, all tbia, jubilate oui obscurantists, and the 
proof also, of a Racial Instinct defending these matters ! 
Possibly ; but in that case how does your Racial 
Instinct set to work 7 And ought it not to have re- 
sulted in the surrivsl of fstichism and taboo, or at least 
the disappearance of the races who first got rid of such 
useful superstitions t 

Instead of Bacial Instinct, so plentifully invoked 
(like every word compounded of those great Xs 
Race and Races) nowadays, is it not possible that the 
persistence of superstitions and superstitious attitudes 
may be explained by a mere individual instinct of which 
daily life furnishes many examples : the instinct to 
avoid taking trouble t And is not such conservatism 
bom of lazy convenience of ready-made rules and 
averages ; of the hurried or wearied reluctance to verify 
one's compass ; of the discomfort, sometimes the 
paialyslng discomfort, of readjusting opinions and 
conduct ; in fact, bom of inertness such as makes the 
poor sluggard suffer agonies at being waked, and turn 
desperately on to the other ear ? 
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Perhaps the obscnrantiBts might answer that inert- 
ness, fatigue, sluggishness, aie thenmelves Kacial 
advantages and due to the great Racial Instiuct. 
Shall we conclude that if people bad been more 
alacritooB and elastic, the hiunan race would have 
ceased to have oSspring, been gobbled up by 
Palffiolitluc monsters, or (what obscurantists might 
like even less), that its finer varieties, for instance the 
noble Aryan, would have philosophized themselves 
into non-resistance against the Negro, or even (what 
Grobineau did indeed allege against the ancestors of 
Plato and of Pheidias), into intermarriage with the 
Semite ? This leads to the dilemma, either that the 
superior sub-race was not superior in intelligence and 
adaptive power, or, that too much superiority may be a 
bad thing ; with the manifest corollary that a dash of 
the negro, a preponderance of the Semite, might have 
done the nobler Aryan races a world of good. 

The proposition that prejudtcea have been necessary 
for keeping up the standard or strain of av/periorUy, would 
thus require eking out by a counter proposition that 
frejudices mvst be broken through to diminish thai un- 
practieal svperiorUy, And both propositions would 
require the supplement of a remarkably terre & terre 
statement, namely : Prejudices are somaimet useful 
and are sometimes m/ischievous. Oi, put in more 
dignified language, superstition may be the result of 
Racial Instiact, but if that be the case, then another 
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result of Racial Instiuct is the rebeUioas criticuon of 
that selfsame sapeistition. 

So perhaps it is wiser, let alone more modest, not to 
let Racial Instinct, that vast smoky genios, out of his 
allegorical bottle. The peisons, however, who insist 
upon having dealings with Racial Instinct, do not regard 
that huge personification as at aO able to take care of 
himself, at least not nowadays. In any case they — 
these philosophers both of the Crawley and the Sorel 
type — seem always ready to lend him a hand in 
keeping up old superstitions or fabricating new ones. 



Of Privatb Cults 
De fuoi vmra'Um aprit nomf 

All this latt^-day talk of the educative power of 
religious and patriotic, and now, of socialistic delusions, 
this eveiiasting fear that the human soul may starve 
for lack of vital lies. . . . 

Bat are we not many, most, perhaps all of us, brought 
up (those educable at all) by delusions of a less pnblic 
kind, myths uncatal<^ed of historians and sociolo- 
gists ? educated by phantom teachers, friends, parents, 
lovers, made up by our own creative needs out of a 
few, often misunderstood, indications ? Nay, I incline 
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to think Uiat these hidden episodes of the inner life 
(when we have eyes to see them) may teach us by 
analogy wherein lies the true power of other beneficent 
delnftions : in the fact of their being oma. The parent 
wboee word is law, the friend we blush to disappoint, 
and the Gk>dhead to whom we dedicate onr efforts and 
sacrifices, are, after all, consubstantial with those very 
feelings of ours which we attach to their names ; they 
are the patterns made for ourselves oat of the moral 
substance which we try, for days or years, or for a life- 
time, to fashion in their image. It is surely a curious 
proof of our unwillingness to recognize these fruitful 
self-deceptions that the novel, so far as I know, has 
hitherto not dealt with this la^ side of life and life's 
romance and tragedy, namely, our education by parents, 
and lovers, and friends, who have never really existed 
save in our own loving imagination. 



XII 

The Riqht to Delude 

On the undeniable fact that half of our beliefs result 
from mere personal or collective passion, habit, and con- 
venience, latter-day Obscurantism founds its modest 
claim to believe useful and consoling things which do 
not happen to impose themselves on our reason as true. 
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Bat beyond tiiis point it pasBea immediately to the right 
of teaching such degirable tiiinga which we ooiBelTeB 
ouutot bdieve, but otjier penoiu lackily still can. If 
yon and I see no good reason why virtne and vice 
Bbonld get their deaerta in Heaven and Hell, it does not 
very often happen that the advantageous results of 
such a doctrine enable as to believe it. But 'tis a fact 
of daily occurrence that these advantageooa results 
induce us to teach eternal punishment to those who do 
not already disbelieve in it ; or at all events to oppose 
ourselves to anything that should awaken such disbelief. 
And from the right to teach or abet the teaching of 
what we cannot oureelvea believe, Obscurantism goes 
one step further, to the dttiy of doing so. For in 
the eyes of Mr Crawley and M. Sorel, those twins 
(all unauspicdous of their twinship) bom of M. Renan 
and his own imaginary Abbess of Jooarre, it is 
evidently a sacred duty to teach the Church of England 
catechism to the lower classes, or to help Syndicalist 
agitators to lead the credulous French working-man by 
the Dose. 

In this propaganda of Vital Lies, lies the chief danger 
and odium of such applied Fragmatism ; in this zeal for 
the moral edification of others, rather than in any 
individuid paltering with truths, of which every one of 
OS already nnsuspectingly carries on about as much as is 
possible. Moreover, beaidea the intellectual objection 
to such Obscurantism there is a moral, that is to say, a 
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social one. Deceiving a man is tampering with his 
property, and jeopardi2iiig his freedom. It is taking an 
undue advantage, acceptii^ tiie principle of fair play and 
not playing fair. For we cannot teach what we Imow to 
be a myth or a fallacy, witbont first making those 
vhom we teach believe in the good faith we are breaking. 



^cbv Google 



CHAPTEK n 

L The Behabllitatioii of Obecmtit; . . . .149 

II. Why we write TntA on our Stgnboard . . 1S2 

in. The Surfsoe of Things and the Depths of the Ego . 155 

IV. Contact and Sight, Instlnot and Knowledge . 162 

V. BergBon's Diceot Data 166 

VL " Pippa FaBaes " 170 

nX "PluralistioUniTerecB" 171 

VIIL That Poor Drudge, Reason ITS 

IX. Thought aa Hovement ...... 177 

X. Reason aa Revelation ...... 180 

XL IJmitatioDB of Thought and Umitaliona of Thinkeis . 181 

XII. FaieweU to Vital Lies 182 

Xm. Vital liee aa the Handiwwk of the Goda . . .186 



The Behabhitation or Obsoubitt 

WE latter-day Philoeophera are obsessed by 
the efficacy of misconceptioDB, mytbs. 
Vital Liefi avowed or unaTOwable. It 
is one of those inevitable reactions of Fhilosopluo 
Thought, by which the dust-bin of facts and theories 
discarded by one fashionable syntheeis becomes the 
Crusoe's wreck, the tieasnre-heap of contrary 
generalizations; until discardings and rehabilitations 
having shifted and sifted every possible datum and 
notion, the mind of man may at last learn a littie less 
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hniiy and cocksuieness. In this manner the reaction 
against RatioaaliBin (Mill's as much as Voltaire's) 
bestows a pleasing sense of high breeding (or at least 
gentility) whenever we assert the deficencies and 
limitations of Reason. Our thought, whatever it is, 
shall never be guilty of beii^ crass ! I employ that 
word because its squahd connotations bring home 
our intention of being on the contrary, select, imtdate, 
esoteric. 

And we display, or at least secretly enjoy, our 
initiation and esotericism by making light of Ration- 
ality and seating ourselves ad dexteram of the 0&»cure, 
the Profound, better still, the Mt/ttie, Forces of the Dm- 
verse ; or, shori; of that, converse with our Sub- 
conscious, our Intuiiive Self, emerging from such dosed- 
door interviews with enigmatic wisdom on our barely 
unsealed lips. Such is, thanks to historical reaction, the 
attitude of the latter-day philosophic Beau Brummel. 

Moreover, and quite apart from this, it happens that 
certain studies, psychology, mythology, ethnogr^diy, 
sociology, still hi their presumptuous callownesa, have 
broi^ht to OUT notice a number of facts never before 
dreamed of, and among these we are natnr^y most 
struck by those most contradictory to what people 
had hitherto supposed. Here we have another reason 
tor the attention bestowed on what, for brevity, I have 
symbolized under Ibsen's expression of Vital Li^, and, 
ol course, for the importance in all fashionable Bchemm 
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of welfare and progress, of notioiiB like Renan's Ombrea 
and Ombrea (Tune Otn&re. 

Now, far be it from me to deny the existence, even 
the occasional advantage, of BQch Vital Lies. All I 
protest against is our latter-day ne^ect of the every- 
day, hiimdrum, taken for granted, paramomit im- 
pwtance of Vital Truths. We foi^t that compared 
with a substance a shadow is a rar« and negligible 
occurrence ; let alone that if there were no substances 
there would be no shadows, no, nor shadows of shadows 
either. 

For instance, we are impressed by the primitive 
belief that the success of a beai-hunt may depend upon 
preliminary abstinence, chastity, and ascetic practices, 
and we recognize that such a misconception must have 
done much for the moral habits and standards of bear- 
hunters. But we overlook, just because we take for 
granted, that for one useful misconception there have 
been a hundred correct notions which have likewise 
furthered the establishment of codes and habits. We 
despise the familiar fact that every justified forecast or 
analogy, every correct analysis or synthesis (say that 
the whole is greater than its parts or that similar causes 
produce similar results), is creating a habit, an ideal of 
intellectual honesty, that every utensil manufactured 
or implement used is teaching self-restraint, atteaition, 
and thoroughness ; that every barter or load is establish- 
ing the sanctity of promises ; nay, that no infant can be 
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reared mtliout a prodjgioufl output of self-aaciificiug 
virtue. And as to the tillage of the ground, what 
myth has ever called forth and consolidated by inex- 
orable repetition so much postponement of present 
advantage, bo much reverent steadfaslatesa and 
efficiency, as has this great eternal lesson that Nature 
gives in proportion to man's best eSort ? But these 
are, luckily for mankind, everyday, habitual, humdrum 
matters. And mankind, especially Man-of-Letters- 
kind, is, by a legitimate fear of boring people, debarred 
from calling attention to what everyone already knows. 
Now philosophers, ever since they have ceased being 
what used to be called " Natural PliilosopherB," that is, 
men of science, happen to be men of Letters, and there- 
fore pursued by the Man of Letters' terror of the Obvious. 



Why we write TnUh on oub Signboard 

Reading all these ingenious discussions of the non- 
logical elements which go to make up our religious 
beliefs — ^William James, and Venn and Tyrrell, and 
Crawley and Sorel — one point keeps striking me more 
and more : to wit, that in the beliefs on which practical 
action is based, such elements are always diminished 
and ofteuest eliminated. If the personality, the 
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emotions and aapiiatiooB of the believer, were allowed 
a voice in physicB, nay, ia the most mle-of-thiunb 
housewiie's science. Bach as they nowadays claim for 
themselves in religion and in phQoBophy, we should not 
be able to navigate, to till the ground, to breed cattle, or 
to cook a meal. Indeed, that the gradual weeding-ont 
of such emotional reasons for belief has not taken place 
in reli^ouB and philosophic thought, suggests (it seems 
to me) that both religion and philosophy (or what passes 
for such talk) bearing on the practical life of civilized 
men, that their function, like that of art, is to vent 
impulses, construct ideal frameworks for emotion, and 
thus conduce not to practical decisions but to the soul's 
health and well-balanced activity. We are beginning 
to recognize that certain among the philosophic writers 
who have most influenced us, say Schopenhaun, 
Carlyle, Emerson, Tolstoi, are not so much thinkers as 
poeta — l^tv^ as my friend Hal^vy has called one of 
the greatest of them, Nietzsche — men who have applied 
passionate temperamental ooesidedness to expressing 
the various modes of spiritual being requisite (all of 
them) for our complete and balanced emotional and 
imaginative life. 

At that rate, yon will say (inclining as my reader 
probably may, to side rather with my adversaries than 
myself) at that rate, the element of personality, of 
desire, call it what you choose, deflecting our thought, 
has, after all, a practical_ function in our lives t Un- 
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donbtedly ; bat the practical fonction belongiDg to 
iniAginatioi) and Belf>ezpre(iaion, not to Tmtli. Mtiho, 
for inatance, lias a practical, vital function in wakening 
emotion, Bometimes to vent and void it artificially, 
more often (and in its nobler fonns) to discipline and 
pnrify it into hannouy. Yet this very real service 
fulfilled by mosic in our individual and racial life, does 
not make us call a Beethoven quartet true. The 
difference between art on the tme hand and religion 
and philosophy on the other, lies just in this, that in 
order to commend ttself to our acceptance, art does 
not (need not) pretend to be more than a pleasure and 
a refreshment, leaving its deep utility to individual and 
race to be deduced or guessed (or neither) just from 
this modest, venerable fact of [deasantness. Whereas 
rel^on and philosophy (not always [deasant) have 
sprung ortginaUy from a botut fide practical search for 
truth. (Why do suns scorch, and rains quickw, 
pestilences rage ? and so forth), and have continued 
to deal in truth, to say they furnish truth, long after 
tiiey had made over to scientific thought the very 
wish that it be sought. Why? Perhaps because, 
lackii^ the straightforward attractiveness of art, 
religion and philosophy would have found less cHerUt 
had they written upon their signboard : " This is the 
shop for soothing, stimulating, bracing, useful dreams 
and mistakes ; the Great Emporium of Vital Lies." 
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The Subpaoe of Things and the Depths op the Ego 

" Compai^ & rignorance, du moina k I'igiiorsnoe 
consciente, la connsiasance eat Sana doute ane poflsesaion 
de son objet," writes M. L^ry-Briihl. " Mais compai^ 
& la participatdDQ que realise la m^italitd pr^lt^que, 
cette possession n'est jamais qa'imparfaite, insaffisantfl 
et Gonune ext^iienie. Connaitre, en g&i6ral, c'est 
objectivBr ; objectiver, c'eat piojetei here de soi, oomme 
quelque chose d'etcanger, ce qui est k connattie. 
Qaetle commumon intime au contiaire, les repi^nta- 
tions de la mentatitS prdlogiqae a'assozent-elles pas 
entre les &tree qni participent les ons des antns I 
L'esBenoe de la parldoi[ntioD est que pi^cisement toote 
duality s'y efface, et qu'en d£ptt dn principe de la 
contradiction le sujet est fk la fois lni-m4me et VSstxe 
dont il participe. . . L'effort lationnel pour connaitre 
Dieu semble k la fois nnir le sujet pensaot k Diea 
et I'en feigner. La n^cessit^ de se confonner auz 
exigeDcea loigiquea a'oppose anx pardcipationB entre 
I'homme et Dieu qui ne sent pas repi^sentables sans 
contradiction. La connaissance ae rMuit ainsi k fortpeu 
de chose. Mais quel besoin de cette connaissance ration- 
nolle a le £dMe qui se sent nid k son Dieu T La conscience 
qa'3 a de la participation de son Stre k I'essence divine 
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ne lai piocnre-t-elle pas une certitude de foi an prix de 
laquelle la certitude logiqae sera toujonis quelqae clioae 
de p41e, de fioid, de preegne indiS^nt ! Cette ex- 
perience d*iine poBseBsion intiioe et comply de I'objet, 
possession plus profonde que toutea cellea dont 
I'actiyit^ intellectaelle peut 4tre Porigine, fait sans doute 
le ressort defl doctraee dttes anti-inteBectUftliflteB. Ces 
doctrines reparaissent p^odiqnement et k cliaqae i6ap- 
paritiDn elles retroavent faveor. Car eUes promett^it 
ce que ni la science positive pure ni lea autrea doctrinea 
philosophiques ne peuvent se flatter d'atteiudre : le 
contact intime et imm^diat avec I'Stie, par Tintiiition, 
par la comp6n^tration, par la commonion r^ciproque 
dn sujet et de Tobjet, par la plaine participation, en un 
mot, que Plotin a d^rite sous le nom d'eztase. Elles 
montrent que la connaiaaance soumise aux formes 
logiques est impuiasante k surmonter la diuditi, qu'elle 
n'est pas une possession v^table, qu'elle demeure k 
la surface ext^rieure des clioses." 

Nothii^ could be a better example of the latter-day 
recrudescence of just such mTstical tendraicies tlian 
this verjpassagefroma thinker who has done so'much to 
describe (hj the study of primitiTe ideas) and define 
thia, which he calls the pre-logtcdl or mystical stage of 
thought, the atf^ when qualities have not yet been 
grouped into things, and feelings, desires, and moods 
grouped as part of ourselvea ; when emotdona and not 
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obaervatioD determine the coaleacence of associations ; 
and when no principle of contradiction haa yet cleared 
away confasion of time and place and identity. Id 
this passage M. L^vy Briihl, whatever his ostensible 
pliiloBophy, is implicitly accepting the Bergsouian 
conception of an obscure hnov^edge, when he says that 
" la connaissance soumise auz foimea logiqnes, n'est 
pas one posaession veritable, qn'elle demenre k la surface 
ezt^eurs des choses." Let ns think over those two 
last sentences, let oa try and run to ground these two 
meanings, placed in opposition to one another : " real 
possession " and " surface of things." And let us begin 
by the second of these rival and, it would seem, in- 
compatible ezpiessions. What is the surface of things ? 
In the present oonnectioD it means, in the first place, 
Bometiiing less than the whole of things ; it means two 
dimensions instead of three ; it means comparative 
poverty of our knowledge. Bat it means something 
more also, and this is made obvious by the recurrent 
word " penetration " : a surface is that which checks onr 
progress, it is that into which, continuing our own move- 
ment, we cannot pmelrate. There is therefore in this 
talk of tile surface of things already a reference to con- 
ditions of our own as distinguished from conditions and 
qualities of the things we are thus said to know only 
on this surface ; and this reference to ourselves it is 
important to remember. Well ! now let us ask our- 
selves in what sense the rational, the objective know- 
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led^ of things can be justly tenned guperfictal ? Not 
in tiw sense of H» UckiDg a dimension, of its allowing 
our thonghts to move only ap and down while relufling 
tiicoi entrance into the solid mass of the snbjeot. Foi 
isti(Hial, objective knowledge means on the contrary 
that we can give ourselves a lepresentatatm of the 
various qualitiea of things and tbeiz relations to one 
another, not only in the l^iree dimensions of space, 
bttt in the more nnmerons dimenid<ms of time and of 
every otiier leferraice ; abjective hnov^edge meana that 
we can send our thoughts from any of a hnodred 
points of view, throngh the known umvease not 
only as across a map, or as down by a shaft or 
divii^-b^, or up as by a balloon, bat also analyti- 
cally as through a series <^ microscopes, syn- 
thetioally as throngh telescopes embra(»ng more and 
more of tiie firmament. Such is ratitmal know- 
ledge : it is the making of intellectual tracks in 
every direction and so closely interwoven and inter- 
meshed as to leave oat less and less of that reality which 
ezists as simultaneity, bat which we can think (as we 
can move in it materially) only in a mit^ted con- 
secatdveness. Now what is the difference between this 
uid " real possession " of things ? And what is ihs 
element the latter can give, and whereof the intellectaal 
dealing with things is thus said to defraud us. We shall 
onderstand if we pick up a word, which I asked yon to 
earmark, the word " penetration" Penetration I Bat 
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our ihooghtB haoe penertirated thiongh the known 
ODiverse, and are constantly penetrating throogli it, 
from evei new points, in erei new directions and 
dimensions, until the whole of human thought nets 
things round, not like the latitudes and longitudes of a 
globe, but in every mode of penetration. Indeed, such 
objective, disinterested " grasping " of wholes is the 
precise reverse of the one-sided interest with winch 
desire and practical purpose concentrate upon a single 
quality or group of qualities and disregard all the 
other " sides " and " ways " which happen not to 
be in immediate relation with themselves. What 
does the man who eats a fruit know of i\» chemistry 
and botany? What even the man who grafts the 
tree, with his thoughts bent on that and fruit 
production, know of the relation wit^ one another 
of tree and fruit and soil, and air, beyond just 
what his " interest " requires. What does the 
mother know of the life of the embryo save that its 
movements fill her with hope and rapture and awe ? 
What does the lover know of the beloved except the 
qualitieB which he loves and the fact of his loving ? 
And what does the religious ecstatic (once we are back 
i^aiu at the " Varieties of Religious Experiences ") 
know about God except the assurance that God is 
present and near and ia all-sufficient for his wishes. 
Nay, the religious mystic has, at all tunes, shown 
amazing indifEereoce to any possible aspects of 
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the divinity other than those beoigiiaatlj timied 
towards himself : 

" Confotatb malediotiB. 
Flammia aoribns addiotia, 
Vooa me onm benediotU." 

And vbem, like Dante's Piccarda, tlie mptic has 
been safely called among the blessed, he or she is 
leedgned not only to other blessed ones living in 
dioser neighbourhood to the Centre of Love, bat 
reragned apparently to the eternal horrors of hell in 
the worid's bowds below. " In ana voluntade h 
nostra pace " means that you concern yourself with 
only that much of the supreme will which happens to 
contribute to your own peace. For there we have got 
to the point : the possession which rational compre- 
hension does not give is the possession by our desires ; and 
the surface which we seem to encounter, is resisting 
not to our understanding, but to our emotions. This 
rational universe can be penetrated into in every 
direction, but on one condition, that we shall modestly 
seek it for itself, that we be interested in it, that we 
leave our desires and passions at the door. That door 
through which our self -feeling cannot pass, is t3ie surface 
it complains of and off which it feds itself repelled. 
Beyond that boundary lie the fields of knowledge, 
lies the realm of heing, that is to say, of that which is, 
as distinguished from that which / /eeJ and / want. 
And by one of the most amazing of egoistic delusions, 
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tlie mystical thought of all time hae takea that 
exclusion for an indusioa, it has called its passioQate 
abysming of itself in itself penetration into the reality 
of thinga ; it has mistaken the obscure ebbings and 
flowings, and quiverings and shrinkings of its inner, per- 
haps its bodily, microcosm, foi a piofounder experience 
of the Universe ; and, like the eastern ecsta^-mongei, 
it has taken its own fixedly contemplated navel, that 
memento of mere vegetative life, for ihe hub of all 
existence. 

And this penetration into itself, this snbmei^g in its 
own innenuost processes, is what a certain philosophy 
is oSering us once more as the truer possession of 
reality ! 

It is more satisfactory. Snch is the latter>day 
commendation of this frofmmd, intimate penetration 
beyond tJie surface of things, that surface which is their 
boundary, and as much their nature as onr nature is 
also OUT boundary. It is not merely satisfactory to be 
concerned with ourselves and our modes of being, 
and to insist upon them, it is also necessary and 
legitimate. But on one condition : we must re- 
cognize that it is owsdves we are dealing with. 
Let us say : " I wish," " I want," " I love," " I 
make," but not it is. 

And here, perhaps, oomes iu the great hidden educator 
and moraliser, Art. Art, through the infinite genera- 
tions, has tanght ns to give to ourselves the emotional 



^cbv Google 



1 62 Vital Lies 

satisfactions wluct reality refuses, to carve the idol and 
build the temple instead of thinking that we have seen 
the divinity ; in more modem days, to build up sounds 
into the expression of those modes of feeling which we 
cannot obtain strong and pure enough in our own hves ; 
and, by the poet's, by the writer's craft to allow each 
individual to gather his associations into groups 
dominated consciously by the heart's desire. I have 
called Art a great educator and moraliser ; for, among 
other important functions, Art has taught us to deal 
fully aware with a world yonside of truth and error ; in 
so far, to distinguish between what we want and what 
is, and, even if only in such matters as these, to be 
lucid and honest. 



CONTAOT AND SlQHT, IwSTIKOT AKD KKOWLEDGE 

Modem obscurantism is always Bu^esting, and 
ocoasionaUy proclaiming, that there is truth in ideas 
which minister directly to our feelings, as distinguished 
from the truth of ideas answering not to such emo- 
tional needs, but to the alluvium of objective impres- 
sions which we call experience. Subjective phenomena, 
these philosophers tell us, are also and equally part of 
our experience. Of course ; but only when considered 
objectively. And it is only thus objectively regarded 
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ttiat Bubjective phenomena become legitimate parts of 
ideas and amenable to the distinction oi being true or 
false. My weariness, my dislike or my longing become 
assets to knowledge only inasmucli as I think of them 
as experienced. But however much they may infiveace 
my ideas, they cannot form part of my ideas so 
long as experienced. And however much they may 
influence my ideas, they cannot form part of my 
ideas so long as they are only felt, and are not yet 
thought of. 

The lack of this little distinction, simple and yet 
elusive, is responsible for a great part of all wilhto- 
believe Pragmatism, and is what vitiates (so far as 
I can grasp it) the systematic portion of Bergson. 
The philosophers of the Past, little concerned with 
psychology, did not bring subjective phenomena into 
count as part of the really existing ; they treated a 
delusion as non-existent, because tiie delusion was 
" empty." Modem philosophers of the psychological 
school (and remark that Bergson, like James, is 
eminently a psychologist, recognising that delusions 
exist, and are potent) are tempted to regard the some- 
thing about which people are deluded as being true 
because those people are truly deluded ; although one 
might answer, in an Irish manner, that a true delusion 
cannot truly exist. 

There Beems to be a relation, a relation which is 
perhaps in reality an attitude, between our hold on 
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leality and our poeeibility of getting outside outselves, 
cme might almost say om: altroism. We hune in pro- 
portion as we transcend our own needs and desires, 
since these are directed to only one or two qualitaeB 
of things, while our thought unites many qualities and 
possibilities, making things cubic, placing them in a 
third dimension and in complex relation, not to our- 
selves only, but to one another. An existence is essen- 
tially a more or leas l^ought-out group of actual and 
potential qualities, a combination of past, present and 
future ezperiencea, and not the experiences which we 
think of as ours, but the experiences also of minds which 
we think of aa like our own. There goes a certain 
altruism, aa I said, and a certain unselfish imagination, 
to the conception of realities, for that conception, that 
aUer, is gained on the margin left by the consciousnesB 
of our own present states, hence it seems to me (and in 
direct opposition to Bei^sonian enshrining of irauiton) 
that our least imperfect and incomplete knowledge 
is precisely the knowledge least directly connected with 
practice and least steeped in self-regarding emotion. 
Practice takes into account a minimum of relations 
between objective qualities, and feeling takes those few 
objective qualities that concern itself ; but this narrow 
experience has the warmth and vividness of our ego 
and its activities ; the warmth of our circulation and 
the vividness of our movements. And this warmth and 
vividness, which is of ourselves, has led certain thinkers 
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(as it had led poeta long ago and myBtics) to the notion 
that need and piactdce, desire and satisfaction, are the 
very perfection of knowing. Latter-day philosophy 
tends to identify knowledge with intuition, and even 
with the instinct which pushes an ammal to adapt its 
proceedings it knows not to what or wherefore ; such 
philosophy tends to measure knowledge by its obscurity 
aud even its unconsciouBneBS. And sudi philosophy 
BeemB made on purpose for those people who, ever Kince 
always, have spoken of knowing Qod as equivalent to 
loving or wanting Ood, and to whom truth is not fulfilled 
anticipation, but satisfied desire. 

Would it not be correct, on Hie contrary, to compare 
the difference between knowledge and instinct with 
the difierence between sight and bodily contact ? Like 
seeing, knowledge is reconstruction ; it implies not 
merely memory, but expectation ; like bodily contact, 
instinct sets the refiezes at work, and tlie whole 
creature quiveiing with it« own warmth or cold. All 
individual life begins with contact and instinct, sud all 
life abuts there, but seeing and knowing are those 
links of the perpetually necessary human rhythm by 
which alone it enlarges and tends to become com- 
mensurate with the rhythm of the universe. 
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Berqson's Direct Data 

There seems to be, as Bergaon ia alwaya teaching (but 
with anothei corollaiy I), an inevitable obscurity about 
what this psychologist in philosopher's garb has called 
the direct data {donnSes immSdiatet) of oui consciousness, 
an obscurity which I explain psychologically by our 
ccenesthesia being, in the normal state, remarkably 
deficient in such marks as help us to localize sensations. 
Indeed, these direct data, this knowledge from within, this 
knowledge from what Professor James alludes to as 
" subconscious regions," consists mainly in modes of 
our activity ; these inner data are hows rather than 
whats, they are facts of succession, co-existence, re- 
petition, tension, slackness, effort, relief, direction ; 
above alt, facts of grasping forwards, shrinking back- 
wards, seeking, avoiding — in short, of preference and 
repulsion. This is what I would call, rather than the 
siAconedous, the purely subjective, the absolutely wirier 
self ; it constitutes, I think, the very essence of tha 
chaotic dark consciousness of our life. 

Now there would seem to be (and it is easy to guess 
why) a constant tendency to connect these fragmentary 
and chaotic items of iimer consciousness with the data 
of our outward-dealing senses, and, while shaping our 
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outer sensfttions into oui innei modes, also to give these 
inner modes a contents, a " meaning " consonant with 
oar outer senaations. For our inner data are few and 
obflcnie, because they are the facts of vital processes 
constantly repeated, largely therefore automatic and 
entirely intimate and indiepensable. Our outer data 
are endlessly various becaoae they depend on endlessly 
changing out«r circumatances, and also extremely 
distinct because they are classified by the highly 
specialized outer sense-orgaos ; the data of sight and 
hearing, for instance, thoroughly separate from one 
another, those of taste and smell already less so, and 
nearer to the inner sensitiveness ; touch, temperature, 
and the muscular sense still closer to the coenesthesia. 

The safety of ooi existence depends upon the peri- 
pheric consciousness being brought into relation with 
otu inner activities, and our ixmer adjustments being 
r^pilated by oui outer sensations ; hence a perpetual 
int«r-play between the outer and the inner data, the 
facts of the peripheral senses being assimilated to the 
inner experience. 

There is, I imagine, a necessary outuxa^ tendency of 
our activities, our peripheral functions, stoking, so to 
speak, for our inner ones, as the primitive sea creatures 
draw into themselves the water wherein they float, as 
ve ourselves imbibe air, and as our constituent cells 
imbibe the liquids in which they steep. On the other 
hand, we are perpetually throwing off not only our 
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waste but our Borplussge : generation and all making 
and fashioning are ot this order. Hence there is every 
reason why there should be a permanent exchange or 
change of place between our inner and our outer data, 
why the modes of the inner life (modes of motion, energy, 
sequence, volition, connection, etc.), should be attri- 
buted by what the Germans calls EintVihlung to the 
data of the senses, why idl inner data which are not 
needed to regulate onr adjustments (pleasure-pain data 
particularly) should be projected onto the periphery. 
But from this give-and-take there arises also that our 
inner stat^, and in proportion as they are difficult to 
localize, tend to explain themselves by such reference 
to the outside, to ihe non-ego ; in other words, we get 
the habit of giving our inner states the support, the 
explanation, of outer facts, of finding objective reasons 
for our own elations and depressions, oui inner crav- 
ings and shrinkingB. This tendency to seek external 
reasons, motives, sometimes excuses, for our own inner 
conditions, has doubtless been increased by tlie fact that 
outer impressions, being not only very various but 
independent of ns in their variation, would harass and 
interrapt our inner consciousness if it did not, so to 
speak, use them up for its own purposes, and as a 
framework, often an incorrectly connected framework, 
for itself. 

Thus it happens that whenever we want certain inner 
states to continue and intensify, instead of being 



^cbv Google 



Bergson's Direct Data 169 

interrupted and oonfnaed, we attach them, by automatic 
Iiabit, to an ontei canae. We beat back the iuroada of 
the outer world by establJsking the headqoarteis of our 
own ixinei coaditions in it or in what seems to be it ; 
we are not able to keep up any synthesis of inner 
consciousness without thus allying it to the thought, 
if not the reality, of something outside us ; our inner 
life is like that moat perfect egoist, Meredith's Sir 
Willoughby, requiring to bolster up his ^o on the per- 
sonality of tyiannized-over or admiring fellow-beings. 
For the human soul, by the necessities of human life, is 
directed outwards, and onr whole existence an innat- 
outer rhythm. In this lies the explanation of Art. 
Certain desirable inner congruities of function require 
the prop, the framework of outer circumstances ; and it 
ia given ua by Art. The work of Art is what enables ua to 
obtain an uninterrupted, intensified (maximum and con- 
tinuum) synthesis of our own most beneficial modalities 
of being ; it makes ua lire intensely and harmoniously. 
The study of .^thetics sheds considerable light upon 
all this side of Religion. The God, like the work of Art, 
like the lover's or idolater's Fetish, is (among other 
tilings) a device for reviving or producing certain 
syntheses of feeling in ourselves, syntheses which may 
last a second, or, through constant repetition, be spread 
almost uninterruptedly over a lifetime. The difference 
is that in the case of Art we do not attribute independent 
objective existence to our own states ; we know that we, 
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ot others like ub, liave arranged the thing ; we know 
that we are contemplating to please oniselves, and that 
the contemplated object haa been made for ench con- 
templation. In the case of Religion we muddle this 
fact up with the quite difEeient fact of the existence of 
an independent Universe, the Universe which sensations 
testify to, and we persuade oureelveB that we are serv- 
ing someone else when we are only serving ourselves. 
Hence the greater sincerity of Art. Hence also Art's 
far lesser efficacy. For Art requires an Artist ; we are 
not able, most of us, to make beautiful scaffoldings for 
our feelings ; we have to accept them from the imperious 
natures of greater men, who leave us only a small amount 
of freedom (irrelevance, misinterpretation) and bid us 
feel as they choose rather than as we da. Now in the case 
of Religion the individual believer can tinker at his 
divinity ; his t^od is hidden in his own mind, and he 
improves or defaces the Idol far more freely than he 
could venture to do the work of Ait. 



VI 

" PiPPA Pasbhs " 

By the delusory transfer of the various states of the 
soul or its various activities, we are for ever mistaking 
our attitudes for ideas. When Pippa and Browning 
says, " God's in His heaven, all's right with the world," 
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this is the expresBton, not of the idea which it literally 
BignifieB, but of an attitude in which Fippa and 
Browning are readier to accept the argument for God 
being in His Heaven than the contrary one, and readier 
to see what is right in the world than what is wrong. 
And an attitude is, at bottom, an emotional condition. 
Fippa's emotion is optimistic, and hence Pippa looks 
rather at optimistic explanations of the universe than at 
pessimistic ones. We cannot Think an emotion, still 
le88 put it into the Ic^cal form in which we most often 
transfer the contents of our consciousness to others, or 
register it iot ourselves ; so we lay abont us for some 
idea, or rather most often some ready-made set of words, 
suitable to the emotion, whatever it is, and we roister 
or communicate tkU. What ia at the bottom of 
Fippa's mind, the fact het remark reaUy answers to, 
is, " I am well and pleased, the Sun is bright," or 
perhaps a certain musical theme, say, of Mozart. 



VII 

" PLtTBAIJSTIO UnTVEESBS " 

Reading W. James's PluriUietio Universe and re- 
reading Bei^son's three great books. 

That logic should be false to Reality : sorely not. 
Out religion, our art may indeed be fabricated by our- 
selves to render our life more endiuable ; delusions. 
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things made to suit us and by vs. But in order to 
fabricate these deluaiona, or any other kind of Vital lie, 
we are ob%ed to postulate something outside and 
independent of them, namely, teality. Analogy is 
experience ; a delusion is a false analogy. If our j adg- 
ments were acts of free choice, instead of being impera- 
tives constraining us, the acene-paintei could not delude 
as into accepting his arrangement of verticals on the 
flat for horizontals in cubic apace. Similariy, in order 
to please ourselvea with " God's in His heaven, all's 
right with the world," we have to coerce ourselves by 
certain analogies. If I happen to be happy this 
morning, happiness exists, and if happiness exists, 
other people may also be happy, etc., etc. All em- 
ployment of human thought for human satisfaction 
depends upon the existence of thought unconditioned 
by human satisfaction, thought which before becoming 
OUT servant must be recognized, like the statesman 
or general, or even policeman, as our master. And all 
arrangement of things oi notions to suit human needs 
— ^needs phyaiologioal, sesthetic, moral, or " tran- 
scendental " — ^presupposes that man exists in a miUeu 
independent of his thoughts and volitions, and which 
can therefore react upon these thoughts and volitions 
in the way desired. 

As regards Pragmatism, it does not furnish us with a 
PUtrtdiatie Universe, but with a thinker who intermpta 
hiB thinking, an experimenter who breaks ofE his ex- 
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peiiment, whenever it BuitB his feelings. Piagmatistic 
thought resemblee the artist's thought, in so far aa both 
not only build for the Heart's Desire, but also (as Omai 
Khayyam forgot to mention), break off and sweep 
away its own construction whenever the Ic^cal 
necessities, i.e. the peculiarities independent of his 
wishes, begin to bore or to annoy it. The Plnialistio 
Fragmatist takes advantage of the fact (for even he 
must build with facta !) that we need not always 
think on and on, that there are other subjects and 
other points of view ; in short, that although the 
independent muverse rolls on in its established manner, 
with or without the music of the spheres and the hymn 
of Goethe's archangels, human attention can turn 
upon its ear and, for a while, dream of its own juicy 
cabbages or intoxicating, effulgent rosea. 



VIII 

That Poor Dbudgb, Reason 

That itUeUed/ucAism, as its disparagers call it, has been 
fostered by human practicality, I thiak no one could 
deny, because it seems likely that, seeing man's far from 
excessive enei^es, only such activities would have 
developed as were practically valuable. But that 
" intellectualism " should be due to the manufacturing 
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practicality in especial, to man's intending and willing 
and making, or latlier that the limitations of human 
intelleot should be thus explained, is a totally different 
assumption. Those who make this assumption (the 
Beigsonians, for instance) forget that the limitations of 
the hnmao intellect are largely explicable by its acting 
with far more consecntiveness than simultaneity ; a 
fact in its turn explicable by the things which coQcern 
us not concerning us ail at the same moment, existing 
in various points of space because they are many, 
whereas each of us being only one, exists at one point at 
a time ; we are obliged to shift our point of view and 
alter our focus, and hence all " intellectual knowledge " 
tends to analysis. Thus the very sense of a whde seems 
to exclude an adequate appreciation of separate parts. 
We have to think the microscopic aspect at a difierent 
moment, in a different manner, from the macrosoypic ; 
the mountain range as a separate act from the moun- 
tain's component earths and ores ; and when we think 
both together we think vilely and rather emptily 
and verbally, or else in a rapid oscillation between die 
two. But that this defect — ^if it is a defect and not 
a richness — should be due to practical'Uy I fail to see, 
except in so far as practicality is identified with life 
itself. Rather it is explained by onr double peculiarity 
of possessing locomotion, hence successive experience, 
and specialized analytic senses (s%ht, taste, smell, hear* 
ing, and (onch), which not only afford a multitude of 
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diftereot impresBionB, but capture into their laboiatoi^ 
difierent natural phenomena. To eay that practicality 
has made intellect analytical is merely saying that 
practicality had to conioim to the fact of such con- 
secativeneBB and analysis. But practicality tends, on 
the contrary, to synthetic perception, to the pre- 
dominance of a need, of an intended action fastening 
on to a sii^le quality or group of qualities, and englob- 
ing them and itself in a narrowed down vision ; for what 
can be narrower, more fragmentary than the instinctive 
reaction, upon the sinf^e datum of a single sense, as in the 
instinct of lower animals and of out own least conscious 
selves, which Bergsonism treats as a most complete 
knowledge ? I sometimes wonder whether there is not a 
confusion in Bergsonians (William James, for instance), 
and even in Bergaon himself : a false analogy snatched by 
their crepnscnlar thought, between practical manufacture 
and inteUectual construction and whetlier this may not 
be the explanation of their notion of " practicality " 
having " disintegrated " reality into intellectual con- 
cepts? For if practicality, or practicality's forced 
recognition of existing constitutions, has analyzed and 
separated and classified our perceptions, it has also 
reconstructed them into the concentric and super- 
posed synthesis wherewith we attempt to compass 
Beality. Thus oni locomotion, our consecntivenesa, 
make us measure and compare ; the analytic habit of 
onr specialized senses enables us to form scales of 
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qnalitieB, and these we are able to break up and re- 
build in Tftiiona fashions. 

Finally, I would deny that there is any inferiority 
in the intellectual necessity of analysis. To a creature 
who is but a small fragment of Beality, the whole of 
Reality cannot surely be a cimtinunm ; the more of 
Reality such a creature can apprehend the more that 
must be discontinuous, discrete, because attention is 
intermittent, and positions, points of view are various, 
and because specialized sense is specialized. We do 
not swim in a* vague over-aU-ith experience penetrating 
into us with equal foroe and provoking everywhere the 
same reactions, we move among alternating experiences, 
exposing partial surfaces thereto, and all onr conscious 
life is the registration of their variety and alternation ; 
indeed, but for alternation and variety, there could be 
no consciousness at all. And it is tiiia altemaring, 
various, discontinuous nature of our experience which 
gives to tills experience its comparative universality ; 
universality compared to what it would be if it were 
not thus alternate, various, and discontinuous. For if 
human experience were a continuum (as what lies 
beyond and beneath experience probably is) it would 
indeed not oonitdn any limits, but it would be limited 
itself ; we should not move within experience with that 
power of measurement and comparison, with that sense 
of similarity and difEerence which give command over 
the future as well as the present by organizing expecta- 
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tion and tegistering disappointment. In other worda, 
" non-intellectnslized " experience would also be £ar 
more partial, it would be aa tiie experience of akin and 
Tisceia compared with the experience of sight and loco- 
motion. It would, it seems to me, be purely sub- 
jective ; experience of variations in our states, not that 
experience of a non-ego which implies the projection of 
some of our sensations into a w>t-ourselves, into a space 
constructed by out locomotion' out of our specialized 
senses, our separate and intermittent data ; such ex- 
perience would be all " I am " and no " It is," Now 
" It is " happens to be the name we give in life to what 
is called philosophically " Reality." 



Thouqht ab Movbuent 

All our thinking is done in terms of movement, and 
all our thinking is consecutive. We can pursue only one 
line of thought, make one series of connections, at the 
same fraction of time. But we know that besides the 
line we have just been pursuing, besides the points we 
have just been connecting, we have pursued other lines 
and connected other points ; and we know that we can 

1 Cf. M. Bibot, "Le B£te latent dea Images Hotrices," in Bewt 
PkiloaoiAiqtie, March 1912. 
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doBoagain. Moreovei, we know that we have oiltemateJy 
puisaed the same and otber lines, connected the same 
and different points, and that oar expectation, based 
upon similar experience, of returning to lines previously 
pursued, to points previously connected, has been in 
many cases justifled, we can return on to the road to 
the North which we left to pursue the road to the South, 
and the roads East and West which we pursued before 
that. We are able to alternate the pursuits of these 
different directions, and we consequently infer that 
these roads co-exist in the intervals of our pursuing them ; 
that these directions could be pursued at the moment 
that u<e do not pursue them. All this constitutes a 
sense of the possibility of simultaneous activity if we 
&nM give it, in otiier words, a sense of the co-^zistence 
of possibOities of sensation and action if we could feel 
or do in sufficient simultaneity. Suck possibUity of 
co-existence means the construction of a space, a some- 
where in which we could move alternately in various 
directions ; and in which thii^ (or if you prefer mere 
ideal lines of direction) are waiting, so to speak, for us 
to turn to them in our alternating movement. Mean- 
while, the knowledge that we have had various 
grouped sensations at various moments, and that 
these grouped sensations have reappeared when we 
followed along other groups of sensations, similarly 
binds up our various and separate sense-impressions 
into that belief in their potential existence which is 
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what we mean wlieii we bdieve in the ea;utenoe of 
things. 

When we say " while so and so was going on, snch 
another was going on elsewhere," we mean that if at 
a given moment, we had removed otii attention, let na 
say, from the Paris rabble marching to Versailles in 
1790, we might have witnessed Mozart directing an 
opera at Vienna. We mean that the two events were 
contemporaneons although we can only think them 
consecutively, and that thei« must have been different 
portions of space for them to go on. Moreover, we mean 
that if we could have received two different and exclud- 
ing groups of impressions, those of the marching 
crowd on a road and of Mozart at hia pianoforte in 
a theatre, there would have been idierewithal to 
furnish us with those groups of impressions ; and 
this again is that grouping together of potential, 
though not actual, impressions which we call the real 
emtence of things. 

Now one of our greatest intellectual dif&culties, 
perhaps tiie one which has cast most slur on tiie 
intellect's powers, is just this necessity of taking up the 
threads we have let go, the lines we are no longer 
moving along ; in fact, the necessity of our thought 
being, like our words, discontinuous, discursive in 
many dimensions and directions of time and space ; 
subject to the ands and buta of oar varying movements. 
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Reason as Revelation 

Might one not aay, reversing Bergson'a noti<»i, that 
leasoDed knowledge is that message from outer Reality, 
which has been able to penetrate through our obscuie 
preferences and habits ; nay, that logic is that minimiim 
of sense of the ways of Reality required for even our 
hide-bound existence ; the evidence of what we do not 
ex-pect or wnsh registered in those very habits which 
represent our safety ? And, so far from thought, as 
Bergson has it, defacing the non-ego, is it not rather 
tiiought which brings to the ego, to the creature sewn 
up in its skin, soaked in its liquids and imperfectly 
windowed by its senses, the requisite, the modicum of 
knowledge of what exists beyond it ? For, after all, 
it is thought, it is logic, which has suggested the inference 
that reality transcends our esiperience, that reality 
cannot be coped with, perhaps, by our I<^c. It is 
thought which, revealing all we know of Reality, 
assures us at the same time that Reality exceeds, 
because H contains, this revelation. 
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XI 

Limitations op THOoaHT anb Liuitationb of 



Much tihought (the fact keeps etrildiig me afreoh) 
is bat the leinstatement of fragments of truth elimin- 
ated in a previons summing up, in the synthesis (nsually 
by some one else) of a few other fragments of truth. 
This lamentable besetting sin of all statement— or 
perhaps I should have said incurable laziness and 
cocksureness of all who state — has something to do, 
I think, with out latter-day depreciation of thinking as 
such, with its addition that thought is not commen- 
Buiate with fact, and its innuendo that all we call 
truths are partial falsehoods. But suppose Thought 
applied not primarily to stating, persuading, and 
dissuading, but, once in a way, to plain understanding 
of things, should we not, in that case, get something 
fairly commensurate with the experience which it 
embodied and connected ? And if we considered no 
longer the Thought detached by the statement, the 
enunciation of individuals and schools at given moments, 
but the body of thought of all men at all times, we might 
surely recognize in it something as vast and various as 
experience, and able to deal efficiently with it. But 
individual Thought (including that of schools and 
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txades) has not merely organized itself for fragmentary 
purposes of practice, bat it has learned many of its 
proceedings in the course of acting upon other minds, 
curtailing itself for easy communication, foreshortening 
itself for points of view, let alone that it has contracted 
all the vicious habits of personal advocacy and personal 
domination. 



Fabewbll to Vitai. Libs 

Whenever the time have come that we who teach 
others (perhaps because we cease to do so) shall have 
recognized the mischief of thus hoodwinking the good 
&ith of those whom we teach, and thereby lowering the 
standard of intellectual honesty and destroyii^ the credit 
of all teaching; whenever that distant time have arrived, 
it is quite possible that the word lie will be dropped 
out of similar discussions, or rather the words correct 
or ifworrect be substitnted, in matters of opinion, for 
the words true and false. It may be not only a proof of 
obscurantistic habits, but a mark of imperfect under- 
standing and fA the habit of small personal considera- 
tions, to connect what we tiiink about Nature and Man 
with such notions as that of honesty on one hand or 
fraud on the other. To do so shows that low aa 
may be commercial integrity, intellectual honesty is 
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lower still, aJDce it has not yet eatablished a system 
of credit. 

Be tiaa as it may, we can still watch our educated 
selves and neighbours failing to discriminate, e.g. in 
the sort of Resean^es called psychical or spiritudlUtic 
becacie they deal witii the hypothetical sonla or spirits 
of the dead, instead of the obvious souls of tiie living — 
we can watch otuselvea failing utterly to discriminate 
between testimony and proof ; indeed, in more practica] 
questioDS even, it is still largely the oharactei of the 
witness which helps to hang or to release, gnite as much 
as the nature of what that respectable witness happens 
to allege. Parents and educators, let alone Govern- 
ments and Nations (Tripoli, Nov, 1911) are still apt 
to take ofience as if doubt of their statements implied 
doubt oi their honour. Authority is still the basis of 
parental as it is of military and sacerdotal discipline ; 
authority in the sense of " do jou call me s liar ? " as 
opposed to authority as presumable competence of 
knowing. And just now the Pope has taken to making 
priests swear that Modernism is wrot^ and the old 
theology is right, absolutely on the principle of the 
continental swashbuckler who runs you through the 
body for " doubting his word," or contradicting too 
hotly. And it is not only characteristic but perhaps 
advantf^eous that such should have become the Pope's 
metiioda of carrying bis point about, let us say, the 
authorship of the Gospel of St John. 
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Meanwhile the human mind will be freed from super- 
Btibbn in proportion as it recognizes that a faSaet/ need 
not be a lie, that error is more plentiful than truth 
because error is tentative and truth final. Montover, 
that enor when widespread implies no intellectual 
(and still less moral) Obliquity, since it is nine times 
out of ten the inevitable result of how we know and 
what we know. So that while error may be exploited or 
clung to or artificially kept up, there is very little chance 
(or need) of its having been invented on purpose to take 
men in. Perhaps the death blow to what our grand- 
fathers called " Priestcraft," would be the recognition 
that so far from having been fabricated to keep the 
vulgar in it« proper place, as Voltaire, and (which is 
odder), Plato also opined, all myths are the inevitable 
outcome of the honest thinking of a given time or people. 

Furthermore, the most important lesson taught me 
by all this examination of the WiU Co believe, is precisely 
that this WiU is no act of volititm at all, but the un- 
guessed, usually unconsciouB action of habits and 
desires, which close up certain channels of thought and 
deepen others into stagnant pools without an issue. 

I have even caught myself wondering whether 
Human life has really ever required IJea. But it has 
wanted certainties where certainty was unattainable ; 
hopes and consolationB where there was reason for 
neither. Above all. Human Life has wanted rest for 
tired minds before they had got to a rational resting- 
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place, and freedom for hvsj ones to tluok of Bomething 
else. 80, when all ia said and done, Vital Lies represent 
human weakness, iLuman sloth, and huioan dnllnesa, 
above all, perhaps human impatience, which cuts down 
the tree to eat the fniite. In other words, it seems as 
if Vital Lies meant the need of the moment and the 
individoal against the n«ed of the race and of the 
future. 

xni 

Vital Lies as the Handiwobk of the Gods 

And now, after so much discussion with others and 
with myself, so much backwards and forwards, how do 
I stand toward Vital Lies ? 

I think thus : 

Vital Lies are among the devices with which the Gods, 
possibly blind (perhaps because their eyes are milike 
ours), shape us and our destinies out of the material of 
our own desires and powers. But Vital Lies are not 
articles of common or domestic utility, to be made by 
Man for Man's own using, still less things which men 
can discuss, and of which they can lend one another the 
pattern I 
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Humanism 

AND since I am now Boliloquizing, Baying 
what has come into my private head 
about vital tratha and vital lies, it is fitting 
I should make a confession. 

If I have shown, petadventure, lack of moderation 
and BweetneBS towards WiU-tChbeUeve Pragmatism, it is 
due in part to the exasperated recognition that this 
doctrine, and these doctors, have distorted views which 
aie mine, or which resemble my own : utilitarianism, 
relativism, and the idea vaguely roughed out in the 
saying that Man is the Measure of AU tkir^gs. In the 
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same way that they have wasted, disciedited, d^monetis4, 
aa the French say, removed out of honest philosophical 
carreDcy, that word Pragmatiam, so ezcelleutly inveated 
by Mi C. S. Peiice loi hia method of " making oui ideas 
clear " by inquiring into those ideas' equivalents in 
expected facts ; bo also they, in the person particularly 
of Doctor Schiller, have wasted another valuable word, 
" Humanism.," by applying it, with the Fiotagorean 
dictum for which my friend Alfred Benn originally 
invented it, to a theory of " Making of Truth," and its 
correlative unmaking, or destroying of truth when that 
truth did not happen, as in the days of the Inquisition, 
to suit the requirements of " Humanity." 

Now " Humanism " is the name that could have been 
given to views which, although not yet {and so much 
the better) formulated as a philosophic system, are 
already arising, and must arise more and more, with tiie 
daily growth of scientific habits on the one side, and of 
lay ethics on the other. 

This humanigtic, as distinguished from anthropocentrie 
view could be roughly summed up as follows : Our 
human interests, our thoughts, are conditioned and 
limited by our constitution. Our constitution is 
limited, qualified by the Universe. But the only uni- 
verse which can exist for ub is the Universe which exists 
through the medium of those limitations and qualifica- 
tion of our constitution. We are our own centre of th» 
Universe, because we cannot change our |dace in the 
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Universe. We are ike Heasuie of All Things, beoatuK 
the only things we know of are known with refeiraee 
to oui Btandards. We are mora important than the 
rest of things, because when we say important we are 
implying a relation to ourselves, a relation we can 
oOQoeive as outside ourselves only by attributing the 
modes of our own experience to what existB beyond our 
own experience. The Universe has made and is still 
making us. But the only Universe we can conceive ia 
the one constructed in ouz consciousness. This is the 
conclusion to be drawn, and which many of us have 
drawn, without formulating this principle that the 
importance of oni ideas ia their importance to us, but 
that their importance to us depends upon their repre- 
senting not our wishes and purposes, bnt rather the 
something outside us whereby our wishes and purposes 
are themselves originated and conditioned. It is to 
this principle that I have loi^ given in my mind (and 
other thinkers have doubtless dtme alike in theirs), 
some name like Humanism. 

So, as I have just confessed, my quarrel with these 
self-styled Pragmatists has been exasperated by the fact 
of their having deflected this principle of thought's 
relativity yet certainty ; this conception of the positive 
importance and comparative unimportance of Man's 
standards ; and their having distorted it into a sham- 
bling sophistic that turns belief into choice and truth 
into expediency ; a sophistic which, requiring belief in 
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trath for the efficacy of fallacy and fslseliood, is ipso 
facto condemned to perpetual Belf-contradiction. 

Bat instead of yielding to suoli irritation (and I 
crave pardon for every time I have done so) one ought 
rather to rejoice that the incoherences and tergiversa- 
tions of this school of so-called Fragmatists (inolnd- 
ing the Pragmatistic myth-aQd-Bymbol-mongers and 
Practical Obecnrantists) may result in more careful 
criticism and more rigorous selection of that othst land 
of Humanism, namely, of that conception of human 
standards and valuations which, without much 
formulations or promulgation, is being approached by 
the spontaneous convei^nce of scientific thought and 
utilitarian ethics. 



Man the Mbasure 

While the moralists and moralizing togicans calling 
themselves Pragmatists have given us leave to deal in 
Vital Lies by calling them truths so soon as they seem 
" better for ns to believe," a more esoteric branch of 
Obscurantists have been telling each other tiiat Vital 
Lies are one of the instruments by which Nature (some- 
times called History) accomplishes her designs ; and 
these philosophers (and each of us philosophers baa bem 
one such at least in " lost moments 1 ") derive much 



^cbv Google 



I go Vital Lies 

aatisfactioD from having bo lar penetrated the secret, 
been admitted into the conMeDoe of that aich- 
Machiavel, the UnconscionB, leading mankind with 
fallacies, falsehoods, snpeistitions, Myths, and all that 
magic-lantern business of " ombres d'une ombre." 

But is not this also perhaps a Vital Lie, delightful to 
oui philosophic self-importance, and necessary, perhaps, 
to bridge the difficult transition from the status of 
priests, soothsayers, and poets, to the leas tempting 
one of observers and classifiers of facts, and makers of 
nothing much more prophetic than weather forecasts ? 
Are we not, many, all of us " thinkers," making up for 
loss of office round the throne of the Almighty, or in 
the dingier household of the Absolute, by this hinted at 
intimacy with the Unconscious, its " designs," its lack 
of " Morality," and its especially reprehensible (or, if 
you prefer, splendidly prodigal) Wastefulness ? 

For, in the first place, how can we be sure that It 
(" Life " formerly known as " Nature ") is Unconscious, 
and if Unconscioiis, how can it have designB, or be 
moral or immoral, or economical or wasteful ! More- 
over, even supposing its unconsciousnesB to be so 
difieient from any unconsciousness of which we have 
experience, what right have we to suppose, as our 
chief philosopher of " Life " evidently does, that the 
Uncoi^cious has been toiling and travailing to elaborate 
Consciousness, in plainer language, that " Life " has 
been organizing itself in viev of producii^ (whatever 
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else besides) just you and me ? For unless tliat pro- 
duction of something most nncommonly like present 
mankind had been one at least of Nature's or Life's 
*' aims," we liave do i^ht, surely, to call it immoral 
vhen it does not conform to ovr morality, and still leas 
uxutefvl, when it lannohes out into expenditure (let ua 
say in nucrobes) which we, personally, should have 
avoided. For this much does seem plain, that while all ex- 
perience and notion of "designs," "plan," "intention," 
" conduct " (whence moral and immoral, wasteful and 
economic), are taken from ourselves and are not 
necessarily applicable beyond ourselves ; the plans, 
designs, and modes of conduct of anything so difierent 
from us as " Nature " or " Life," always supposing 
" Nature " or " Life " to have any, would evidently 
be aa different from ours as Nature oi Life is different 
from us, the plans of the " Whole " would surely be wider 
than those of the " Part," and the methods of the 
Unconscious could scarcely be judged, still less profit- 
ably adopted, by the Conscious. 

For that is what it comes to. Not so much that 
we want, Uke Hilton, " to justify the ways of God 
to man," but rather to justify the ways of man by 
those of . . . well, whatever modem philosophy 
may call the more constitutional saccessor of God. 
For instance, in this small matter of Vital Lies, 
aMas my^. That mankind has blundered through a 
vast number of mistakes, false analogies, wrong classi- 
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ficationB, partial deduotionB and moie partial iudac- 
tious, quid pro quot and (to suit the words to the study 
of " Lea Formea pi^logiqnea de I'Intelligence ") coq* A 
Fdne, aa ahovn in Totemism, and that, moreovei, some 
good results may have occnned such aa sundry pro- 
hibitions, pDiifications, and a general law-abidingness, 
from this blundering, all this si^gests to some philo- 
sophictd minds, such aa Mr Crawley, and U. 
Sorel's, 01 let alone Renan's, that since myths and 
superstitions have been good enoi^h foi the Vncon- 
aeioia in its historical and prehistorictd dealii^ with 
mankind, mankind or those enlightened classes or 
individuals possessing the Unconscious' secrets, need 
not, in their turn, be too fine to use them. " What 
God could dare to give, he darea to name," wrote Young 
of some eighteenth-centuiy Walt Whitman ; which we 
nuty paraphrase ; What Nature, Life, History, Fate (or 
any other of the aliases of the Unconscious) dared to 
invent in order to make men moral and self-restraining 
and heroic, surely Mr Crawley may support, or 
M. Sorel may preach, in order to keep np that output 
of morality, self-restraint and self-sacrifice, without 
stickling with such purely human precepts as that 
which bids -OBteUthe ^itth (md nothing btU the truth. 

Now here I most return to my previous remark, 
namely, its being a mere human assumption to ascribe 
designs and methods to anything beyond human beings 
and animals greatly resembling them ; and secondly. 
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its being quite illogical, once sach designs and methods 
liaye been ascribed to the Unconscions, to imagine that 
the benefit or edification, oi even the production of man- 
kind, was precisdy vhat those aims and methods in- 
tended to compass. Indeed, vhat we call the Waste- 
fulneas of Nature is surely a proof that if Kattiie was 
aiming at anything, it was not at pleasing the creatures 
whose life and pain she made so free with : we our- 
selves do not call it wastefulness when we breed 
cattle for the sake of their fiesh and hides, though the 
cattle assuredly must consider our methods of feeding 
and shoeing ouiselves ezoesaivelj wasteful. Hence, 
there is nothing to tell ua that when the Unoonscious 
lavished centuries-fuU of human mistake and dis- 
appointment this was really to the end that these 
superstitions and mytha should result in morality, 
heroism, or saintUness. The Unconscious may have 
been thinldi^ of something quite different, and human 
morality, heroism, and saintliness have been, in its eyea 
(since the Unconscious is full of inchoate faculties) 
mere waste products, rubbish, slag, or shavings from 
some otiier bit of work. 

Whence I conclude that we had better not take 
example save by ourselves, and better stick to one of the 
fewedncatave certainties we possess, namely, thathuman 
morality, whether intentionally or unintentionally pro- 
daced, is oseful, indispensable to Man ; that human 
logical habits are similarly requisite, and that one of the 
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items evolved by hnman morality and human logic is a 
reepect for tmtli aa such due to the fact that wheie we 
do not believe tiiat a statement is trae we refuse to act 
upon it. small fellow hnman beings, we are a very 
microscopic, and perhaps quite negligible, portion of 
the Universe ; but we are the portion we happen to be 
directly concerned with, and the only one through 
which we can, moreover, approach, interpret, the rest. 
Man is Intimately his own, since he is his only measure 
of all things, so long as he bears in mind that the instru- 
ment of mensuration may be " out " by a few millions 
of degrees. 

Man is certainly not the centre of all things, but I 
do not see what else is to be his centre save himself ! 



The Teleology op Man, asd the Teleology of the 
Universe 

In connection with such views it is as well to recon- 
sider the subject of teleology, with which tatter-day 
obscurantism does a good deal of conjuring. 

I conceive that the universe might do without any 
intelligence outside it, and yet contain and require 
intelligence, or rather let us call it consciousness, inside 
it, bideed the presence of consciousness in creatures, 
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EH) lai from proving, makes it easier to dispense with, 
the notion of consciousness in some sort of Creator. For 
snch existing conBciousness explains details in evoln- 
tion which would remain obscure in its absence. 
According to this view, which is mine, the production 
or development of consciousness from some rudiment 
thereof inherent in living, who knows, in inorganic 
matter, would be a part of the automatic modus operandi 
of the cosmic mechanism ; feeling in its most rudi- 
mentary forms, attraction, and repulsion, mere crude 
preference and aversion, being part of the stufi acted on 
by unconscious selection, and reacting on what we call 
the materiality of things by determining some of its 
groupings and shapings. Be this aa it may, the presence 
of consciousness in the universe, so far from loosening 
the chain of causation, in reality tightens it ; for feeling 
and knowing are the most easily recognized of all 
determinants, indeed the only determinant that is not 
a mere inference ; we «ee a stone fall or a kettle rise, and 
infer cause and effect, bat we feel our preferences and 
aversions pushing in one direction rather than another ; 
we fed cause and effect in ourselves. 
Pope's famous lines ; — 



are so far wrong that the only Fate, the only necessary 
sequence of which we have direct knowledge, is precisely 
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that of oui own feelings and volitions ; and if we had 
no sach experience of causal sequence in ourselves, we 
should not be able to attribute it to the outer world ; 
there would be sequenoe, coincident and usual sequence, 
but not Fate, since Fate implies inevitable causation. 

M it is with detenninisni, so it is with teleol<^. 
To say that there is no teleology in the outer universe 
may be a rash statement, but rash or not rash, it does 
not imply that there is no teleology in the human 
consciousneas ; indeed here i^ain, as in the case of 
determinism, the only teleology of which we can be 
quite sure is precisely in the human consciousness, and 
more particularly in yours or mine. Any other is at 
beat, an inference, correct or incorrect, but moat often 
it is a mere metaphorical mode of speech, a case of what 
psychological festhetacs caU Empathy, or projection of 
human modes of being into out«r forms of objects. 

With regard to any teleology outside of direct human 
self-experience it is important to recognize that such 
intention, inferred from our own experience, and 
attributed, logically or merely poetically, to what we 
call the universe, is an intetOion or set of mtentiona, 
which need not in the least coincide with the intentions 
we are aware of in ovrsehes. What we interpret as 
intentions in nature are tendencies which condition and 
limit one another ; or more correctly, we human beings, 
whenever we find one of our own bona fide (because feU) 
tendencies checked or defiected, instantly suppose that 
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this can happen ordy by the mtervetUion of some inten- 
tion diffemnt from the one of which we are ourselves 
conscious. And by thie BjBtem of infeiences, more or 
lesa metaphorical and anthropomorphic, we get to think 
of a number of WHls, separate from, but coercing our 
own : the W& of Ae Race, the WiU of ^ Universe, let 
alone the more venerable or old-faahioned WiU of God ; 
Wills all thought of on the pattern of those of our 
famOy and nation, limiting our own teleology, and 
obliging us to fulfil our own intentions by conformity 
with their larger and more powerful ones. 

Now, once we hare made it dear to ourselves that all 
this talk of other WiUs than our own is a mere metaphor, 
and may possibly be a totally misleading one, there is no 
objection to continuing to talk about Teleology and to 
ezamining into a possible order or hierarchy of these 
various metaphorical or metaphysical Wills. We 
should, then, recognize that the Will of the Individual 
(about which, when it is yours or mine we do happen to 
be sure) is not necessarily directed to the same aims 
as is the Will (euppoaing there to be one) of the Race ; 
atill less to the same aims as would be the Will (if Will 
there were) of the Cosmos, or of God Almighty. For 
the Will of the Individual aims at comfort, meaning 
thereby a minimum of thwarting and a maximum of 
satisfaction of all possible desires. The Will of the 
Race or Species would aim at survival, since to that it 
aacritices everything else by natural selection. And 
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the Will of the Univeree or of the Divinity woiJd aim, 
if one may use such a word in such a context, at mere 
exietence, the whole, or omnipotence, being unable to 
will anything that it is not ; Qod having theologically 
defined himself by the mere fiist person present of the 
verb to be, and the universe being philosophically 
definable as the third person of tiiat same all-including 
yet empty form of speech. Hence we get a meta- 
phorical or metaphysical consideration of W^ actually 
feU (to wit, our own) and Wills inferred or imagined. 
And this concentric arrangement is as follows : the Aim 
of the Race selects among the aims of the individual, 
among the proceedings which aim at his own comfort ; 
the teleology of the Race kills or breeds ; it uses 
or refuses individual's various desires for tta sole end of 
Race survival, I say Race survival, because race- 
improvement is an aim of, and a shifting definition of, 
the cattle-breeder or the moralist, and race-aurmval 
may be attained by what both these persons would call 
deterioration or r^ression. And the teleology of the 
Uniyerse in its turn selects among the various race 
teleologies, to the end (already attained) of the universe 
subsistii^. 

This schematic arrangement is intereeting and 
perhaps instructive, but on one condition : if we re- 
member that of all these three Teleologies or Wills, two 
are mere metaphors, mere attributions of our modes 
to what is unlike oursdves; but tiie third is a real 
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Teleology, a real puiposefulneas, a real dtooeing of 
what-hnrts-least or pleases most ; imd that teleology 
is Man's. 

The detenniniatic view of hnman progrew is, there- 
fore, that such progress is compassed not by seeldiig 
any final " good," still less by any remote intention of 
co-operating with the Race or the Universe, bat by the 
conscious and unconscious shifting of our burden of 
desire and discomfort. If the individual subserves, as 
he calls it, conscion^y and willingly, the safety and 
progress of the race, this is inasmach as the safety and 
progress of the race are objects of his thoughts and 
desires, the race is part of himself ; nay, the universe 
also, because the race and the universe for which he is 
ready to sacrifice smaller sfttisfactions are part of his 
present consciousness, and inasmuch conducive to his 
greater satisfactions or dissatisfactionB. 



The Iiucobautt op Iuuobtais and the Mobau of 
Mortals 

Despite all myth-and-symbol-mongering, and despite 
the various pragmatistic subterfuges, bol^ such as 
philosophy prefers (" just the thing that you want "), 
uid such as our individual unreasoning hurry and 
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feebleneaa can fumisli forth, there are, it seeniB to me, 
certain recognitions whicti reality will gradually foroe 
apon us, iuid indeed is already foicing. 

Firat and foiemost, that we human cieaturefl are only 
a tiny portion of Reality, and tiiat Reality's methods, 
even those by which it has made us, are not neceasaiily 
the ones which oiu own omnipotent superfineneeB would 
have adopted. We shall have to admit that the process 
of evolution and selection that has made our morality is 
as unintelligent and ruthless as the one to which we owe 
our bodily structure and functions, is, in fact, the con- 
tinuation of tike same process. The admission will cost 
some pangs. More difEcult even to admit will be that, 
de^ite such horrid origins, morality is " good " and 
tends to even greater goodness. This will be even more 
difficult to recognize, because while the majority of 
mankind shirk the thought of what is highest and most 
venerable being produced by every kind of evil, the 
minority shudder away from the claims of a moral code 
which has been elaborated by cruelty and stupidity, by 
perfunctory selfishness, and (as we see in the case of 
our taboo-bom prohibitions), by ludicrous blunders. 
Anarchic religious mysticism has, throughout the 
centuries of faith, made light of the conmiandments, 
blotted out good and evil ; and nowadays we can watch 
the law-breaking moralists extending, like Dostoiefsky, 
brotherly arms to those who, while victimizing their 
neighbours, are themselves victims of Nature by Fate. 
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Bat in propoitioQ as we face things as they aie, and 
not as we should like them to be, we shall gradually 
Tecogoize that whatever infringement of out moral 
preferences may have been needed for the elaboration of 
oar moral codes and ideals, these are, on the whole, the 
best and most improvable among our poeaessiona, and 
one of the safest means to the gradual elimination of 
those very processes of human stupidity and brutality 
which have been active in their prodnction. 

Thus, for instance, though the Blind Immortals 
(blind because their eyes are not fixed solely on our small 
selves) have apparently found it necessary to lead 
mankind along by lies and false promises, mankind, thus 
led, has had to recognize that, whatever the Gods of the 
Universe oiay permit theoiflelves, it— that is to say, yoa, 
I, and tdl our neighbours — had best deal as little as 
possible in statements which we know to be false, and 
in promises which we do not intend to keep. 



V 

The Kbw MoRAUTr of Uortals 

Perhaps tliere may be the foundation for a new 
morality for mortals (as distinguished from Workl Wills 
and Race Wills and other divinities) in the recognition 
by parents and guardians that you have to teach 
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children to ctmrnder things as naughty vhen they 
liappen to'be iQconvenieat, merely because there is no 
time to go into whys and wherefores, but without there- 
fore invoking the sanction of those gods or chinmey- 
sweeps who presided over the moiala of our remote 
infancy. In other words, a new ethical attitude of 
recognizing that our moral preferences are not neces- 
sarily shared by the Cosmos, nor by all our feUow- 
creatures, nor by our ancestors and descendants even to 
the seventh generation, but that it is nevertheless need- 
ful that we, being what and where and how we are, 
should give these moral preferences paramount im- 
portance. Such an ethictd attitude would recognize all 
the self-seeldngs which make us act, and recognize at 
the same time that we must frequently counteract 
them ; that the world is moved by appetite and sdf • 
interest, and for this very reason curb appetite and 
pu]^ interest of its selfishness ; that all codes and 
institutions are provisional, perishable, mixed up of 
advantage and drawback, and that we must alter 
and at the same time respect them. Above all, such 
an attitude would take for granted that Nature snaps 
her fingers at us, and yet that we must not snap our 
fingers at Nature. 

Such a new ethical and (philosophical) attitude wonld 
Ineau the possession of a rare and delicate accomplish- 
ment, namely, of intellectually and morally balancing 
ourselves, which we shall have, however difficult, to 
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learn : Balanch^ and looking bott'to the right and to 
the left, casting our glance forwards and backwards 
and all round us. For we ahall have to take account 
of what seem contradictionB, but aie in reality only 
countervailing consequences ; for instance, that tiie 
- Ego and the Present ate the only real existences and 
yet must perpetually sacrifice themselves to the AUer 
and the Future, these being in truth but a prolongation 
of them in thevr own thought, a part of their own mental 
contents, and their sole practical and moral touchstone. 

All this will have to be learnt, is begiiming to be 
learned already ; but 'tis a slow and laborious job at 
best. 

It was far easier and more oonveni^t immediately 
(though perhaps not always in the long run) to talk of 
ourselves (as we were talked to) as " Your Father," or 
" Your Mother " with a religious impersonality of 
intonation, ignoring all possibility of imperfections. 
Easier and more convenient also to consider the Nation, 
the State, as something transcending both the tax- 
payers and the officials ; far easier and more immediately 
convenient to set our lUdnga and dislikings ad dexteram 
Domini, and consider t^at the Universe was made for 
Man, and Man was made by God. 

Far easier and more convenient ; particularly when 
dealing with children, servants, and the lower classes ; 
and easier and more convenient to bear in mind our- 
selves. Unfortunately, these easy and convenient 
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methods did not correspond to the reality of tilings. 
And hence, despite the heat will in the world, and 
especially the beat Will to Believe and To-Hake-otheia- 
Believe, there was a continual queer leakage in 
human ethics and politics, and a disquieting breaking 
off short. . . . 



" Ye ABE THE Salt of the Eabth " 

And to begin with m Thinkers, who all think (what- 
ever our other divergences) of ourselves as that salt 
wherewith the insipid and indigestible human mass 
needs to be salted. Given this undisputed fact, there are 
one or two precautions which might be commended to 
ourselves, to the purpose that we lose not our savour, 
become good for nothing, and be cast out and trodden 
under foot of men. 

These precautious for keeping our salty virtues might 
be summed up as follows : Try to bear in mind and 
reconcile the two main facts of life : To-day and To- 
morrow ; or, if you prefer. What is with what ought to be. 
Becognize the reality of things without therefore 
accepting (h la Whitman) their desirableness. Obey a 
law while taking steps to change it. FoBBesa an esoteric 
ethic, but not a secret one. Declare openly to our 
neighbours that we have in this matter or that passed 
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beyond them, but lecognize tbat though they will stand 
to-monow where we are standing to^y, it is natuial 
ajid nBefal tiiat they should meanwhile, try to check our 
'[owgieas. CritJctz«, combat, and welcome criticizin 
and combat, select rigorously, and accept ligoious 
selecting of ouiselves. With this would naturally go : 
make no use of Vital lAee ; they are vital and useful 
only when they aie honestly accepted as vital truths. 

These, and doubtless other precautions might secure 
the Salt of the E^rth against loss of savour. But 
then, it would have to begin with being such salt ; 
and are we really any of us anything except lumps, more 
or less insufiSciently salted, of the stale, yet fairly 
nourishing, dough of common humanity T 



Truth is what does not care what tod think of it 

Let us be truthful, if possible, even about the low o/ 
£ru(A, and discard the heroics of the professional 
prophets, who, like Nietmche and Tolstoi, think they 
are manfully facing the whole truth because they are 
pinning their attention to some aspect of Beality 
which infiicta pain on themselves, and through them, 
on their neighbours. 

Beality is not a thing to which we can say, whether 
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with jtibOstioD or lamentAtion, yes or no. It is a thing 
which forces itself upon us, just because it is reality. 
And perhaps intellectual manners and morals, at some 
distant day, may turn looking things in the face from a 
heroic counsel of peifection into a precept of common 
sense. As matters stand at present the love of truth 
is oftenest an unconscious excuse for the itch of self- 
assertion, the lust for inflicting pain even on oneself ; 
or else for some misplaced taste for aesthetic effects 
" power," "distinction " {Nietzsche's Vomekme), and 
generally speakii^, what youi low bred neighbours 
cannot attain. 

Truth, or, I should rather say, Keality, or plainly, 
" What exists whether we like it or not," is a far leas 
satisfactory afiair. I mean less satisfactory to the 
heroic, or dramatic, or elegiac instincts of thinkers. 
And the most unsatisfactory peculiarity about Truth is 
that, happening {pace Pragmatists !) to be independent 
of you,it maybe agreeable or disagreeable or indifEerent, 
or all three turn about, instead of being pre-arranged 
to afford you, even (as in lover's quarrels) by its in- 
difference, desirable opportunities of pure joy, pure 
sorrow, heroic rebellion or stoical accjuiescenoe, indeed 
any fine definite feelings. We — you and I, and every- 
one of us — are neither the splendid champions nor the 
sombre advereariea (" de la r^alit^ grands esprits con- 
t^pt«urs," wrote Baudelaise of certain scandalous 
ainneis) of Reality. We are only a tiny scrap of it, de- 
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tached from the rest only inasmtich aa it is forced npim 
OUT knowledge as sometlimg independent of us. And the 
difficult, nsefol, senBible, bat also, alas ! the uninterest- 
ing task is to rec(^nize Reality as nearly as poBsible what 
it is, tiiat is to say, as Bomething infinitely bigger than 
yoniself, infinitely more complex, infinitely more old 
established and long enduring, infinitely regardless of 
your likings and your postorings ; and, which, as you 
are part of it, allows you to live and have youi wishes 
only by reci^nizing its independence of yon. 

And here I would venture an additional attempt at 
defining truth. TnUh is that which doee not care a 
buUon what you think of it. 



"And man for me," exclaimed a pampered gooae. — FOPI. 

" To the stimulus of light," (so I read in a book of 
biolt^),* " the plant answers by unfolding its leaves, 
to the chemical stimulus by changes in assimilation 
and elimination; to the stimulus of temperature 
by acceleration of its processes of growth." 

All that whirling cosmos of give-and-take even in a 

' Bicliaid Semon'a Miume, a book whicli, modestlj stndTicig the 
relations and eqniTBlenoea between heredity, growth, and memoiy, 
has given lu a new aohematio vooabulaiy enabling na at laat to 
think dearl; on theao and many other acientiflo and philosophical 
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plant, in the tiniest weed on t^e meanest duck-pond. 
And in tlie face of this myriad-activity we think it 
neceseaiy to invoke copies of our Will, to furnish 
pattern sheete of dub purpoaea and preferences for the 
Universe's explanation I How blind, deaf, and stolid 
has this will of oura, this pnipose, this right-aod-wrong 
of ouiB, made us, starving our potential peiceptionB, 
atrophying our imagination and oar reason down to 
the narrow needs of our own survival 1 How it has 
reduced us to recognizing only oursdves as active in this 
thonsandftdd activity, allowing us to think soch 
infinite change only in the terms of our half-dozen 
changes of consciousness I 

Worse than that ; our practical preoccupations have 
tried to put blinkers to those eye» of ours which at best 
cannot see our own ears, and bid our poor powers 
of thinking to think only such thoughts as may be 
immediately available. What I have dealt with in 
this volume under the lamentably debased name of 
Pragmatiam is the philosophy of limitmg down our 
thoughts within the narrowest practicality of all, that of 
individual consolation and of social convenience, of 
" What it would be better to believe." 

The same philosophy (like most other philosophies) 
talks very big of the need, for our spiritual worthiness, 
of a belief in free will and immortality, a belief in some- 
thing U-tmscending oundvea. 

Now such a belief in lAat transcends our ephemeral 
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pettinesB is indeed requisite to save oar intellectual eye- 
sight, our logical and imaginative mosde, oui whole 
spiiitnal life. But tliat BomethJng, transcending oui 
whole smallness, is the network of relations inde- 
pendent of oar convenience and our wishes, which we 
call Reality. And the belief in such existence trans- 
scending and continuing our own, that bdief is mani- 
feHt«d in the humble and heroic habit of seeking and 
accepting truth. 

IX 

Cm Bono? 

There is a sense for ever growii^ in me, of the utter 
lack of aim in life as such, or rather of the illusory 
nature, the perfunctoriness of the various aims which 
we clap variously on to life's various pieces. But with 
this sense there grows, even stronger and more unfailing, 
the conviction that this should not make us doubt of 
life's value to ourselves, or of life's greatness in itself. 
Far from it ; for if our aims are illusion, is this not a 
sign of life's sufficiency, of our living through life's (that 
is, our own) imperious constitution ? It is life's own 
neoessitieB and powers, obscure, disgoiaed, imperative, 
leading to those acts, feelings, thoughts, which reflective 
reason iiies vainly to explain and legitimate by aims. 
Nay, this very seeking for aima, this criticism and in- 
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teifeieace of reason, is but aaothet matufestati<m of 
t^ose seemingly, those possibly, aimless necessitieB 
and powers of things. 

For wbat are we living 1 Answer me first for what 
are the atoms attracting one another, the moistare 
condensing on the earth and evaporating off its sorfaoe, 
spreading the loam and carving the rooks ; for what 
are tiie chalk animalcules laying down continents, and 
the coral insects building up islands all through the 
i^ea ? For what is the flower-pollen being carried on 
the winds, for what is the carcass of the beasts giving 
back to the soil the elements which it took from it 1 
For nothing : But bboausb of everything. And for 
what do we think, and thinking, ask such questions, 
except because thinking and asking are modes of our 
living. And if we go on thinking long enough, we may 
come to the conclusion that " to what purpose ? " is a 
question which man has the right to ask only of his own 
doings, but has, with regard to them, the duty of 
asking it rather more critically at times, than he does. 



X 

" EcoB Deus Fortior Mb " 

Admittii^, once for all, the inevitable anthropo- 
oentrism of all our knowledge, there might come to be 
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a kind of religioua importance and use in our thought 
of an unttunkmg (not an unthinkable I) Beyond, and 
in the conception ol a universe to which oui human 
likings and dJriikings could not be applied. 

In such a conception of an existence infinitely 
transcending our own, of which onr Right and Wrong, 
our Why and Wherefore, are but minutest facets, in 
such a recognition of what contains and surpasses our- 
selves, it seems to me that we might profitably purify 
away the closings of our little human mechanism. 

And in the thought of that for which our very ques- 
tions cease to have any meaning, of existence apart 
from oor wishes and sanctions, we might gain strength 
for our own living and thinlm^, even as the inhabitant 
of busy cities may seek refreshment in the scarce 
breathable air of barren mountain-tops, by whose 
snows and suns he ie frozen and half-blinded, and by 
whose outlooks he is made dizzy. 
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